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Introduction

Choosing the recitals of penance (patits) as a first step towards an intended
edition of the Xorde Avesta is justified by their unique character as Zoroas-
trian prayers which despite their great importance for every-day religious life
have no Avestan prototype. This fact led to their being included in some Xorde
Awvesta codices in their Pazand versions. Besides, for three of the four parizs,
namely Xwad Patit, Patit i pasémanib (also known as Patit 1 Adurbad) and Patit
i murdagan (Patit 1 ruwanig), Pahlavi versions exist, which provided a starting
point for the present study.

At a preliminary research stage, I took as a basis B.N. DHABHAR’s edition
of the Pahlavi versions of Xwad Patit and Patit 7 pasemanih (the latter in two
variants, a shorter and a longer one), included in his edition of the Pahlavi Xorde
Avesta (DHABHAR 1927, pp. 54-84). By examining the manuscripts found dur-
ing a visit to the Meherjirana Library in Navsari and to the K.R. Cama Institute
library in Bombay in November and December 2010, however, it turned out
that DHABHAR’s approach to the texts at issue made him overlook some of their
fundamental characteristics. The essential results of this stage of the research
can be summarized as follows:

1. Contrary to the established opinion (WesT 1896, p. 110; ASMUSSEN 1965,
p- 89, etc.) that only two of the four patits (namely, Xwad patit and Patit ©
pasemanih) exist in both the Pazand and the Pahlavi versions, the patit con-
tained in cod. K% (fl. 28r-34r) and edited by HampeL (1974, pp. 136-159)
as Patit i pasemanih' is almost certainly a unique remnant of the Pahlavi
version of Patit i murdagan. The mistake was obviously brought about
by the fact that Patit 7 murdagan is nothing else than a vicarious version
of Patit 7 pasemanib, i.e. essentially the same canon of repentance, modi-
fied to be read for the sake of another person. The only difference between
the two patits is therefore the substitution of the 1% pers. pronoun (Patit 7
pasemanih) by a name to be spoken (Patit i murdagan) and the “vicarious”
penance formula occurring in Patit 7 murdagan instead of the standard one.
It is the identity of the Pahlavi “vicarious” formula as represented in K
with the one occurring in the Pazand version of Patit i murdagan (e.g. E,
f. 66v, 11. 5-12 et passim; see KoTwarL/HinTZE 2008, p. 127) that makes the
identification quite obvious.?

—_

See HaMPEL 1974, p. 137, n. 2: “Dies hier ist mit dem ‘Patit-Aturpat’ zu identifizieren”.
2 For a detailed discussion, including references to the two available readings of the frag-
ment at issue (namely, those by HAMPEL 1974, pp. 143, 174-176 and SHAKED 1978, p. 105),
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Introduction

While the long Pahlavi version of Patit 7 pasemanih is a facultative part of
the Xorde Avesta and does not occur anywhere else (see below), the short
version is also found in collections of original Pahlavi texts. Pahlavi Xwad
Patit and Patit i murdagan, on the other hand, never occur in the Xorde
Awvesta codices examined by me. The same holds true for mss. E (Patit i
pasemanih 1)’ and Mf (Xwad Patit), which were used by DuaABHAR (1927,
Introduction, pp. 31, 33) but remained beyond my reach: the two mss. are
collections of Pahlavi miscellanea. Ms. D was attributed by DHABHAR to
Dastur SANjaNa and described as a unique Xorde Avesta codex containing
both the long and the short Pahlavi versions of Patit 7 pasemanih (DHABHAR
1927, Introduction, p. 31f., nn. 318-319), but unfortunately it remained be-
yond my reach too.

The long Pahlavi version of Patit i pasemanih, i.e. the only patir included
in some late codices of the Xorde Avesta, turned out to be an expounded
Pahlavi retranscription of the Pazand version, arranged in the same way
as an interlinear Pahlavi translation and commentary of the Avesta (zand),
which fact was entirely ignored by DuaBHAR. This finding caused me to
radically reconsider the approach to different versions of patits, to their in-
terrelationship, system value, etc. Thus, it is worth noting that it were the
Pazand versions that were deemed sacred enough to be attached to the cor-
pus of Avestan texts, whereas the Pahlavi versions (which I believe to be the
original ones, see below) were not included. Properly speaking, the Pahlavi
commentary to the Pazand Patir i pasemanih should not be regarded as an
independent version of the parir but, together with the Pazand core, as a
bilingual text whose relationship to the “pure” Pazand (i.e. the one without
a Pahlavi commentary) is in perfect analogy to the relationship between the
Avesta with zand, on the one hand, and sade, on the other.

All the copies of the Pazand version of Patit 7 pasemanih with a Pahlavi
retranscription and commentary (Patit 7 pasemanih 11, see above) are found
in the very late codices of the Xorde Avesta: T'® (second half of the 19t cen-
tury), T1° (1844), T (1851), F¢ (1851), E® (1865), whereas the older codices
contain the “Pazand-sade” alone.

The introductory part of Patit 7 pasemanih 11 is identical with a passage
of another text of a similar nature, namely, the Nerang 7 kustig, which ex-
ists only in zand form, i.e. as a Pazand core with Pahlavi “translation” and
commentary (DHABHAR calls it Zand i kustig abziudan).* Apart from this

see Commentary, §21.1.

The short version will henceforth be quoted as Patit 7 pasemanih 1 (Pp I) and the long
version as Patit 1 pasemanih 11 (Pp II).

A critical edition of the relevant passages of Nerang 7 kustig has been made by me on
the basis of mss. E&, F5, Fé, T? T1°, T!, T°!, T2 examined during the visit in Meherjirana
Library in Navsari.
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Introduction 3

mixed text in zand form, there is no extant Pazand or Pahlavi version of the
original text of Nerang 7 kustig (i.e. one without the relatively late commen-
tary); its only remnant may therefore be apprehended in the initial passage
of Patit i murdagan corresponding to the introductory part of the Pazand
core of Patit 7 pasemanih 1L

Patit 1 murdagan Patit 7 pasemanih 11 Paz.

0.3 yadahuwwairyo panj az hamag 0.3 yada. ahu. vairiio. panj. 2Z. hama.
winah patit paseman hem gunah. patit. pasamanom. az.
az harwistin dusmat duZuxt har.vastin. dusmata. duZuxta.
dushwarst duZunarista.

“yadahbuwairyo (is to be recited) five (times); of all sins I am penitent and repent-
ant, of any evil thoughts, evil words, evil deeds.”

0.4  kuman pad getig *manid pes <i> 0.4.1 mam. pa. gati. manit. pas. Suma.
asma wehan menisnig gowisnig vahgn.
kunisnig tanig ruwanig getig 0.4.2 manasni. gavasni. kunasni.
meénoganig axw abaxs paseman 0.4.3 tani. rungni. gati. minoungni.
pad se gowisnih pad patit hem 0.4.4 uxa. aPaxsa. passman. pasa.

gaBasni. pa. patat. hom.
“that is, (of) my fault® in the material world, before you, O righteous ones, (re-
garding) thought, speech, action, (regarding) body, soul, material and spiritual
realms, O Lord, (being) contrite (and) repentant, I do penance with the three
sayings.”

6. The structure of the patits is analogous to that of some late Avestan texts,
such as Xwarsed Niyayisn, since they use quotations from the Yasna as a
framework: in Pp I 1.1-6 and Pm 1.1-6, the Pahlavi version of Ny 1.3-4
(which in turn has its source in Y 0.4-7 = Y 11.17-18) is quoted with some
additions and partly reproduced at the end of Pp I, thus building up a sort
of enclosed construction. The corresponding passage of Xwad patit (Xp)
seems to originate immediately from the Yasna, i.e. from the first sec-
tions (called by their first words Frastuiie and Fraunarane, respectively,
Y 11.17-18 = Y 12.1) of the so-called “profession chapter” (Fraoraitis haitis,
see TREMBLAY 2006, pp.248-257). The interrelationship between these
parts of the patits and the Pahlavi version of Xwarsed Niyayisn, on the one
hand, and the Pahlavi Translation of Y 11.17-18, on the other (especially
with regard to the glosses), is of special interest for any comparative study
of the Xorde Avesta and the other monuments of the zand (CANTERA 2004,
pp- 166-167).

These findings will take research to a new level by highlighting formerly unclear
focal points, such as the actual significance and function of Pazand in Zoroastrian
booklore. For such a complicated and multilevel task as is the reevaluation of

5  About mynyt/*manid ‘fault’ see Commentary, §3. For more details see §§51.1 and 71.

© 2016, Otto Harrassowitz GmbH & Co. KG, Wiesbaden
ISBN Print: 978-3-447-10603-0 — ISBN E-Book: 978-3-447-19491-4



4 Introduction

Pazand literature, a pathbreaking case-study is indispensable, and I believe that
a mixed Pazand-Pahlavi text (such as Patit 7 pasemanih 1I) matches the criteria:
the similarity of its structure to that of Avestan texts with zand allows us to
apply the methodology developed for the study of the Avesta. Moreover, a com-
parison of this relatively late stage of text evolution with the two original ver-
sions (i.e. the Pahlavi and Pazand without commentary) could possibly provide
the diachronical examination with a considerable time depth. Compared with
our initial calculation of the volume of the work to be performed, the updated
scope of the research was approximately 50% more, because it implied an ex-
amination of the Pazand constituent of Patit 7 pasemanih 11, which is entirely
omitted in DHABHAR’s edition of Zand i Xorde Avesta.

It was also established with a reasonable degree of certainty that the Pahlavi
versions of the patits (i.e. Patit i pasemanih 1, Patit t murdagan and Xwad Patit),
conventionally regarded as specimens of “retranscribed” Pahlavi having its
source in the Pazand, must be “rehabilitated” as being original Pahlavi compo-
sitions. This conclusion is based on an analysis of the scribal and linguistic char-
acteristics of said versions, none of which can satisfyingly be accounted for by
the alleged influence of Pazand on Pahlavi. This point is of utmost importance
for a comparative evaluation of the texts at issue and is worth a more detailed
consideration.

The above attribution of the Pahlavi patits (in particular, Patit 7 pasemanih)
goes back to a short remark by WEesT: “...owing to a few peculiarities in the
orthography of its text it seems probable that it was derived from Pazand origi-
nal” (see WesT 1896, p. 110) which was taken up by DuABHAR (relating to
Patit i pasemanih 1, see DHABHAR 1927, Introduction, pp. 15-18), repeated by
AsMUSSEN (1965, p. 90) and CANTERA (2004, p. 176) and extended in scope so as
to cover “the majority of the Zand 7 xwurdag Abestag” by DE Jong (2003, p. 76).

The essential characteristics of the “retranscribed” Pahlavi occurring in Patit
7 pasemanih 1 are as follows according to DE Jong (2003, p. 731.):

1. A “mysterious” phrase (p$ncyhl 'nd” psncyhl LOYN' ZY$n BYN) corre-
sponding to pas 01 cahar anda pas oi cohar pas yat sqn andar of the Pazand ver-
sion. DE JONG cites it in accordance with DHABHAR’s edition, where (ZY$'n)
appears as yadsgn written in Pazand script (DHABHAR 1927, p. 55, I1. 21-22),
and points to Phl. ’nd’/anda as being an allegedly unambiguous testimony
of Pazand origin. Since DE JONG’s argument is based on the premise that the
passage is unintelligible, both in Pahlavi and Pazand, it can be disproved by
a plausible reading of the Pahlavi passage. For a detailed discussion of this
problematic phrase, and a suggested reading, see Commentary, §17.1.

2. Confusion between the suffixes -yk/-zg and -yh/-7h, between the words ka,
ke and ki, and use of the ending -d/-ad instead of -yt/-ed for the third
person singular present. DE JoNG himself admits that the first two features
“...are common to both ordinary and retranscribed texts” (DE JonG 2003,
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Introduction 5

p- 73). It must be added that in Patit i pasemanih 1 and Patit i murdagan only
the first feature can be observed, whereas all of them are present in Parir 7
pasemanih 11.

3. Use of rare or peculiar ideograms, such as (SUBLA) for ummed ‘hope’, or
pseudo-ideograms, such as (BYNc plm’n) for handarz-framan.® Since the
genuine form (’ndlc) for handarz is found in ms. K%, this argument, weak
in itself, is inapplicable in this particular case.

4. Improper spelling of Middle Persian words. Dt JonG confuses two different
phenomena here: a corruption of certain Pahlavi forms caused by popu-
lar etymology or by the influence of close but non-cognate words (such
as ("wzdysn) instead of *wzdys/uzdes ‘idol’, by analogy with m’zdysn/
mazdesn), and the introduction of New Persian words written in Pahlavi
characters (e.g. cygwn"n/ciyonan for cygwn(')/ciyon due to NP conan).
The first phenomenon is confined to the limits of Pahlavi and could occur
at any stage of the language development, whereas the second one is indeed
specific to Neo-Pahlavi. As regards the Pahlavi patits, it occurs in Patit 7
pasemanih 11 alone.

To summarize, it can be argued that the features which DHABHAR claims point
to a Pazand origin of Patit 7 pasemanih 1 (and of most parts of the Xorde Avesta,
according to DE JONG) are unspecific, being shared by late Pahlavi in general,
and may well be interpreted as a result of the centuries-long transmission of
the texts, which has nothing to do with their origin. CANTERA (2004, p. 165f.)
provides a number of characteristics of late Pahlavi, i.e. of a language that had
already come under strong influence of New Persian. These characteristics are:

(a) substitution of genuine Pahlavi words by their New Persian equivalents,
such as dykl/digar for AHRN/any or ZK-"y/any, or corruption of Pahlavi
forms under New Persian influence, such as the above-mentioned cygwn"n/
ctyonan for cygwn(")/czyon due to NP conan;

(b) use of the ideogram (BRA) instead of (PWN) for pad (because of the confu-
sion between MP pad and be merged in NP ba/be);

(¢) confusion between the suffixes -yk/-7g and -yh/-7h (both of them merged
in NP -7);

(d) arabisms (e.g. magrar menisn/mglwr mns$n' for QDM mnsn'/abar menisn).

All these features, as well as some additional ones of the same nature (such
as the almost total absence of the preposition OL/6, mostly replaced by MN/
az in all manuscripts of Patir i pasemanih 11 except RM!, and the use of New

6  The examples DE JoNG draws from Patit 7 pasemanih 11, i.e. (KSPMN) for arz-iz and
(SLYA MNWS5S) for wad-kes (DE Jong 2003, p.73), are mistaken: the first ideogram
should be read (KYYPE) (not KSPMN!), designating MP gohr ‘jewel’ (see M1rza 1967,
pp- 53, 65; NYBERG 1988, pp. 13,48, 86), and the second one, according to DHABHAR (1927,
p. 67, 1. 6) as well as to mss. examined by me, is SLYA MRYA /wad-saxwan ‘blasphemy’.
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6 Introduction

Persian syntactic constructions instead of or in line with Middle Persian ones)
are abundant in Patit 7 pasemanih 11, but entirely absent from Xwad patir. As re-
gards Patit i pasemanih 1 and Patit i murdagan, only characteristic (c) is present
in them consistently, i. e. throughout all the manuscripts; some other features of
late Pahlavi occur sporadically in certain manuscripts, while the parallel pas-
sages in other mss. give genuine Pahlavi forms. Thus, in Patit i pasemanih 111.1,
the single arabism m’clyk/*mawajeri ‘(passive) sodomy’ occurs in mss. TD?
and T?® (the latter being a copy of the former, see below), whereas R¥° gives
the original Pahlavi wyptyny/*wifténih. As CANTERA points out, “wenn diese
Ziige isoliert vorkommen, sind sie eher der handschriftlichen Uberlieferung
zuzuschreiben. Erscheinen sie aber gehauft, haben wir es hochstwahrschein-
lich mit einem nachislamischen Text zu tun“ (CANTERA 2004, p. 165f.), and the
striking contrast between Patit 7 pasemanih 1, Patit i murdagan and Xwad patit,
on the one hand, and Patit i pasemanih 11, on the other hand, exemplifies exactly
this distinction.

I therefore see no reason to consider Patit i pasemanih 1, Patit 1 murdagan
and Xwad patit secondary texts re-written from Pazand originals. Despite the
undoubtedly late origin of Patit i pasemanih 11, the term “retranscribed Pahlavi”
seems to me inapplicable to it as well, because it veils rather than reveals the
Patit’s threefold structure (zand core, “retranscribed” part, sometimes omitted,
and commentary in Neo-Pahlavi).

The collated manuscripts and the principles of the edition

In the course of this work the following manuscripts were examined.

Patit 7 pasemanih 1

Parsi MS 4/3, a part of the composite manuscript Parsi MS 4 (WiLsON, no. 12),
formerly belonging to Joun WiLson (1804-1875), John Rylands University
Library, Manchester, approximately end of the 14 century AD, six dis-
located folios. The manuscript was written by the famous scribe PESOTAN
RAM KAMDIN (the scribe of K27 and M>31?);

TD?3, Xorde Avesta codex, Private Collection of B. T. ANKLESARIA (The Pahlavi
Codices and Iranian Researches 4, Asia Institute of Pahlavi University, Shi-
raz, 1976), AY 1142/AD 1773, ff. 106v—110v;

T8, a collection of different Pahlavi texts, both original and translated from the
Avestan; Meherjirana Library in Navsari, AY 1142/AD 1773, fl. 7v—13v.

I have not included ms. T® in the critical edition of the text, because its examina-
tion led me to the conclusion that the text of Patit 7 pasemanih I in it is a copy
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The collated manuscripts and the principles of the edition 7

of the corresponding piece of TD?’. The direction of copying (from TD? to
T? and not vice versa) is proved by a number of instances, which can only be
explained on the basis of TD?. The most definitive of them is the following
example: on f. 111, 1. 12 of T® we find the sequence ('mwlwlddt), corresponding
to ’mwrdt "wlwl) of the text (as it appears in R?°). By examining the parallel
passage of TD?* it becomes clear how this absurd form arose: the scribe of TD?
initially wrote ("'wlwl) omitting "mwrdt) and then used the first two characters
of Cwlwl) to insert (-mwrdt) below the line and added (*w-) above, thus ac-
complishing ("wlwl), so that the two words became written one under the other
on three levels. The scribe of T® did not obviously understand the structure of
the original passage and expounded it in one line. Such a procedure can only be
reconstructed on the premise of the direction of re-writing TD* — T5.

R?° which also contains Bundahisn and Nam Stayisn; The Library of
K.R. Cama Institute in Bombay, relatively new ms., European paper, no
colophon, ff. 86r-95v.

Patit i murdagan

K?”, miscellaneous Pahlavi texts, Det Kongelige Bibliotek, Copenhagen, ap-
proximately end of the 14™ century AD, ff. 28r-34r; the ms. written by
PESOTAN RAM KAMDIN.

This manuscript, containing about half of the text (0.1-9.8), is of special inter-
est for being a unique source of the Pahlavi Patit 7 murdagan (i.e. the “vicari-
ous” version of Patit i pasémanih 1, see above). Although it has no colophon,
the above date seems quite likely, considering the closeness of the orthography’
and handwriting to that of PES6TAN RAM KAMDIN, who also wrote mss. Parsi
MS 4/3 and M>%2, both used in the present edition. The use of the proper name
Pe3oTAN in K? instead of a general designation for a beneficiary (cf. flgn. ‘such-
and-such’ in EL, f. 661, |. 5 and passim, see KoTwarL/HINTZE 2008, p. 126) sug-
gests that the patir was scribed by PESGTAN RAM KAMDIN in order to make the
orderer pray for salvation of the scribe’s soul after his death.

Patit 7 pasemanih 11

R* Xorde Avesta codex, The Library of K.R. Cama Institute in Bombay
(facsimile edition of the Asia Institute of Pahlavi University, The Pahlavi

7 For example, the genuine form (’'ndlc plm’n') for andarz-framan in Pm 5.1 (=~ Pp 1 5.1),
represented by the pseudo-ideogram (BYNc plm’n) in the other manuscripts of Pp I, or
the replacement of the abstract sufhx -yh/-7h with -yk/-7g in wn’sk’lyh/winahbgarih and
gwbinyh/gowisnih, or of MNW3/ké-s with AYS/kas in Pm 3.1 (= Pp 13.1), etc.
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8 Introduction

Codices and Iranian Researches 23, Shiraz, 1976), European paper (not ear-
lier than 1828), no colophon, ff. 206v—221v.

In contrast with the Pazand core, whose representation in R*!! agrees with that
in the other mss., the Pahlavi part (especially the commentary) differs from the
corresponding parts of the text to be reconstructed on the basis of mss. T3, T10,
T!, F® and E8 to such an extent as to suggest an independent line of transmis-
sion, which cannot be approached on the usual basis. Therefore, two versions of
the Pahlavi part of Patit i pasemanih 11 are given in the present edition, marked
as A. (mss. T', T10, T Fé, E®) and B. (ms. R*!!) throughout the text. The neces-
sity of considering the versions separately can be demonstrated by the following
examples:

4.1.16

Paz.: jihi.maraz. gunah.

“the sin of copulation with a whore”

PT: A./an ray gowed kun zan i wad-kar andar wazar xanag davéd ud andar an
xanag mardan ayend ud abag an zan wad-karih kunend an zan t wad-kar ray
jehi zan gowed]

“[(Thus) that is called: an obscene woman keeps a house on the market, and
men come to this house and practise obscenity with that woman; that obscene
woman is called a whore].”

B. [an ray gowed ku zan <i> wad-kar andar wazar nd andar gyag-é xanag
<dared ud> andar an xanag harw ke mard ayed an zan wad-karih abag harw
mard kuned an ray jehi zan gowed]

“[(Thus) that is called: an obscene woman (keeps) a house on the market or
wherever, and whichever man comes to this house, the woman practises obscen-
ity with him; that is called a whore-woman].”

11.1.16
Paz.: varuni.
“lust”
PT: A.warunig [ku axweskarih xwad-dosag kuned]
“(the sin of) a lustful one [that is, (that of him who) makes the unworthy things
self-willingly]”
B. [abzon-ronih kardag]
“[(the sin of him who has) practised divagation”

11.1.23

Paz.: babrina.duarsni.
“gadding about naked”

PT: A.brahnag-tan dwarisnib [ku sudrag nd kustig ne dastag nd amadan nd raftan
kardag]
“gadding about (with one’s) body naked [that is, (the sin of him who has) put on
neither the sacred under-shirt nor the sacred girdle and (has) practised going to
and fro (in such a manner)]”

8  This information I owe to a private communication by Dr. Go1z Kon16.
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The collated manuscripts and the principles of the edition 9

B. /be sudrag ud kustig amadan ud raftan kardag]
“[(the sin of him who has) practised going to and fro without the sacred under-
shirt and the sacred girdle]”

These passages make it clear that any attempt to reconstruct a common pro-
totype for the two versions would yield a fictitious text that has nothing to
do with one actually attested. These and further instances will be discussed in
detail in the relevant sections of the Commentary.

T', Xorde Avesta codex, Meherjirana Library in Navsari, definitely mid-19™ cen-
tury AD (the date AY 767/AD 1398 as filled out in the colophone cannot be
accepted), fl. 64v—79r, 18r (relatively close to T'® and T');

T Xorde Avesta codex, Meherjirana Library in Navsari, AY 1213/AD 1844,
ff. 60v—78r. This manuscript was used by DHABHAR in his edition of Zand ©
Xorde Avesta under the name MR;

T, Xorde Avesta codex, Meherjirana Library in Navsari, AY 1220/AD 1851,
ft. 54v-70r (very close to T'0);

F¢, Xorde Avesta codex, Meherjirana Library in Navsari, AY 1220/AD 1851,
ff. 70r—84v (very close to the ms. used by DHABHAR under the name D);

E3, Xorde Avesta codex, Meherjirana Library in Navsari, Samvat 1922/AD 1865,
ff. 127v-163r (relatively close to F¢).

In contrast to all the Pahlavi texts which are the object of the present edition (i.e.
Pp I, Pm, Pp II Phl. A. and B. and Xp), the Pazand version of Patit i pasemanih
(i.e. Pp I Paz.) cannot be edited on the basis of the classical principles of critical
edition set out by LacHMANN, due to the lack of an orthographic norm which
could serve as a guide. Therefore, I chose ms. T' for a diplomatic edition of the
Pazand version, with the critical notes representing the variants which occur in
the other mss. of Patit i pasemanih 11.

Xwad Patit

M52 miscellaneous Pahlavi texts, Bayerische Staatsbibliothek, Munich, 766 AY/
AD 1397, ff. 143v—147v; the manuscript written by PESGTAN RAM KAMDIN.

K2, miscellaneous Pahlavi texts, Det Kongelige Bibliotek, approximately 14th—
15t% century AD, ff. 175v=177v (about two folios lost at the end of the text);
the manuscript was used by SPiEGEL (1860, pp.309-316) and ASMUSSEN
(1965, pp. 90-98) for their respective editions;

F?3, miscellaneous Pahlavi texts, Meherjirana Library in Navsari, AY 1245/
AD 1876, copy of a ms. AY 1142/AD 1773, fI. 95v—104v;

G?2, miscellaneous Pahlavi texts, Meherjirana Library in Navsari, Samvat 1920/
AD 1863, ff. 126v-133r.
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Penance of sins in the Avesta and in Pahlavi literature

Before discussing the patit texts, the varieties of usage of Phl. patit in Pahlavi
literature should be analysed and the relevant passages of the Avesta (together
with their parallels in Pahlavi sources) considered, namely, V 3.20-21 (~ 9.49-50),
3.38-40 (= 8.27-28), 5.26, 7.51, 7.71-72, 13.7 and 18.68 (Jamasp 1907, I, pp. 74-76,
89-94, 167-168, 287-289, 324-325, 415-417, 459-460 and 601-602).” The ques-
tions to be elucidated thereby are as follows:

1. What is the relationship between Phl. patit and Av. pa(i)tita-, pa(i)titi-, usu-
ally regarded as its source?

2. What is the semantics of Phl. patit? Can we establish a meaning consistently
preserved throughout the different texts, or was there some semantic devel-
opment? If so, which were its stages?

3. What is the semantic difference between the locutions pad patit badan, pad
patit h-, patit kardan, patit kard budan? What is the meaning of the deriva-
tives of patit, such as patitig, patitih, patitih-kar, etc.?

To answer the first of these questions, we will start by considering those pas-
sages of the Videvdad in which Av. pa(i)tita-, apa(i)tita- and pa(i)titi- occur.
The occurrence in the first of those passages, namely V 3.21 (= 5.26 = 9.50) is,
however, preceded by V 3.20 (= 9.49), whose quotation is indispensable for a
proper understanding of the context, all the more so because the locution pad
patit biudan is found in the Pahlavi commentary to its last phrase:

V 3.201° (= 9.4911)
V 3.20 V 9.49

Av.: aat. yat. hano.* va. zaurure.® va. Av.: datara. ka. he.s asti. cida.
pairista.xiudro. va. baunat.4 “O Creator, what is his
“And when he has become (as atonement?
old as) a crone, or a dotard, or PT: dadar kadar® 6y® hast®™ tozisn
one whose semen has been “O Creator, what is his
exhausted, atonement?

9 The detailed discussion of these passages by Asmussen (1965, pp. 40-49) is too sophis-
ticated to be taken as a basis for any further study. Notwithstanding some valuable
observations (which will be considered below), his ways of translating Avestan and
Pahlavi, his text arrangement etc. make it almost impossible to use his work as a point of
reference. Besides the Pahlavi Videvdad edition by Jamasp (1907), the one by SANjana
(1895a) has been consulted, and some problematic passages have been restored in accord-
ance with the available mss.

10 See mss. L4, ff. 37r, 1. 2-37v, . 10; BY, ff. 50r, 1. 13-51v, L. 1; Bh'!, ff. 62r, . 4—63r, . 9;
M3, ff. 421, 1. 7-431, 1. 2.

11 Seemss. K!, ff. 2161, 1. 5-216v, 1. 12; L* ff. 174r,1. 9-174v, 1. 12; B!, ff. 274r,1. 4-275r, 1. 2;
M3, ff. 1911, 1. 4= 191v, 1. 7.
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Av.:

PT:

Av.:

PT:

Av.:

12
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Penance of sins in the Avesta and in Pahlavi literature 11

biads had" [...]
“When this'? old man becomes
one with restrained semen [...],1
aojistamca. dim. pascaéta.' aéte.)
mazdaiiasna. tancistomea.®
vaédiio.tamamea.! upa. maitim.™
barazayhgm.®

then these Mazdayasnians
should in the strongest, the

most vigorous, and the most
skilful way, at the summit of
mountains

[an 1°] 0jomandtomP 6y pas azA
mazdesnan® [i° hend'] tagigtom
[kn *teztom" ud" paktom™]
frahixttom* [pad an karih]

abar [ed] manenidy pad” balist
[pad sar i*® kof]

[the] strongest of Mazdayasnians,
(and) then (again), those who

are most dexterous [that is, the
quickest and purest], the most
instructed [in this matter], in this
waiting (space) at the summit [on
the top of the mountain]

pasto.fradayham.* he.
kamaradom. vinadaiion.

scalp his noddle by the hairline

ad

post-pabna® oy* kamar é*
kusend™ [kii-s4 sar be é brinénd]
(will) sever the noddle [of him]
from the width of (his haired)
skin [that is, (will) cut off his
head]
as.x%aratomaeibiio.¥
spanto.mainiiannangm.
damangm. karafs.*x"argm.?!

ak

karafs. paiti.nisrinuiiat.*™ vaiigm.

kahrkasgm.*

Av.:

PT:

PT:

Av.:

PT:

Av.:

aat. mraot. aburo. mazda.>™
handarazacit.yy handarazaiion.
aéte.” *yo1.*® mazdaiiasna.«
Then Ahura Mazda said: ‘May
they bind (him) with bindings,
those who (are) Mazdayasnians;
u-$ guft obrmazd [ki-5°4] pad
hambandisnihee 6t ham *és
bandisn™® awesan kéd mazdesns
[hend]

And Ohrmazd said: “May they
bind [him] with binding, those,
who [are] Mazdayasnians;

zasta. he.? paoirim. ™
handarazaiianta. apa. he.*
vastrat.®® baraiion.

May they first bind his hands,
may they take him away from his
clothes;

dast <i> 0y fradom® 6% ham *é*
bandend® be®* az 6y wistarag *e
barend<v

May they first bind his hands, may
they take away his clothes;

bz

pasto.fradayhom. he.<Y
kamaradom.* vinadaiion.
may they scalp his noddle by the
hairline

post-pahna®® oy kamar *ed
kusand [kii-$ sar be *é%d brinend]
may they sever the noddle [of him]
from the width of (his haired)

skin [that is, cut off his
head]
*as.x%aratomacibiio.d
spanto.mainiianuangm.dt
damangm. karafs.x%argm.
karafs. paiti.nisrinuiiat.C vaiigm.
kabrkasgm.9

da

dh

Written as h(a)n. (in Pazand script). Probably the result of a misinterpretation of
Av. hano. ‘old man’ under the influence of Phl. 2n/Paz. han. ‘this, that'.
The Pahlavi Commentary which follows is omitted here, being of no interest for the

present discussion.
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12 Introduction

the corpse should be delivered the corpse should be delivered
unto the greediest of the corpse- unto the greediest of the corpse-
eating creatures of the Holy Spirit, eating creatures of the Holy Spirit,
unto the vultures, unto the vultures,

PT: 0% was-xwardarant PT: 6% was-xwardarand 14
spenag-menog daman® r*4 spenag-menog daman i
kirb-xwaran [a-5*] kirb be & kirb-xwaran [a-5] kirbd" bedo +édp
abesparend® 6 way 1** kirb-xwar abesparend® o way 1" kargas®
may they commit [then his] may they commit [then his]
corpse to the greediest of the corpse to the greediest of the
corpse-eating creatures of the corpse-eating creatures of the
Holy Spirit, to the corpse-eating Holy Spirit, to the vultures,
birds.

Av.: *uitiiaojano.™ annd. Av.: wuitiiaojano. % auna.
him.™ paiti. midnaiti.*™ vispam. him. & paiti. miSnaiti. ¥ vispam.
dusmatomca.®™ duzZuxtomca.”y dusmatameca.®* duzixtomea. ¥y
duzunarstomea.** duzunarstamca.®
when they say (thus): “That (man) when they say (thus): “That (man)
loses (lit.: “lets go of”, D.B.) all loses (lit.: “lets go of”, D.B.) all
evil thoughts, evil words, evil evil thoughts, evil words, evil
deeds”.” deeds’.”

PT: eédonb* é*® gowed® kit abar en™d PT: eédon e gowed™® kit abar én him
zamig be *misnem® [kii pad patit [abares én zamig®d] be *misnem*e
bawem® az®®] barwisp dusmar® [k pad®s patit bawem az]
ud® dushiixt® ud®™ dusxwarst® harwispin®® dusmat® dushixte
[i-mP azbm *eékbr-barihbe 6% bun dusxwarst™ [1-m az yojdadrgarih®
bidba ésted®] 6™ bun biid éstéd]

May he say thus: ‘On this earth May he say thus: ‘On this earth

I lose [that is, I become I lose [that is, I become

redeemed from] all evil redeemed from] all evil

thoughts, evil words, evil deeds thoughts, evil words, evil deeds
[which have accrued to my [which have accrued to my
account because of carrying- account because of the (improper)
corpse-alone]’.” purification]’.”

a LY Bh': hanu. b Bh':zaruro. ¢ L*:x$adro.; Bh': pairista.xsadro.; M3: xsudro. d L*:
baunat.; BY, M>: baunat.; Bh'': bunat. e L* B, M>: han.; Bh'': hn. { L* Bh'', M?: swsl; B:
$wsl-1. g L* B!, M> YHWWNg; Bh!: YHWWNyt'. h Mss.: HWE’t et M3 s.1. -t scr.
i L* pascaeta.; B!, M3: pascata.; Bh': pascaetae. et -ae del. j M aete. k L*:tonjistomca.;
BY, M3: tancistomca.; Bh''s toncistamca. 1 L*, B', M3: vaeédiiotomomeca.; Bh'': vaédaiio.
toamameca. et s.l. sec. -m- scr. m L* mitim.; B: mitim.; Bh': matim.; M?: maitim. n L4,
Bh'': barazayham.; B, M>: barazayham. et M:s.l. -gm scr. o B!, M> Y om. p Mss.:
wc’wmndtwm et Bh'':s.1. -d- scr.  q L* Bh': MN om. r Mss.: mzdsn'n' et M?: s.1. -’n'
scr. s M*s.l. Yser. t LY, B, M* HWEd om. u Mss.: tytwm et LY, B: Y BRA, Bh!l: Y,
M3 BRA add. v B!, Bh!, M*>Wom. w L* pktwm;B!, Bh'!, M3: p’ktwm et L%, B!, Bh!:
Y add. x L* plhhttwm et s.l. -w- scr.; B!: plhhtktwm; Bh'!: plhhttwm et s.1. pr. -t- scr.;
M?3: plhhtytwm. y L* m’nynyt; B!, Bh!!, M*: m’nynyt' ets.l. -"scr. z L*, B!, M3 PWN;
Bh!: BRA. aa L* b’lyst; B!, M3 b’Ist’; Bh!: b’Ist. ab B: Y om. ac L* frasayhom.;

>
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Penance of sins in the Avesta and in Pahlavi literature 13

BY: fradsayham.; Bh'', M3: fraSayhom. ad Bh': vnadaiion. ae L*, B!, M3: phn’y; Bh!:
phr’. af Bh!: Y add. ag L* B!, Bh!:: HNA; M3: ’y. ah L% Bh!%: k§ynd; B%: kk3ynd;
M3 kwsynd. ai M* AYKSom. aj B!, M* Xaratimaeibiio.; Bh'': Xaratomaebiio. ak B:
mainaiinnangm.; Bh': mainiivangm.; M>: mainiuuangm. al Mss.: karafs.Xargm. et LY,
Bl:s.l.sec. m.scr. am L* Bh': nisronuiiat.; B': nisrinuiiat.; M>: nisri.nuiiat. an L* Bh'l:
karkasgm.; B\, M>: kahrkasgm. ao L* Bh!: OLE;B!,M*OL. ap L* B!, Bh!:d’m’n’; M*
d’m’nets.l. “nscr. aq M s.l. Yscr. ar L% Bh!:’§ et W praescr.; M3: in marg. ’3... hw’l
scr. as L*’psp’lynd;B!:’psp’lynnd; Bh!!:’sp’lynd; M?:>wsp’lynnd. at Bh!:Yom. au L*
uiti.aojan(o).; B!, M3, Bh'l: witi.aojano. av L*: hi. sec. m. scr.; Bh!!: him. aw L% B!, M
paiti.midnaiti. et L*:-i.midnaiti. sec.m.scr.; Bh': paiti.maiSnairi.  ax LY, Bh':dusmaromeca.
et LY dusmarom- sec. m. scr.; B!, M3: dusmatomca. ay L*: dunZuxtomca. et du- et -tomca.
sec. m. scr.; BY, M3: duzZiaxtomeca.; Bh'': dunzZuuxtomca. az L*: duZinarstom. sec. m. scr.;
Bl duZunarstomea.; Bh'', M> duZunarastomca. ba Mss.; ytwn' et L*: sec. m.scr.  bb L*
’y om. bc L*: AMRNyt et -MRNy- sec. m. scr.; B!, M?, Bh!: YMRWNyt. bd L*
ZNE... ptyt sec. m. scr. be L* msnynm; B': msynm; Bh': ms’nm; M3 msnm. bf L*
YHWm; B!, M3, Bh!': YHWWNm. bg Mss.: MN et L* -N sec. m. scr. et add. bh L*
dwsmt'... MN sec. m. scr. bi L% B: W om. bj L% B! dwshwht'; Bh': dwshwwht et
sec. -w- del.; M? dwshwht. bk L* B': W om. bl L* dwshwwlst'; B!: dwshwl3t'; Bh!!:
dwshwwlit; M>: dwshwlst. bm L* B!, M* ZYm; Bh!'": Zm et m- praescr. et del. bn B!,
M3 MN om. bo L% Bh':’ywk om; B!, M3: ’tk et M3 s.l. scr.  bp L* B!, M>: blyh et L*:
bly- sec. m. scr.; Bh!': KBD. bq Mss.: OL et L*: -L sec. m. scr. br L*: YHWWNyt et
-y- del;; Bh!: YHWWNt et s.1. -t scr.; BY, M3: bwt. bs L*: YKOYMWNNYyt sec. m. scr.;
B YKOYMWN’t; Bh': YKOYMWNyt; M*> YKOYMWNN’t. bt K': be.; Bl: kabe.;
M3: kabe. bu KU k@©)[](D); LY B, M3: ke’l.  bv K!, B!, M* *w'; L*: OLE. bw K [..]T'
L% AYT; B!, M* AYT'. bx K!: mazd(a). by L* hetarozacit. bz L* handarozaiien.;
BY: handara.zaiion. ca K': (ae)te. cb Mss.: yo. cc L* mazdaaiasna. cd K!, B!, M3
AYK; L* AYKS. ce K!, BY, M3 hmbnd3nyh; L*: hmbnd$n’n. cf K!, BY, M3:°w'; L*: OL.
cg Mss.: HNA. ch K!, L% B: ASLWNSsn' et L* s.]. -N- scr.; M3 ASLWNS3n'yh et
s.l. == ser. ¢ Ki: O(L)[.J$'n"; LY, B!, M3: OLESn". ¢j KI: M(N)[]; L%, B!, M3 MNW.
ck K []()zdsn'; L* m’zdsn; B!, M3 m’zdsn' et M3 s.l. -sn' scr. ol K!) B!, M* be.
cm Kb paljif...]. en K!, B!, M3 he. co K was(t)rat. cp K!, B!, M *w'; L* 1.l
OLE scr. ¢q K" p[]J()wm; L%, B, M3 pltwm. cr K!, B!, M3: °w'; L*: OL. c¢s Mss.:
HNA. ct Mss.: ASLWNx. cu Kt B[](A); L%, B!, M>: BRA et M*:s.1. -A scr.  cv Mss.:
HNA. cw K!, LY, B: YBLWNx,; M’ YBLWNx,. cx K fradayh(s)[]. cy K', B!,
M bhe. cz Kb ka(m)[](r)adom. da K!, B, M* wvanadaiion. db K!, B!, M* p’hn’y;
L* phn’y. dc K! L* HNA; B!, M* *w'. dd Mss.: HNA. de K% asx®aratamacibiio.;
L*  asx®aratomaeibiio.; B!, M3 as¥aratamaéibiio. df K': [.](i)nitanuangm.; L*
mainitauna. dg K koralJs. dh B!, M* xargm. di K!, B!, M> nisirinuiiat.; L*
nisrinuiiat. et s.l. -i- add. dj L* kabrkasgm. dk K lac.; L*: OLE; B!, M* ’w'. dl K
[..]I1Cn); L% hwle’n; BY, M3 hwle’l’n'. dm L* Y om. dn K% k[..]; L* M3 klp;
B klp'. do K% lac; L% B!, M* BRA. dp Mss.. HNA. dq K!, B!, M* ’sp’lynd;
L% ’psp’lynd. dr B!, M* Y om. ds K': k(lk)’s; L*, B!, M klk’s et L*: klphw’l prae-
scr. et del. dt KL u(i)tif.J(a)ojand.; B!, M3 aiti.aojano. du M3 auwuao. et s.l. -a-
scr. dv K'Yy B awumaohim. dw K midn/[Jiti. dx K!, M3 dusmatomca. dy K
du(Zux)tom(c)a. dz M3 duZunarastomca. ea K!, Bl, M>: HNA; L*:’y. eb K!, B!, M
YMRWNyt; L*: YMRRWNyt. ec Bl: ZN praescr. et del;; M3: W praescr. ed Mss.:
zmyk et M% s.l. -yk scr. ee K!, B!, M’ msynm; L* msynym. ef K': AY(K); B!, M3,
L* AYK. eg K lac; B!, M?, L*: PWN. eh K!, B!, M* hlwspyn'; L*: hlwstn' et s.1. yn
add. ei K': dwm()t; LY, B!, M* dwsmt'. ¢j K [.....](h)t; L%, B!, M3: dwshwht. ek K.
dwshwwlst[]; LY, B: dwshwwlst; M’ dwshwlst. el K!', L* ywsd’slklyh; B!, M
ywsd’slkyh. em K!, B!, M w';L* OL. en K!, B!, M3: bwt; L*: YHW W Nr.
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V321" =
V3.21
Av.: yezica.* he.® aniia. aya. Siiaodna.c
fraunarsta.d

“And if any other evil deeds have
been done by him,

agar-ez¢ 6y any it wattart kunisn
fraz warzid [ki-51 any-ez* winah
kard']
“And if he did another evil deed

[that is, committed another sin]

5.26'% =9.50'

PT: h

Av:  *patita.™ he." cida.
the atonement has been settled by
him."”

PT: patitiha-s° oyP [toxtd bawed"

*soSyans® guft e an bawed

ka'an 1" did" né margarzan
*kayr-adurbozid™ guft e
patittha-s* 0y tozisn u-§ az-ez’
abarig winah” jud-jud pad® patit®
bawisn*]

may he be (regarded as) redeemed
[(his sin) has (actually) been
atoned for; Sosyans'® said: ‘May

it be (so) if the further (sin) be

not a mortal sin (margarzan)’;
Kayr-Adurbszid" said: ‘May his
atonement and his (necessity of)
redemption from any other sin
separately be (regarded as) settled’]*

V 9.50

Av.: yezica. he.* aniia.™ aya. Siiaodna.*
fraunnarsta.
“And if any other evil deeds have
been done by him,

PT: agar-ez™ an any 1 wattar kunisn

warzid [ku-s any-ez*™ winah-e*

kard™]

“And if he did another evil deed

[that is, committed another sin]

Av:  “*patita.** hé.> ciSa.bb
the atonement has been settled by
him.
patitiha oy [toxt™ bawed
*s0syans®® guft & an® bawed s
ka an 1 did® ne margarzan
kayr-adurbozid® guft &b
patitiha oy tozisn u-§ az-ez"
abarig winah jud®-jud pad patit
bast]
may he be (regarded as) redeemed
[(his sin) has (actually) been
atoned for; Sosyans said: ‘May
it be (so) if the further (sin) be
not a mortal sin (margarzan)’;
Kayr-Adurbo6zid said: ‘May his
atonement be (regarded as) settled
and be it (necessary) to redeem
any other sin separately’].

PT:

14  See mss. L* ff. 37v, . 10-38r, L. 6; B!, ff. 51v, 1. 1-52r, 1. 1; Bh'!, ff. 63r, 1. 9-63v, 1. 9; M3,

f. 431, 11. 2-14.

15 'V 5.26 is not given here on grounds of similarity.
16 See mss. K, ft. 216v, 1. 13-217r, 1. 8; L%, ff. 174v, 1. 12—175r, 1. 7; B!, ff. 2751, 1. 2—275v,

1. 1; M3, ff. 191v, 1. 7-191v, L. 19.
17 Or:

: “His atonement (is) settled”. However, the Avestan combinations of PPP with en-

clitic personal pronouns or with nouns in genitive are hereinafter translated as a posses-
sive perlphrastlc perfect (Correspondmg to the Pahlavi ergative/possessive preterite) and

notasa passwe construction.

18  On the spelling sosyans see CANTERA 2004, p. 208, n. 118.
19 On the spelling kayr-adurbozid see CANTERA 2004, p. 209, n. 122.

20

The suggested translation of the commentary is quite the opposite of the one given in
CANTERA 2004, p. 212, n. 132: “Kay-Adurbézid sagte, dafl diese Strafe als gebiifit fiir
ithn gilt, und daf} er jede weitere Stinde einzeln beichten muf”. Theoretically, both rea-
dings are possible: the one given here assumes that both t6zi57 and bawisn are nomina
actionis and depend on patitiha, whereas the one by CANTERA implies that bawisn is
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Penance of sins in the Avesta and in Pahlavi literature 15

Av.: dat. yezi*45e.* aniia. aya. SiiaoSna.  Av.: aat. yezi.se.’® aniia. aya. sitaodna.
noit. fraunarsta. noit. fraunarsta.
And if no other evil deeds have And if no other evil deeds have
been done by him, been done by him,
PT: agar-ez*¢ oy any™ 1% wattar PT: agar 6y° anybd i* wattar
kunisn né? fraz warzid kunisn ne fraz warzid®
And if he did no other evil deed, And if he did no other evil deed,
Av.: patitam.** abe.? nars. yaunaéca. Av.: patitam. abe.’ nars. yaunaéca.
yauunaetataeca. yauunaetataeca.
this man has expiated (it) for ever this man has expiated (it) for ever
and ever.” and ever.”
PT: patitiha-s*™ oy mard ta *o*" PT: patitiha®® 6y** mard ta® o
*hame*°-hame® rawisnih* hame-hame rawisnih
this man shall be (regarded as) this man shall be (regarded as)
redeemed to perpetuity.” redeemed to perpetuity.”

a L* yazica. et yazica... aniia sec. m. scr.; Bh': yezeca.; M yezibca. b L* he. ¢ L*
aySiiaodana. et ay- sec. m. scr; Bh': ayasiiaoSna. d L% fraunarsta. sec. m. scr.; Bh'l:
frarunarasta. etsec. -r-del. e L*: W HTc... Y sec. m.scr. f L*: ZK sec. m. scr. et Y sec. m.
add.;Bh':ZKetYadd.;B,M*ZY. g Mss.:SLYtletL*:SL-sec.m.scr. h L* B!, M kwnsn'
et B!: 3- praescr. et del.; Bh': kwnsn. i L* Bh': pric et L*: -c sec. m. scr.; B, M3: pric’. j L*:
AYKS... krt sec. m. scr. k L* Bh': AHRNc; B!, M* AHRc'. 1 L% Bh': krt; BY, M>:
krtn'. m L* pataca. et pa- sec. m. scr.; B!, M>: patica.; Bh'': patata. n L4 Bh'!: he.; B!, M>:
he. o Mss.: ptytyh’s et B: Y add. et Bh': s.1. -§ scr.  p L% Bh'l: OL; B}, M>: OLE. q L%
Bh'', M3: twht; B': twht'. r L% Bh': YHWWNyt; Bl: byt; M byt. s L* sw§nsets.l. -s
scr.; B!, Bh'!, M3: sw§ns-1. t Mss.: AMT et L* -§ add. et del. u B!, M> Y om. v L%
BL: TWB; Bh': TWW; M TWWB. w Mss.: kry’twrbweyt et M s.1. bweytser.  x Mss.:
ptytyh’s et LY, M? Y add. y L*: MNg; B!, Bh!l, M*: MNcy et M*: s.1. -y scr.  z B!, Bh!l
M3 wn’s om. aa B!, Bh'!, M3: PWN om. ab L* Bh!,, M3 ptyt; B: PWNtyt. ac L4 B:
YHWWNSn'; Bh'l: YHWWNytsn' et -yt- del.; M3 YHWWNyt. ad M>: yezz. ae Bh'!:
yezishe. af Bh':naor. ag L*:HTcy et ZK add. et del; B!, Bh'', M3: HTc. ah Mss.: ZK’y
etBh':s.l.scr. ai L*:YetZK praescr.; B, M*ZY et M3:s.l. sec. m.scr.; Bh': om. aj L4, M>:
s.l. LAscr. ak B!, M paratom.; Bh'': paititom. al Bh':abe. am Mss.: ptytyh’Set LY, B!,
M3*Yadd. an L* Bh!: OLE;B,, M*>OLom. ao L*[]m[](y)ets.l.sec. m. MN'W add.; B,
Bh', M>: hm’k. ap L*, M3 hm’y; B!, Bh': hm’k et Bh!': BRA add. aq L%, B!, M*: Iwbsnyh;
Bh': lwb3n'. ar K5 (he).; B!, M3 he. as K5 a(niia). at K5 ($)iia09/J(z). au K5, B!,
M3: HTc; L*: HT'c. av K> lac.; L*: CY; B, M*: ZY. aw K% AHRc; L*: AHRNC; B!, M>:
AHRcy et M3 s.1. -y ser.  ax K3 [L..]s[]; LY, B, M3: wn’s-1.  ay K5:lac.; L* krt' et p- add.;
B, M3: krtn'. az K5, BY, M patitom.; L*: patitim. ba K5, Bl, M> he. bb L* cida. 1.1
sec. m. scr. bc K® Bl ’w'; L*: OL et Y praescr. et add.; M* W. bd K>, B!, M3 twht'; L*

to be understood as a necessitative participle (see MACKENZIE 1971, p. 46). The parallel
passage V 9.50 suggests that at a certain stage of the Pahlavi Commentary’s later inter-
pretation, the attitude of the exegetes was indeed close to CANTERA’s reading. The pecu-
liar morphology, however, and in particular the combination of the enclitic 3" pers.sg.
pronoun -§ by AP$/u-5 with the 27 pers.sg. imperative YHW WN’3/bas (or bawe”; see
about this form in FERRER 2013, pp. 170-172), suggests this variant is of secondary na-
ture. Thus, the exegetic opinion of Kayr-Adurbzid is translated here in two different
versions, the first (V 3.21) being the original one and the second (V 9.50) reflecting the
later stage of text evolution.
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16 Introduction

twht. be K> B!, M* sw§’ns-1; L*:s§’ns. bf Mss.: ZKetB:s.l.scr. bg Mss.: YHW W Nyt
et M3:s.l. -yt scr.  bh Mss.: TWB et L*: L praescr. et del. bi K>, M?: kyly’twr bweyt; L*:
kyl’twrbweyt; Bl: kyly’twr wbeyt.  bj K3, B, M3: yy; L*:’y. bk K5, B!, M KN; L* OL et
Y praescr. bl K% MN(c); L* ME; B, M> MNc. bm Mss.: ywdt et M s.1. -dtscr.  bn K3,
BL L% YHWWN’S; M* YHWWN’pS et -’p- del. et s.1. - add. bo K>: se.; L*: yezise.; BY,
M3 §5. bp K5 B, M* ’w'; L*: OL. bq K3 ZK-1; LY, B!, M* ZK’y. br K5 B!, M3*: ZY;
L% Y et ZK praescr. bs K5 [Jlcyt; LY, B, M3 wlcyt. bt K% (a)be; L*: he. bu K3 L* Bh:
ptytyh’ et L*:s.1. -yh” scr.; M?: pyytytyh’ et -yy- del.  bv K% BL, M* KN; L+ OL. bw K>
[1D; L% B!, M3 OD. bx K5:lac.; L*: OL; B!, M3:°w'.

It is quite clear that in the original text the phrase auna. him. paiti. midnaiti.
vispam. dusmatomca. duzuxtomca. duzunarstomca. “That (man) lets go of all
evil thoughts, evil words, evil deeds” is put into the executors’s mouth and des-
ignates the fact of redemption of the sinner owing to the punishment suffered
by him. The change of the person of the verb in Pahlavi Translation is peculiar
and suggests that from the viewpoint of the translator and commentators, the
sentence abar en zamig be misnem [ki pad patit bawem az] harwisp dusmat nd
dushixt ud dusxwarst [1-m az ek-barih (9.49: yojdadrgarih) 6 bun bud éstéd]
“On this earth T lose [that is, I become redeemed from] all evil thoughts, evil
words, evil deeds [which have accrued to my account because of carrying-
corpse-alone (9.49: (improper) purification)]” comes from the sinner himself,
probably in the very moment of the execution. This discrepancy between the
Avestan text and its Pahlavi Translation is closely connected with the publicity
of penance (patit askaragih), an idea totally alien to the Avesta, but quite promi-
nent in Pahlavi literature (see below).

Another aspect of the later exegesis is a result of an inadequate understanding
of the Avestan text. As AsMUSSEN (1965, p. 45) rightly shows, the phrase abar
én zamig of the Pahlavi Translation of V 3.20 and the Pahlavi Commentary to
V 9.49 corresponds to auuna. him. of the Avestan text and should be read as an
abbreviated allusion to V 2.8: Av.: noit. him. gatuuo. “...there is no room...”
PT: ne abar én him [abar en zamig] gah “...there is no room on this him [on
this earth]...”; with Av. him. (Phl. him (?)) understood as a rare synonym of
zam- (Phl. zamig). The Pahlavi Translation of the above passage, together with
this addition gave rise to the later commentary found in the following fragments
of the Pahlavi Rivayat accompanying the Dadestan i denig (DHABHAR 1913,
pp. 41-42) and Sayast ne-Sayast (Tavapia 1930, pp. 105-106):2!

PRDd 15a5
ke-$ margarzan-eé kard ested ud getigiha pad patit bawed u-$ sar be brinend *e
pad gyag stos abayed saxtan ud yastan ud ablaw ud ka patit u-s getigiha sar ne

21 All quotations from the Pahlavi Rivayat are given in accordance with DHABHAR’s edi-
tion of 1913, for the relatively recent edition by Wirriams (1990) contains many errors,
and his emendations (often introduced without any explanation) are sometimes mislead-
ing. See e.g. Commentary, p. 301, n. 253.
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Penance of sins in the Avesta and in Pahlavi literature 17

Sayed *bridan u-s menogiha Sab i sedigar pad bun 1 publ sar be brinend a-z ©
caharom <roz> stos abayed dastan <ud> ahlaw

“(If) he who has committed a capital crime (margarzan) becomes redeemed in
physical state?? and one cuts off his head, one must prepare and celebrate the
commemoration ceremony (stos) on the spot, and (then he is) saved; and when he
(is) redeemed, and it is impossible to cut off (his) head in physical state, then on
the third night at the bottom of the Bridge one cuts off (his) head in spiritual state,
and then on the fourth day one must hold sz65, and (then he is) saved.”

PRDd 1526

ud ka pad patit ne bid be 6 dusaxw Sawed <ud> ta tan <i> paséen pad dusaxw bawed
“And when he does not become redeemed, he goes to hell <and> remains in hell
until <the> future body.”

PRDd 15a7

u-$ zaman tanomandiba abaz kunend u-$ sar be brinend u-§ padifrah 1 dusaxw
be nimayend

“And one recreates him in bodily state for a time, cuts off his head and shows him
the punishment of hell.”

PRDd 15a8

bud dastwar ke-$ guft ku ke-$s margarzan-é kard ested ablaw ob bawed ke-s do
kard ested ne bawed éd ray ce oy getigiha mard be ozad ésted be ka-$ pad getig
xwad abaz 6zanend ta-s an tozisn né kard bawed

“There was an authority who said: ‘He who has committed one capital crime
(margarzan), becomes thus saved, he who has committed two (of them), does not,
because he has killed a man in physical state, so unless one kills him in the mate-
rial world in return, he will not have settled the atonement’.”

PRDd 1529

oy ke-$ guft ki ek margarzan ablaw ob bawed ud do margarzan née bawed *u-§
cis cim be guft ki sar <> an € bar be Sayed brid i pad getig

“He who said: ‘(One having committed) one capital crime (margarzan) becomes
thus saved, and (one having committed) two capital crimes (margarzan), does
not’, then gave the reason of the matter: ‘One can cut off his head (only) once in
the material world”.”

PRDd 15a10

ud an-ez ke-s guft ud do margarzan ahlaw oh bawed u-s cis <cim> be guft <ku>
ka-$ pad getig sar i tan be brinend u-$ sab 1 sedigar pad menog pad bun i publ an
i ruwan be brinend

“And he who said: (One having committed) two capital crimes (margarzan) be-
comes thus saved too’, gave <the reason> of the matter: ‘If in the material world
one cuts off the head of (his) body, then on the third night (after his death), in the
spiritual world, at the bottom of the Bridge one cuts off that of (his) soul’.”

22 It seems quite plausible that all the above speculations concerning the efficiency of a
redemption fulfilled “in physical state” (getigiha) or “in the material world” (pad getig)
are a result of the erroneous translation of Av. auna. him. as abar én zamig (see above).
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PRDd 15al1

ud poryodkes hamag pad én abar éstad hend ku ka-$ patitigih kard be 6 dusaxw
ne Sawed éd cé ka sar 1 ruwan brinend ruwan was bar sar brid Sayed

“And all the primal teachers insisted that if he has settled the redemption, he will
not go to hell, for the reason that when one cuts off the head of (his) soul, the soul
can be beheaded many times.”

PRDd 15a12

ka-$ margarzan was kard ested <ud> pad patit né bawed be 6 dusaxw Sawed u-§
pad tanipasen tanomandih abaz kunénd u-s harw ek-é ray ek bar sar be brinend
u-$ padifrah <> dusaxw be nimayénd ud ablaw

“If he has committed many capital crimes (margarzan) <and> does not become
redeemed, he goes to hell, and in the future body one recreates him in bodily
state and for each one (of his crimes) cuts off his head and shows him the punish-
ment of hell, and (then he is) saved.”

Sn$ 8.5-7%3

(5] margarzan ka-s tan nd xwastag ewaz o ratan abespardan nd pad winah ©
jastag® menisnig pad patit biadan® az-es¢ ratand pad kar ud kirbag dastwarib

dahend a-s kar ud kirbag 1 pes® kard abaz rased ka andar se sabag padifrah

kunéend nd o dusaxw ne rased (6] ud agar rat sar bridan framayed pad gyag ahlaw

ud stos <i> *oy! yazisn$ u-5 amar 1 stos abar ne bawed® [7] ud agar ne pad patit
ta tan i pasén pad dusaxw ud pad tan 7 pasen az dusaxw be dwaréend ud harw

margarzan-é ray ek bar sar be brinénd u-s bar 1* abdom *zindag' abaz kunénd™

ud se Sabag padifrah 1" garan be nimdye_nd

“[5] If a (person guilty of a) capital crime (margarzan) will only submit his body
and property to (spiritual) chiefs and sincerely do penance® for the sin occurred,

whereby the chiefs give him permission for meritorious deeds and acts, then the

meritorious deeds and acts which he did before return (to his account); if they in-
flict (upon him) the punishment within the three nights (after his death), he does

not go to hell. [6] And if a chief orders to cut off (his) head, (he becomes) saved on
the spot, and a commemoration ceremony (st05) <for> him (is) to be celebrated,
and the counting of nights up to the sz0s is not applied to him.?® [7] And if he

(be) not penitent, he (will remain) in hell until the future body, and in the future

body one takes him from hell and cuts off (his) head once for each capital crime,
and finally makes him alive again, and shows (him) the severe punishment of the

three nights.”

a K2% ystk; M3 yst. b K?: YHWWNtn'; M3 YHWWNyt. ¢ K2 MN§; M3 °c§

d

23
24

25

M>%: 1e'n' PWN om. et spatiumadd. e K2:LOYN'; M3 LOYN. f Mss.:OL. g K2°

See mss. K20, ff. 66v, 1. 13-67r, 1. 3; M2, ff. 991, 1. 3-99v, 1. 16.

Here menisnig should not be translated as ‘mentally” (Tavapia 1930, p. 105) but as indi-
cating that redemption is impossible without sincere repentance. This idea is rooted in
the Pahlavi commentary to V 3.40 (= 8.28), which is quoted in $n$ 8.8, i.¢. immediately
after the passage considered here (see the discussion below).

That is, the death-penalty through decapitation replaces the “punishment of the three
nights” (se sabag padifrah), thus making it unnecessary to count three nights before
celebrating sz6s.
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Penance of sins in the Avesta and in Pahlavi literature 19

YZBHWNsn'; M3 YZWHWNsn. h K20 YHMTWNyt del. et i.l. YHWWNyt add.;
M3 YHWWNyt. i K2:Yom. j K2 psyn; M™% psyn. k K2 Y ’ptwm lac. | Mss.:
zyndk. m Mss.: OBYDWNd et K?%:s.1. -N-scr. n K?°:Y om.

In the edition of the Pahlavi Rivayat accompanying the Dadestan i denig by
Wirriawms, the locutions patit, pad patit baweéd, patitigih kard are translated as
‘he confessed” (Wirr1ams 1990, 11, pp. 27-28 et passim), probably in the wake
of the brief review of the theme in Boycke 1975, pp. 319-321. I believe that this
semantic aspect of the term patir has indeed developed in the course of time, but
has never superseded that of ‘redemption’. At any rate, the semantics of the term
are much more complicated than it may appear on the basis of Boyce’s exposition.

As we have seen, in V 3.21 (= 5.26 = 9.50) the peculiar form (ptytyh’h) ren-
dering Av. pa(i)tita- occurs three times. Elsewhere in the Vidéevdad pa(i)tita- is
rendered into Pahlavi in a somewhat different form, viz. ptytyh’/patitiha (see
below). The two forms were discussed by Asmussen (1965, p. 43f.), although
with no plausible result. He begins with a self-refuting statement which I shall
reproduce in full, excluding only the quotation from the Avesta and PT (other-
wise the author’s logic would remain obscure):

“The Pahlavi text of 3,21 with parallels... appears as an in every way correct ren-
dering of the Avestan original, the clarity of which, however, is veiled by the
form of the paitita- and paititom- (sic, D.B.) translation (or transscription [sic,
D.B.]) which is difficult to see through graphically. If we accept the form patitiha,
a grammatically warrantable form (the plur. of a postulated patit, or an adv.) will
indeed be obtained, but when this form is to stand the test of its syntactical prac-
ticability, the construction breaks up, especially at the end. Furthermore, the
graphical pictures in the great majority of passages in the manuscripts just do not
allow the rendering patitiha, but a form like ptdtdaada and ptdtdaaa (transliter-
ated according to the principles of Bartholomae)”.

Trying to solve the problem, AsMUSSEN suggests we consider all the “graphical
pictures” at issue corrupted forms of ...patitih i or patitikih i and translate the
passage V 3.21 = 5.26 = 9.50 as follows:

“Also if that (man) has performed an evil deed [i.e. he has also committed an-
other sin], then his penance (compensation, repentance) [is] the punishment (pay-
ment), but he is also to repent each of the other sins]. And if this (man) has not
performed any other evil deed, his penance (compensation) (is valid) for ever”
(ASMUSSEN 1965, p. 44).

The positive element in ASMUSSEN’s reasoning (viz. his understanding of the
dominant element in the semantics of Av. pa(i)tita-/Phl. patit as “compensation”,
which is basically correct, although I would prefer to translate the two terms as
“atonement” or “redemption”) is partly brought to naught by the ambiguity of
the series of synonyms he uses to translate one single word.

As we will see below, the issue of the form (ptytyh’h), as well as of the va-
rieties (ptytyh’s) (ms. L* et al.), (ptytyh’y) (once in ms. G**) and especially
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(ptytyh’), regularly corresponding to Av. patitom. in V 7.51 and 13.7 may well
contribute to our understanding not only of the history of the notion of pen-
ance etc. in Zoroastrianism, but also of some trends in the development of the

translation techniques of the Pahlavi scholars:
V 7.51% (= 13.77)

V 7.51
Av.:

yasca.* mé.> *actaésgm. yat.
daxmangm. annaunantam.d
vikanaiiat. yada. hé.f tanus.
anhat.

“And he who should tear down

for me such one of these tombs,
(so much thereof) as is the size

of his body,

mazo.

V 13.7
Av.:

yasca. dim. janat. spitama.*
zaradustra. daeum.* yim.
zairimitaguram.® yim. masyaka.*
anui.®™ duZunacanho. zairimiiakom.
ngma. *aojaite.”

“And he who kills, O Spitama
Zaradustra, the demon tortoise
(zairimiiayura) who is called

by vituperators by the name
zairimiiaka

PT: ké azt awésan® man hazzan an PT: ké-z* *6zaned™ spitaman
7and'-masa be kanad ciyon* oy zardust®y dew <i> zarimangur ke
tan hast mardom abar pad dus-gowisnih**

“He who tears down for me such zairimiiaka.> nam gowed [é ka
one of these tombs, as is the size ne gowend a-s kem tuwan® hede
of his body, kardan]

“And he who kills, O Spitaman
Zar3ust, the demon tortoise
(zarimangur) who is vituperatively
called by people by the name
zairimiiaka [if they do not call
(him so), he is thereby less able to
do (this)]

Av.: patitam.! he.™ mano. ayhat. Av.: patitam.b he.b* mané. ayhat.
patitam.” vaco. patitam.® patitam. vaco. patitom.bs
Siiaodnom. Stiaodnom.
he shall (thus) have expiated (his he shall (thus) have expiated (his
evil) thought, have expiated (his evil) thought, have expiated (his
evil) speech, have expiated (his evil) speech, have expiated (his
evil) deed; evil) deed;

PT: patitiha? 6y menisnig® [*hast]* PT: patitiha®® +oy® menisn® [hast]

patitiha' [*oy"] gowisnig®
patittha™ [*oy*] kunisnig?

[ciyon* ke az tanapubl-é
menisnig gowisnig kunisnig pad™

patitiha® [*oyP] gowisn [hast®™]
patitiha [*oy®"] kunisn [hast
ciyon ka tanapubl-e*® menisnigbd
ud® gowisnig ud® kunisnig pad

26 Seemss. K1, ff. 147v, |. 12—148r, 1. 9; BL, ff. 184v, | 11-185r, L. 12; M5, ff. 1281, . 12— 128y,
1. 7.; F° £, 130r, 11. 1-14.

See mss. K, ff. 233r, 1. 14-233v, 1. 15; L*, ff. 190r, . 8—191r, 1. 6; B!, ff. 294v, 1. 12-295r,
1. 1; M3, . 204v, 1. 4—205r, 1. 2.
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patit bawed® [be wizared]

a-§ winah® <i> tanapuhbl-é be
kanéd™ kirbag 6b ésted
oy-ez* edons]

he shall be [is]*® (thus) redeemed
as regards (his) thought, shall

be [is] redeemed as regards (his)
speech, shall be [is] redeemed as
regards (his) action [so that he
who becomes redeemed from

a tanapubl sin as regards (his)
thought, speech and action, (that
is), discharges (the sin), destroys
a sin <of> tanapubl, so the merit
remains, thus it is];

21

patit bawed® [ki be wizared®™]
a-§ winah® <i> tanapuhl-e be
kaned®™ kirbag-e® oh ested
oy-ez® edon]

his thought shall be [is] (thus)
redeemed, [his] speech shall be [is]
redeemed, [his] action shall be [is]
redeemed [so that when a tanapuhl
sinner becomes redeemed as
regards (his) thought, speech and
action, that is, discharges (the
sin), then he destroys a sin <of>
tanapubl, so the merit remains,
thus is it];

Av.: uzunarstom.*® he. " mano. Av.: uzunarstam.>” he.<* mana.
ayhag:. uzunarstom.y vaco. aylmj‘ uzunarstom.® vaco.«
uzunarstam.* siiaoSnam. uzunarstam.“ siiaodnom.
he shall (thus) have made up for he shall (thus) have made up for
(his evil) thought, have made up (his evil) thought, have made up
for (his evil) speech, have made up for (his evil) speech, have made up
for (his evil) deed.” for (his evil) deed.”

PT: ul*oy warzid menisn hast ul PT: ul-warzid *oy* menisn hastt

a KU, B, M3: yadaca.
F1o;

cnd.

F1o;

[F0y*™] warzid*™™ gowisn® ul
[*0y*®] warzid kunisn

thus he made up for (his) thought,
thus he made up for (his) speech,
thus he made up for (his) action.”
b K!, B!, M3: me.

actaesgm. d F'° auna.annantom.

u K!, B, M3: °w'; F1% om.

z K1, B!, M*: cygwn... kwn3nyk om.

ai K be.
al Mss.: KN.

q K!, B, M3 *w'; F!°: OLE.
s K!, Bl, M AYT' om.; F'% ’ytwn'
v K!, B!, M3: gwbsnyk; F!°: gwbsn'".
x K!, B!, M3 *w'; F®: om. y K!, B!, M* kwn3nyk; F!°
aa Mss.: PWN et F1%: W praescr.

ac Mss.: wn’s et M s.1. -’s scr.

ul-warzid [*0y°8] gowisn
ul-warzid [*oy" kunisn®...

he made up for (his) thought, he
made up for (his) speech, he made
up for (his) action.”

¢ KU, B!, M3: aetae.sgm. et M3: s.1. sec. -a- scr.;
e F'% vikgniiat.
M3: MN; F'%: MNW. h K!, B!, M3: OLE&n; F'%: OLE$n' et Y add.
APALWNTL' et sec. -A- del.; B!, M*: APLWNt'; F1°: APLWN3n'.
1 B pa(t)atom.; F'%: paititom. et s.]. -a- add. m K he.
paitaitom. p Kb ptytyh’h; B!, M> ptytyh’
M?3: myn$nyk; F!°: myn3n'.
pytytyh’.
B!, M3: ptytyh’ F'% pytytyh’.
kwn3n'.
B!, M3 YHWWNt; FI% YHWWNyt.
APLWNyt et K!: s.1. -N- scr.; Bl: APL(W)yt.
af K!, B!, M3 KNcy.
uzunaraastom. et pr. -a- del.
uzunarastom.; F'°% uzunarastom.
wlcyt et Bl:s. L. -yt scr.

f KI, B, M% he. g KI, Bl,
i F%’nd om. j K"
k K!, B!, M3 cygwn; F1%
n F% paitaitom. o F'°:
r K!, B,
t K!, Bl, M ptytyh’;
w K1,

ab K1,
ad K!, M3, F'°

ae Mss.: YKOYMWNyt et Bl:s.l. -O- scr.
ag Mss.: 'ytwn' et M s.l. -wn' scr.
aj M3: uzunarastom.; F'°: uzunarastom.
am K! B!, M3 OL; F'°: om.

ao K! B!, M? AYT' add. et K': del.

ah M3: uzunarastom.; F'%

ak M?3:
an Mss.:
ap K, B!, M3 KN; F'%: om.

28 The copula (viz. “is”) has been put into square brackets despite its apparent correspond-
ence to Av. ayhat. because of the conjunctive copula being comprised within the form
patitiha (see below).
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aq B spatama. ar K!, B!, M daeum. as M> s.l. pr. -i- scr. et ngma. add. at L*:
msyakam. et -am. del. et s.1. -a add. au B aunai.; M3: anua. av Mss.: aojaiti. aw K!,
B!, M3 MNWec; L* MNW et CE add. ax K!, BY, M? zltwst' et M3: s.l. -§t' scr.; L*:
zlewhst.  ay K!, BY, M3 ’w'znyt; L OL MHYTWNyt. az Mss.: dwSgwbsnyh et M3: s. 1.
-b$nyhscr. ba K!, L* zairimiiak. bb L* twb’n'om. bc K!,L*: HWEyd; B!, M3: HWEd.
bd B!, M3:paititam. be K!,B!,M> he. bf L* patatom.; B!, M>: paititom. bg L* patitom.
et s.l. -i- add.; B!, M>: paititom. bh K!, L%, Bl: ptytyh’; M pytyty. bi K!, BY, M* *w';
L* OLE et Y praescr. bj K!, B!, M’ mynsn'; L* myns$nyk. bk K ptytykyh’; L% B!,
M?3: ptytyh’. bl K!, B!}, M3 KN; L* om. bm K!, B!, M AYT" L* om. bn K!, B:
w's M3 KN; L om. bo K!: AYT'; L% B!, M* om. et L* s.l. PWN add. bp K!, L%,
B! tn’pwhl-1; M3: tn’phl-1. bq K!, L% B': myns$nyk; M>* myns$n'yk et s.l. -3n'yk scr.
br K': W om. bs L*: W om. bt K': YHWNyt; L B!, M>: YHWWNyt. bu K!, B},
M3 we'lyt' et Kl B W praescr.; L*: wc’lyt. bv Mss.: wn’s et Bl: wn’$ praescr. et del.
bw K!, B!, M* APLWNx,; L*: APLWNyt. bx K!, B!, M’ krpk-1 et B': s.1. -r- scr. et
M3 s.l. -pk-1 scr.; L* krpk. by K!, B!, M3: OLEc et K': W praescr.; L*: OLE. bz K.
uzunar(s)[.Jom.; M3: uzunarastam. ca Ky BY, M3: he. cb M3 wuzunarastom. cc Kl
val.Jo. od K [... Jarstom.; M>: uzunarastom. ce K!, B!, M3 KN; L* s.1. w' scr.  of K,
M3 AYT'; LY, B: AYT. cg K!, BY, M KN; L*: om. ch K!, B!, M> KN; L* om. «¢i K,
B!, L*: kwn3n'; M*: kwnsnyh.

It is quite evident that the last passages of the two fragments (i.e. those be-
ginning with Av. uzunarstom./Phl. ul (0y) warzid) are parallel to the preced-
ing ones beginning with Av. patitom./Phl. patitiha. Phl. ul 6y warzid (a calque
of Av. uzunarstom. bhe.) ‘he made up for, compensated’ is thus a counterpart
of patitiha, i. e. their syntactic role is one and the same. Put differently, the
form patitiha, which can apparently be understood either as an adverb or as
a collective plural, functions in the present context as a past participle com-
bined with the indicative copula AYT'"/hast erroneously translating Avestan
conjunctive ayhat. This gives rise to the question how such a peculiar rendering
could have been caused in this particular case. A possible explanation is that
actually patitiha is not an adverb, but a combination of the adjective patirig
(or substantive patitih) with the conjunctive 3" pers.sg. form ha(y) of the verb
‘to be” (cf. the alternation of the readings 'mhrspnd HWEyt(')/amahraspand
hed and *mhrspndyt/amabraspand-éd in different mss. of Ny 1.4.1 =Y 0.5.1 =
Y 11.18.1 (see Commentary, §10, p. 201, nn. i and j). The coexistence of the va-
rieties (ptytyh’), (ptytyh’s), (ptytyh’y) and (ptytyh’h) (see above) is thus due
to the well-known hesitation in the ending of the copula in conjunctive (see
e.g. MoLEANOVA/RASTORGUEVA 1981, p. 110), and should not lead to confusion.
The indicative form AYT"/hast rendering Avestan conjunctive ayhat.*® can thus

29 The Pahlavi copula is omitted in the oldest mss. of V 7.51 (see n.s, p. 21). Its being a
secondary addition follows also from the fact that in the following passage it is used
pleonastically with the past participle 3" pers. sg. ul-warzid (~ Av. nzunarstam.), which
can only be explained through the tendency to apply the word-by-word translation
technique consistently. The next layer of the Pahlavi text is represented by the cop-
ula repeated twice in V 13.7: patitiha *6y menisn [bast] patitiha [*0y] gowisn [bast...].
Dr. M.A. AnDprEs ToLepO has drawn my attention to an additional instance of an
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be accounted for as a relatively late interpolation, which was probably made
when the discrimination of the Avestan moods had been lost. This assumption
goes quite well with the conclusion by CANTERA (2004, p. 296) that the Avestan
conjunctive is in general rendered with the corresponding Pahlavi forms, but a
tendency can be observed of widening the range of use of the Pahlavi indicative
against the conjunctive in the course of the transmission of the Pahlavi Transla-
tion of the Avesta.

If we would assume that Phl. (ptyt) was borrowed directly from Av. pa(i)tita-,
we would expectit to function as a participle (ptyt/*padid), which is not the case:
both in the Pahlavi Commentary to the Videvdad and elsewhere in Pahlavi lit-
erature patit is a substantive frequently preceded by the preposition pad. The
meaning of the locution pad patit is obviously identical with that of the artificial®
derivative patitig, which provided the background for the translation (see above),
and must be reconstructed as ‘(being) redeemed’.

In contrast to Phl. patir, which did probably not yet function as an independ-
ent term in the time of the emergence of the Pahlavi Translation of the Videvdad
and could therefore not be used as a “natural” equivalent of Av. pa(i)tita- for
morphological reasons (see above), Phl. apatit occurring in PV 15.1 is a typical
transcription (< Av. apatita-):

V 15.1°
Av.: caiti. ta.* SiiaoSna.varsta. ya. aghus.® astuna. voraziieiti.©
“How many are those acts that a corporeal being commits,
PT: cand awésand kunisnan® warzisn ké [andar] axw T astomand warzand [ki
kunand']
“How many are those commitments of (sinful) deeds, which people commit
[that is, do] in the corporeal world,
Av.: fraéta.8 apatita. anuzunarsta.”
done unexpiated, not made up for,
PT: [ka] franaft [ki kard] apatit [ka-§ ne pad patit] an-ul-warzid [kia ne wizard
ested]
[if (these people)] promoted [that is, did (them)], (that go) unredeemed [that
is, not expiated] did not make up for (them) [that is, have not discharged
Av.: aghat. haca. *SiiaoSnaunarazal ada. baunainti.® paso.tanuuna.
so that the committers are thereby surrendering themselves (paso.tani-)?”

Avestan adjective rendered into Pahlavi by means of an apparently adverbial form:
Av. ratufris ~ rattha (Nérangestan, passim). Whether this case belongs with the issue of
patitiha is a matter of further investigation.

30 Under the artificial nature of Phl. patitig I mean its being probably “derived” not from
Phl. patit, which occurs exclusively in the Pahlavi Commentary of the Videvdad and
not in the Pahlavi Translation, but immediately from Av. pa(i)tita-.

31 See mss. K', ff. 2591, I. 11-259v, L. 5; L, f. 215v, 1l. 7-15; B, f. 3247, 1l. 4—13; M3, {. 225y,
11. 7-16.
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PT: az an [an'] kunisn-warz edon bawend tanapuhl™ [bawéd ka” den baweéd ka
margarzan]
so that [these] committers are thereby surrendering themselves (tanapuhl)? [1t
occurs that the verdict is (that they are) margarzan].”
a B,M3: caitita. b B, M3 aphius. ¢ B, M3 vorazaiieiti. d K': OLE$n'; L*: OLE$’n; B,
M3: OLE$n'. e K':kwn$n"n; L*: kwnsn’n; B!, M>: kwin"n. f Mss.: OBYDWNx,. g L*
faésta.etsec. m.$-del. h M*:anuzunarasta. i Lt:aphat. j K!, B!, M’:Siiaodna.varaza.;
L* stiaodna.varaza. k L* banunaiti.; B, M>: baunanti. 1 Mss.: ZK et W praescr. et L: OD
add. m Mss.: tn’pwhlet M3 s.1. ’p-scr. n Mss.: AMT et L*:5.1. Y praescr.

Both the secondary gloss to pad patit bawed, interpolated in the Pahlavi com-
mentary to V 7.51 and 13.7, viz. (k) be wizared, and the primary gloss to
an-ul-warzid, viz. ki né wizard eéstéd “that is, have not discharged” (V 15.1),
testify to the fact that not only the main body of the Pahlavi Videvdad but
also the commentary treats the notions of pad patit and ul-warzid as terms
referring to certain aspects of practical expiation of one’s sin rather than to
‘confession’ or ‘repentance’. The same holds true for the only occurrence of
Av. apaitita- outside the Videvdad, viz. in Nerangestan 36.5 (54) (TD, fl. 74v,
. 14-751, 1. 5; HJ, f. 109v, 1. 5-14; G*2, {. 134v, 1. 1-9; KoTwAL/KREYENBROEK
2003, pp. 156-157):

N 36.5 (54)

Av.: tada. yat. paiti.baranti *ya.* aradusat. *apaititat.® ajayaruna.

“Then, when they offer (to the Ratus) those (cows) which one has taken for an
unexpiated aradusa- sin.”*

PT: edon ké abar ardus <i> apatitig grift [had ardus-é o bun bud ésted ke dadwar
wizir kard frezban dad *patitih® abag u-5 yat-é andar 6 bun biad <ud> yat
dadwar wizir kard frézban dad u-5 kar *éd? baweéd ki pad patit bawéd padixsay
ka-s abag ne dahed]

“So (also) that taken for an unexpiated ardus sin [may it be (so when) an ardus
sin has accrued to (one’s) account, (for) which a judge made a decision (that it is
obligatory) to give (cattle and to perform) an atonement in addition (to this); and
one by whom a yat (sin) accrued to the account, <and> a judge made a decision
(as regards) the yar (sin) (that it is obligatory) to give (cattle), while his (i.e. the
sinner’s) deed is that he becomes atoned, (then it is) permitted that he does not
give (cattle) in addition (to the atonement)].”

a Mss.: ya. b Mss.: apaiti.tat. (note the error in KoTwarL/KREYENBROEK 2003, p. 156,
n. 810). ¢ TD: pytytyk; HJ: pyttyk et s.l. -tyk scr.; G*2: pytytyk. KorwarL/KREYENBROEK
2003, p. 156: *petitigih[?]. d Mss.:’y.

It is worth noting that, in contrast to V 15.1, Av. apatita- in N 36.5 (54) is trans-
lated with Phl. apatitig, i.e. with a derivative of Phl. patitig ‘penitent’, and not
with the borrowed form apatit (< Av. apatita-).

The following passage elucidates the meaning of this ‘payment’ or ‘discharge’:

32 For the meaning of Av. aradusa-/Phl. ardus see Commentary, §30.
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V 18.68%

Av.: kat.* aiphe. asti.© paititis.d kat. airphe.c asti. aporatis.t kat. aétabe.8 paiti.
varsta.” siiaona.i cicidBal azaéta

“What is <his> expiation, what is his punishment, what should he take upon
himself for the acts committed, when he has meditated (them)?”

PT: kadar <an> hast t6zisn [pad xwastag] kadar' an™ hast” publ [1° padP astar *udd
srosocaranam®] ciyon an i pad an kunisn warzisn tozisn rawened® [ku ciyon be
wizarad']

“What is his atonement [by property], what is his punishment [by whip and
srosocaranam), how does he carry out (lit.: ‘makes proceed’) the atonement for
the committed act [that is, how would he discharge (it)]?”

a L* n- praescr.; M in marg. kat... paitis. scr. b Bh': aighe. ¢ L* p- praescr. et del.;

Bh'!: pait- praescr. et del. d K!, B, Bh'l, M?: paitis. e L*s.l. - add.; Bh': aihe. f K.

ap(ar)[JA)[](5). g Bh'h: aete. h K% wo(arst)a; L* wvarasta; M? o- praescr. i Kt

sti(a)o(Sna). j K': [ JeidBa. k K, Bl: azaita.; M3: azaiti. 1 L*, Bh'': W praescr. m K,

B!, M3 ’n' et K': s.1. scr.; L*, Bh!: OL. n K!, B!, M3 twcsn' PWN add. o Bh': Y

om. p Mss.: PWN et M3 s.l. ser. q K!, B}, M*> W om.; L% Bh!h: Y. r K!, B, M*

slwicln’m; L*, Bh!'!: slwSweln’m. s Mss.: SGYTWNynyt et L*: W praescr. t K!, L4, Bl

M?: we'l’t; Bh!l: we'lyt.

The most significant information to be drawn from this passage is that in this

particular case (Av. paititi-/Phl. t6zisn) the most typical strategies of rendering

Avestan legal terms into Pahlavi by means of either transcription, cognate or bor-

rowing are discarded in favour of a translation using a semantic equivalent with

no regard to etymology (cf. Av. patita-/Phl. patitiha, see above). This fact adds
evidence to the above suggestion that the term patit, occurring in Pahlavi litera-
ture both independently and (more frequently) in the set phrases pad patit h- and
pad patit biadan, cannot be regarded as borrowed immediately from an Avestan
source. As an appellative, it cannot be brought into line with the participle
patita- which, as we have seen, is regularly translated by Phl. pasitiha. Nor can
it be treated as merely borrowed from the appellative paititi-, for the latter has
another Pahlavi equivalent, viz. t6zisn ‘atonement’. I am inclined to think that
the meaning of Phl. patit cannot be deduced from the semantics of its Avestan
cognates. If reconstructed on the basis of the context (first of all, of the Pahlavi

Vidévdad, with the other Pahlavi texts taken into account), it turns out to refer

to the subjective state of a person trying to redeem himself, rather than to an

objective atonement in the way of a compensation paid or a punishment received.
The difference between the locutions pad patit h- (= patit kardan) and pad
patit bidan (= patit kard bidan) is of importance here. To my mind, some texts

(such as the Pahlavi Rivayat accompanying the Dadestan © denig, Dadestan

7 Ménog i xrad, etc.) suggest that they refer to two stages of the redemption

process, depending on the semantics of either verb. The latter pair of locutions

33 Seemss. K! f.303r,1l. 6-13; L* . 259v, 11. 4-10; B, ff. 382r, 1. 11-382v, I. 4; Bh'!, ff. 231v,
1. 10-232r, 1. 4; M2, £. 261 v, 11. 3-9.
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designates an accomplished redemption, whereas the former one corresponds
to the stage of its inception and progression. For illustration, the following pas-
sages of the Pahlavi Rivayat accompanying Dadestan i denig (see DHABHAR
1913, pp. 43—45) may be compared with each other:

PRDd 15b3

mardoman pad be widerisnih patit pes <i> oy abayed kardan ke-s dad zand
warm ud az winah ud kirbag agabtar u-$ winah ek ek be abayed osmurdan

“At the (time of) death, people must do penance before someone who (knows) by
heart the interpretation of the law and (is) better acquainted with (the matter of)
sins and meritorious deeds, and they must narrate to him (their) sins one by one.”

PRDd 15d1

mard i andar se roz az hamag winah i-$ kard pad xwurdag pad patit bawed <ud>
be wizared <ud> pas kamagiha did-ez an winah obh kuned eg-es hamag se way
abaz 0 bun bawed

“A man who within three days does penance (i.e. becomes redeemed thereby,
D.B.) <and> minutely pays for every sin that he commeted <and> afterwards
deliberately commits those sins in the same way again, (will see) all three woes
return to his account.”

PRDd 15d3

bad dastwar ke-s guft ku az abestag edon paydag ki ka gowed ku éw-kardagiha
az hamag winah i-m jast pad patit hém é patit kard bawed

“There was an authority who said: ‘It is evident from the Avesta that if (one) says:
‘I do penance (i.e. want to redeem, D. B.) once (and forever) for all the sins which
occurred with me (i.e. which I committed unintentionally, D.B.)’, (then) may he
have done the penance (i.e. his penance will be taken for redemption, D.B.).”

The aspect of incompleteness and of the wish to accomplish the act of redemp-
tion is particularly manifest in all the patir texts, where the locution pad patir
hem is used consistently. The translation “I do penance” (as against “(one) be-
comes redeemed” for pad patit bawed) seems thus to be the best.

On the other hand, the majority of texts, such as the above fragment of Sayast
né-Sayast (SnS 8.5-7), as well as its continuation (SnS 8.8) which will be consid-
ered below, do not admit of translating pad patit badan as ‘becoming redeemed’.
In contrast to the Pahlavi Rivayat, most Pahlavi sources concerning the subject
of sin and redemption give the set phrase pad patit bidan a decided preference
over all other locutions involving Phl. patit. The lack of a counterpart like pad
patit h- or patit kardan blurs subtle semantic distinctions. The most general
meaning applicable to any of the above locutions (viz. “to do penance”) thus
takes precedence, and the aspect of ‘repentance’ supersedes that of ‘atonement’.
The corresponding exegetic trend covers, apart from the Sayast ne-Sayast,
Dadestan i Ménog © xrad, some fragments of the Dénkard and even some pas-
sages of the Pahlavi Rivayat (thus testifying to the heterogeneous nature of this
source) and demonstrates the tendency to reinterpret the notion of redemption
as a sort of confession almost in a Christian spirit (see below).
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Nevertheless, the Avestan idea of practical atonement (i.e. corporal punish-
ment or pecuniary penalty) remains in the background for the mainstream of
Pahlavi exegesis. This fact is reflected in the adjustment of patit to the “Zoroas-
trian triad” (“good thought, good speech, good action”). Cf. e.g. the following
passage of Dadestan t Menog i xrad (K*¥, {. 1691, 11. 7-12):

DMx 53.7-8

(7] ud agar pargast andar yazdan t ménogan ud getigan nd mardoman ud storan
ud gawan ud gospandan ud sagan ud sag-sardagan ud abarig dam ud dahisn 1
ohrmazd i xwaday winah-é ayab frodmand-é jast [8] pes t xwarxsed <ud> mibr
ud mah ud ataxs i ohrmazd abaxs ud *paseman® ud pad *patit® biidan

“[7]1 And if heaven forbid a sin or a malice against the spiritual and material
yazatas, people, beasts of burden, oxen, sheep, dogs and the dog species, and
other creatures and creations of Ohrmazd the lord has occurred, [8] (one should)

be contrite, repentant and do penance before the sun, Mihr, the moon and the
fire of Ohrmazd.”

a Ms.:pSm’n. b pytyt'

It is quite evident that the threefold set phrase abaxs ud paseman ud pad patit
biudan is an indivisible unit corresponding to the “Zoroastrian triad”: abaxs des-
ignates mental contrition (menisn), paseman implies verbal repentance (gowisn),
and patit refers to the penitential ceremony or redemption in practice (kunisn).
A somewhat different correlation is found in Dénkard:

Dk 3.14.2 (DkM 14.8-20 = DkB 10.21-11.7)

had rah* i 6 dusaxw pad rémanih 1 ruwan az winah wizarisn® ud yojdahrih <>
darman 1 az winah andar weh-den oSmurisn u-§ dastwar <i> ruwan bizesk
agahih *waxsigtar® ka darun <> abarig harw wemarth andar pesag i tuwan <>
bizeskih ud agahih i an tan bizesk réeman ud aludag 1 pad winah ruwan ka abag
pasemanih i menisnig ud abaxsih i gowisnig-ez az winab patit T kunisnig az
weh-den dastwarih <ud> framayisn i az web-den dastwar ruwan bizesk ciyon
wizard? bawéd kard ruwan az winah réemanth ud alidagih *yojdadrenihist® rah
iaz dusaxw 6won *bridf bawed

“May it be (set forth as follows). The way to hell is through impurity of the soul.
The redemption from sins and purification <which> (is) a remedy against sins
(lie) in studying the Good Religion, and its authority <as regards> the knowledge
of soul treatment (is) more profitable than (any) drug (used) against all the other
maladies in the strong guild <of> physicians and than the knowledge of a body-
doctor. (Being) impure and polluted by the sin, the soul, when becomes redeemed
with regret (by) thought, (with) repentance (by) speech, (with) redemption
from the sins (by) action in accordance with the authority of the Good Reli-
gion <and> (with) engagement of a soul-doctor (appointed) by the authority of
the Good Religion, the soul (has been) purified from the impurity and pollution
(caused) by the sin, so the way to (lit.: ‘from’) hell becomes cut off...”

a Ms.: iter. b Ms.: W praescr. ¢ Ms.: whs'yktl. d Ms.: wc'ltn' et Y add. e Ms.:
ywid’slynytyhstn'. f Ms.: PSKWNyt.
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Evidently, the first two elements of the “repentance formula” (i.e. abaxs(ih)
and paseman(ih)) can be interchanged, associating one or the other with
menisn ‘thought’ or gowisn ‘speech’. It is, however, the relationship patit ‘re-
demption’ ~ kunisn ‘deed, action’ that remains invariant, a fact that makes it
impossible to view the term patit as referring to a specific text (cf. ASMUSSEN
1965, p. 53) and to translate the locutions pad patit h- and pad patit badan as
‘to confess’ (as e.g. in Boyce 1975, pp. 319-321; WrLriams 1990, I, p. 328; 11,
pp- 27-30).>*

Considering the above passage, ASMUSSEN suggests an interaction of the
“Zoroastrian triad” with the Christian scheme of penance (attritio + contritio —
confessio — satisfactio). However impressive this conjecture may seem, the sim-
ilarity noticed by AsmusseN should rather be accounted for by the legalism
characteristic of both Zoroastrianism and scholastic Catholicism, which natu-
rally eventuated in similar institutions. The Catholic formula “contritio cordis —
confessio oris — satisfactio operis” originates in the Thomistic strand of Cath-
olic thought and was first used by Pope Eugenius IV in his “Decretum pro
Armenis”, issued during the Council of Florence as late as 1439. The style of
Eastern Christian dogmatic theology is entirely different, and no hint of the
threefold “guasi materia” of penance can be found in the writings of the Eastern
Fathers. Whatever the date of the patir texts, the occurrence of the analogous
formula in the Dénkard rules out any kind of influence. However, the general
idea of this exegesis, namely the healing nature of penance, seems to point to
some sort of interaction with Christianity in a much more convincing fash-
ion than any superficial similarity of the formulae could do.” Thus, St. Grego-
rius Nyssenus, discussing the imposition of penances (¢mitipic) in his Epistula
canonica ad Letoium writes:

[00009] Qomep yap xal ¢l Tig cwpatikic Jepameing, 6 pév axomds Tig luTpiri
elg éoTt, TO dyr@var oV xdpvovte [00010] o 8¢ eldog Tig Emipereing Siddopoy
[00011] xaté yop T TotkiAay T@Y APPwITHRATGY KATUAMAWG kol ] JepamevTid
pédodog ExdoTw TGV voonpdtwy mpogdyetar [00012] odTw moAAfg odamg kal

34 As we will see, the refrain menisnig nd gowisnig ud kunisnig abaxs (pad) paseman pad
patit hem “regarding thought, speech and action, being contrite (and) repentant I do
penance” serves also as a penitential formula in Patit 7 pasemanih 1 and Xwad patit,
while the two Pahlavi versions of Patit 7 pasemanih 11 introduce into it changes caused
by linguistic development leading to a loss of important ideological ties and intertextual
relationships (see Commentary).

35 Still, the notion of redemption in Christianity is quite different from the one in Zoroas-
trianism. Any closeness between Sasanian Zoroastrianism and Eastern (especially Syr-
iac) Christianity can therefore be traced only to the level of canonic law and has nothing
to do with dogmatic theology. As for the Christian sources that might be examined with
respect to their possible influence on Pahlavi literature, the most relevant are Epistule
canonice ad Amphilochium by St. Basil the Great and Epistula canonica ad Letoium by
St. Gregory of Nyssa.
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&v T Yoy véow g oV Taddy mowkihag, dvaykaiwg wolveldlg yevioeTal ¥
Jepamevtiny dmpédeln, Tpds Adyov Tod maIovg évepyodoa THv laowv... [00140]
Ievtayod kel év mAinppedjpatos eidel Toito kadopdv mpoohkel mpd TAVTWY, ol
Tl Tod Jepamevopivov diddeaic, pi TOV ypoévov olecdar mpdg Jepamelav dprely-
[00141] Tic yé&p &v éx ToD ypbvov iaaig yévorto; [00142] &Ade v mpoaipeaty Tod
£auTdY OU EmioTpodils laTpedovTog.

“[00009] For just as by bodily therapy the focus of healing is one: curing a pa-
tient, [00010] whereas the mode of the treatment is variable [00011] for because
of the diversity of the diseases, to each one of the maladies (a certain) therapeutic
method is applied [00012] so because of the great diversity of passions in the men-
tal disorder, the therapeutic treatment necessarily becomes diversified, producing
the cures in accordance with (the kind of) passion. [00140] And in every kind of
fault one ought first of all to observe what is the disposition of the patient, (and)
not to consider the time sufficient for the therapy, [00141] (for what cure may
emerge from the time?) [00142] but the (free) will of the one who heals himself by
convertion.”>¢

The association of ‘redemption’ (patit) with a ‘change of mind’ (abaxsih or
pasemanih) and its ‘declaration’ (also pasemanih or abaxsih, depending on the
particular text, see above) indicates that, as we said before, a process of refram-
ing the notion of ‘redemption’ and of its approximation to that of ‘confession’
took place. Especially illustrative to this effect is the fragment PRDd 15e¢1-15¢3
(see DHABHAR 1913, p. 45):¥

36

37

PRDd 15el

az abestag paydagenid ki en harw se abayed kardan abaxsth ud askaragih nd
patitigih

“It is known from the Avesta that one must do all three (things): contrition, con-
fession and redemption.”

PRDd 15e2
ud abaxsih an ka pad menisn abaxs bawed
“And contrition (is) that when (one) becomes contrite in thought.”

It seems to me highly symptomatic that St. Gregory, unambiguously speaking about
penances, uses the term émitipioy only four times [00073], [00139], [00135] and [00087],
preferring the metaphor fepameia ‘healing, therapy’ and its derivatives instead. It is also
worth noting that the notion émoTpodn ‘conversion, passage’ functions as a synonym of
petévole ‘repentance’ (e.g. [00007] ...0u& i petavolog Te xal EmoTpodijc ATO TAY VEKPDY
Epywv el T {@oay 636v... “...through repentance and the turning back from the dead
deeds onto the path of life”) and is used more than four times as often as petavoia. As
will be shown below, such a closeness of the notions ‘repentance’ and ‘conversion’ has
a direct analogy in Zoroastrianism and is therefore of much interest for the present
discussion.

WiLLiams (1990, I, p. 84£.; IL, p. 30) arbitrarily distorts the transliteration, transcription
and translation of this passage: he emends 3/se into 2/do and reads askaragih i patitigih
‘avowal, 1.e. confession’ instead of askaragih ud patitigih given in all the mss. used by
DHABHAR.
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PRDd 15¢3

ud askaragih an bawed ka Sarm tar sar abaz abganeéd nd winah 1-$ kard ésted ek
ek pes irat ud dastwar gowed <ud> pad patit bawed

“And confession is that when one takes the shame repeatedly® upon (one’s) head*
and declares the sins which one has committed one by one before a chief and
authority, and becomes redeemed.”

Here again we come across the threefold scheme “contrition — confession —
redemption”, known to us from Dadestan 1 Menog t xrad, Dénkard and the
patit texts. However, the act of redemption (pad patit bawed) is mentioned in
such a way that one can easily imagine that it did not necessarily involve any
kind of atonement but was a natural result of a sincere confession in the pres-
ence of a religious authority.

In order to better understand the mechanism and inner logic of this devel-
opment, some further fragments of the Videvdad, together with the relevant
passages of the Dénkard and the Pahlavi Rivayar will now be considered. The
following passages refer to a woman drinking water after miscarriage, which is
exactly the sort of case in which the punishment might be commuted or trans-
ferred to another person:

V 7.71%

Av.: aat. mraot.* abure. mazda. hunarat.
“Then Ahura Mazda said: ‘May she drink’.

PT: u-5 guft obrmazd [kii ed®] xwarad
“And Ohrmazd said: ‘May she drink [it]”.

Av.: annat. *he.c asti. masiio. aradam. yat. ustanam. bunjaiiat.
It is her major concern, that she should save (her) life.

PT: [ce] édon oy hast meh dadestanih® ka an gyan bozéd
[because] thus she has more reason, if she saves (her) life.

38 Lit.: ‘back, again’, Phl. abaz.

39 Wirriams (1990, I, p. 84) emends Phl. LCTr/*tar (mss. BK, J: LCDr; MR LDr, see
DuABHAR 1909, p. 45, n. 17) as I’d/ray. The present reading is but an approximation;
cf., however, a passage of Rivayat i Eméd i Asawahistan (ms. TD?, f.297, 11. 7-10;
ANKLESARIA 1962, p.107f; Sara-IsrEmani 1980, p.199f; Kownic 2010, p.296)
concerning a penitent margarzan-sinner (sodomite), in which a similar expression (“to
take upon oneself”, lit.: “to take on one’s head”) is used: REA 29.4: be agar pes ratan
*manidag griyed menisniha az im winah <pad> patit bawed tan *6 padifrah t tozisn
abespared agar-es pad sar padifrab gired eg-es getigiha wizard “But if he bewails (his)
crime before the chiefs, he becomes redeemed from this sin (as regards) the spiritual
world. He delivers (his) body for the atoning punishment; if he takes upon himself (lit.:
‘upon (his) head’) the punishment, then he has discharged (his sin) in the material world.”
The existing translations of this passage, i.e. “...si on recoit le chatiment (en payant) de sa
téte (pat sar)” (DE MENASCE 1962, p. 86); “...if his retribution reaches its uttermost (pad
sar)” (SAFA-ISFEHANI 1980, p. 200); “wenn seine Bestrafung zu Ende geht” (Kon16 2010,
p- 296) seem to me less satisfying.

40 Seemss. K!, ff. 153v, 1. 3—-154r,1. 9; B!, ff. 192v, 1. 5-193r, 1. 13; M?, ff. 133r,1. 4-133v, L. 7.
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para. ‘kabmai ‘tatcit.! tdabmangm.® ‘tdabmabu. vaéSabu. *dabmaca.
asaunanasca.

From somebody of the pious community members, (who are) the righteous and
pious (men expert) in the pious institutions*

be <az> kadar-ez-é az dabman [i déndaran *6y5] dabhman [i dastwar ké] agah
[kit <pad>] dabhmih <ud> ahlawih [i* dahmih dastwar]

From (the hands of) somebody of the pious community members [religious
(men, that is) those authoritative] laymen, [who (are)] wise [that is, <in>] piety
<and> righteousness [authoritative (as regards the matters of) piety]

ada.™ aesa. nairika. zasto.mitim. apam. frayubarar.”

may then this woman drink a palmful of water.

edon an nayrig tuwanigih® ab xwardP [hed]

[may] thus this woman drink fortifying*? water.

aat. vo. yuzZom. yoi. mazdaiiasna. cidgm. *fradBarasaeta.t

Then you, who (are) Mazdayasnians, must set forth your atonement.

antasma [ray ki ta ne bawad® winah o bun] asma ké mazdesn [hed a-s]tozisn'
fraz brehened [ku-$s winah padifrab be* gowed]

You, who [are] Mazdayasnians, set forth [for] yourself [to the end that there not
become a sin on the account] an atonement [for her] [that is, determine a punish-
ment for her sin].

aoxto. ratus. aoxto. syaosanuarazo. cidgm. fradfarasaiti.

The chief (ratu-) being appealed to, the executor (sraosaunaraza-) being ap-
pealed to prescribes the (kind of) the atonement.”

[an <i>] guft rat [ka dastwar daréd] guft srosawarz [ka winah® garzéed a-s]
tozisn™ fraz* e brehened [ku-§ winah padifrab be¥ ed gowed]

[(Inaccordance with) what] the chief (rat) said [that is: ‘Keep the commandments!’],
(what) the executor (srosawarz) said [that is, ‘Confess the sins!’] - (that) atonement
you should set forth for her [that is, determine this punishment for her sin].”*?

a BY, M3 mraot. abure. mazda. om. b KUs.l. HNA scr. ¢ Mss.:he. d Mss.: msDYNAyh.
e K': kamai.; BY, M> parakamai. f Mss.: adcit. g Mss.: damangm. h Mss.: damabn.

41

42

43

The use of the nominative (dabmaca. a§annanasca) suggests that the phrase dabhmahu.
vaebahu. dabmaca. asaunanasca. should be regarded as an Avestan gloss to dabmangm.
The translation of Av. zasto.mitim. ‘handful, palmful’ (in most mss. zasté.maitim., zasto.
maiti etc., see GELDNER 1896, p. 56) through Phl. tuwanigih “fortifying’ is obviously a
result of its erroneous interpretation as a feminine form of *zastamant- and of its being
merged with zastaunaitim ‘tatkriftig, fem.” (BARTHOLOMAE 1904, col. 1686). The error
might have been facilitated by the productive MP suffix -0mand. Asmussen (1965, p. 48)
claims that “...tuvanikih... was interpreted as a characteristic of nairik”, and builds his
argument on this false premise.

Cf. BT, Yoma 82a: msnh: ‘wbrh shrybbh m’kylyn *wth ‘d stsyb npsh hwlh “"p bgy’yn w'm

yn $Sm bqy’yn m’kylyn “wrw ‘d Sy'mr dy || gmr’: t'r “wbrh shrybb bsr qwds “w bsr hzyr

twhbyn Ih kws brwtb wmnybyn Ih Il pyh *m ntysbh d‘th mwtb w’m 'w m’kylyn “wth
rwtb ‘smw w’m ntysbh d‘th mwtb w’m Pw m’kylyn ‘smw $yn lk dbr §wmd bpny pgwh
nps hws m”'z wgylwy rywr wspykwt dmym “Mishnahh: If a woman with child smelts,
she must be given to eat until she feels restored. A sick person is fed at the word of ex-
perts. And if no experts are there, one feeds him at his own wish until he says: ‘Enough’. ||
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i K damasca.; B: dabmasca.; M*: damasca. j Mss.: ktlcHD et M?: s.1. HD scr.  k Mss.:
OL. I B, M Y om. m B!, M% ada. om. n M> frayubaratr. et s.l. -u- scr. o M*
twb’nykyh et s.l. -ykyh scr. p K& OSTENt; B!, M3 OSDENE. q K!, B: HWEyd; M>:
HWE’. r Mss.: fradBorosaiti. s Mss.: YHWWN’t et M3: s.1. <t scr.  t Mss.: twesn' et
M3:s.l -$n' scr.  u Mss.: BRA et M s.1. -A scr. v B, M wzys. w Mss.: twesn' et M3:
s.l.-8n"scr.  x M3: b praescr. et del. 'y Mss.: BRA et M%: s.1. -A scr.

V 7.724

Av.: ka. *abe. asti. cida.

“What is the atonement therefor?

PT: kadar an hast tozisn
“What is this atonement?

Av.: aat. mraot. aburo. mazda. aétabe.c paiti. paso.tanuiie. duiie. *saite.?
upazanangm.© upazoit.t aspabe. astraiia. duiie. *saite.$ sra0§6."caranaiia.
Then Ahura Mazda said: “The (atonement) for this (deed) is that of surrender-
ing himself (paso.tans-): may one inflict (upon him) two hundred stripes with a
horsewhip, two hundred with the Srao$6.carana’.”

PT: u-$ guft' obrmazd ki pad an' i *oy* tanapubliganih' do sad pad abar zanisnih™

abar zanisn asp™ astar do sad *srosocaranam® [ka né atnwanigih <i> ziyanagP
ray hed a paydag bawe" ki ke kasan ray® pad patit bawed a-§ patitiht-kar
aburnayag i sas salag ray az abestag paydag ka-s pid pad patitih a sayed yezi.
aesgm. ptaro. *isara."staitiia.]
And Ohrmazd said: ‘For her self-surrender guilt (tanapubliganih) she is to
be lashed two hundred times with the horsewhip (and with) two hundred
sroSocaranam [be it (so) except pursuant the incapability <of> the young
woman (to endure the punishment);* (then) may it be clear that he who atones
for the sake of another — may he perform the act of redemption.* For a six-year
old child, it is known from the Avesta that if his father redeems him, (this) is
allowed: “If their fathers immediately...”]".”

a KU he.; B: kabe.; M?: kahé. b B': marot. ¢ B', M3: aétahahe. d K: saiti.; B!, M3:
duiiesaiti. e M3 upa. f B', M upazoit... sra0§o. om. et OD add. g Klisairi. h Kb d-
praescr. i M3 gwptets.l. gw-scr. j M*»ZK Y om. k Mss.:’w'. | M3 tn’phlyknyh et
s.l. ’p-scr. m Bl:znSnyhets.l. -yhscr. n M*’spets.l.-pscr. o Mss.:slwicln’'m. p K,
Bl zyd’nk; M?: zyd’n. q K!, B: HWEyd; M* HWE”. r Mss.. YHWWNyd. s M3 s.L
Pdscr. t Bl:ptytyhets.l. -yhscr. u Mss.: iSaram.

These cases are generically treated in the Pahlavi Rivayat accompanying
Dadestan i denig 53.1 (DHABHAR 1913, p. 164):

Gemara: Our Rabbis taught: If a woman with child smelts the flesh of holy flesh, or of
pork, we put for her a reed into the juice and place it upon her mouth. If thereupon she
feels that her craving has been satisfied, it is well. If not, one feeds her with the juice itself.
If thereupon her craving is satisfied it is well; if not, one feeds her with the fat meat itself,
for there is nothing that can stand before [the duty of] saving life, with the exception of
idolatry, incest and bloodshed.”

44 See mss. K1, ff. 154, 1. 9~154v, L. 6; BL, . 1931, L. 13193, L. 11; M3, £. 133v, I1. 7—18.

45  Or: ka né atuwanigih *ziyan ray ha “If there is no (fact of the guilty person’s) incapabil-
ity (to endure the punishment) because of the injury (undergone)”.

46 See below n. 61.
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PRDd 53.1

patitigih ka zan atuwanig ud ka Soy padixsay mard ray Sayed pid <i> aburnayag
thast salag ta panzdah salag ka be kuned sayed abarig kas pad rah i paydambarih
ka mard-é be 6 mard-eé gowed ki Saw *ud” man ray pad patit bas Sayed kirbag
7 pus i padixsayiha kuned pid i padixsayiha hamag obh bawed ud an © cakariha
cahar ek-¢ bawed bud dastwar ke-$ guft ku 0y-ez hamag oh bawed
“(Performance of) penance, if the woman is incapable, and if the husband (is)
padixsay, is allowed for the man; if the father <of> an eight- to fifteen-year old
child performs it, (it is) allowed; (for) another man by way of commission, when
a man says to another man: ‘Go and do penance on my behalf’, (it is) allowed. All
the meritorious deeds of a son of padixsay (status) thereby become (accrued to
the account) of the father of padixsay (status), and (so does) one quarter of those
(of a son) of cakar (status); there was an authority who said: ‘All of these also (ac-
crue to the father’s account) thereby’.”*®

It unambiguously follows from the context of both the commentary to V 7.72
and PRDd 53.1 that the word atuwanig is to be understood in these two cases
in its primary meaning, viz. as ‘unable, incapable’ in the broad sense.*” However,
a more specific meaning ‘insolvent’ is typical for Pahlavi literature, as e.g. in the
passage we shall consider next.

As can be deduced from the later exegetical treatises (e. g. SnS 1.2, see Tavapia
1930, p. 28; CERETI 2001, p. 158), every grade of the corporal punishment had an
equivalent in money and could be commuted to it. It appears that in certain cir-
cumstances, in particular, in case of destitution, the notion of patit ‘redemption’
could occasionally be reinterpreted as ‘penance’, reduced to the performance
of certain ceremonies (patitih or patitigih), e.g. in the following passage of the
Pahlavi Rivayat accompanying the Dadestan i dénig (see DHABHAR 1913, p. 43):

PRDd 15b4

harw an i tuwanig *é be abayed wizardan 1 ka tnwanig ud ne wizared *é parir®
nest ce patit cis-é <i> atuwanig bawed

“Everyone who is capable must discharge (his sins); if one (is) capable and does
not discharge, there is no penance for him, for penance is a matter <for> the
incapable.”

47 DmuasHAR: Y for W.

48 This passage is of special importance for the present study, given that Patit i murdagan
represents the text of Patit i pasémanih I modified for the purpose of vicarious penance
(see Commentary, §21). Besides, two important notions are alluded to here, namely the
penance done on behalf of the dead ancestors (in particular, one’s parents, see below)
and the idea of both unatoned sins (winah) and meritorious deeds (kirbag) accruing to
one’s account (Phl. 6 bun bidan, see Commentary, §16), to be finally settled after one’s
death.

49 Cf.: “Mit den ‘Hilflosen’ (atuvanikan) sind Geschiftsunfihige und darum eines Vertre-
ters Bedurftige gemeint“ (BARTHOLOMAE 1917, p. 21).

50 Mss. MR!and J: ptytyk'k’l/*patitih-kar (DuHABHAR 1913, p. 43, n. 18), thus: “may he not
perform the (ceremony of) penance” (cf. note 61).
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Here the verb wizardan ‘to discharge’ obviously implies both tozisn pad
xwastag “atonement by property” and publ pad astar ud sroScaranam “pun-
ishment by whip and sroscaranam” mentioned in PV 18.68, and is opposed to
patit (which probably has to be translated here as ‘penance’, not ‘redemption’),
regarded as a substitute for wizarisn in the case of the sinner’s incapability. The
term atuwanig may thus be taken here in two ways, literally (in the sense of
‘incapable’) and metaphorically (in the sense of ‘insolvent’).

A special case of the vicarious penance, namely, the one performed for the
dead, particularly for one’s parents, is of great importance for the history of Zo-
roastrianism (cf. above PRDd 53.1). The conjecture by Boyce that this practice
was a later addition, because it violated the principle of personal responsibil—
ity proclalmed by Zaradustra (Boyck 1975, p. 321; AsMUSSEN 1993, p. 128), is
unconvincing. A ceremony of penance accompanying the commemoration of
dead relatives is no more contrary to the spirit of ZaraJustra’s teaching than the
cult of Haoma, included in the Zoroastrian pantheon as early as in the Avestan
period. The cult of ancestors, whose integral part is the penance on behalf of the
dead, has of course nothing to do with what GErsuevITCH called “Zoroaster’s
own contribution”, but nonetheless has been incorporated in Zoroastrian doc-
trine just as well as other elements inherited from the Indo-Iranian period, such
as the myth of Yima/Jam3ed or the cult of VoroSrayna/Warhran. The absence of
the idea of penance (or rather atonement)® on behalf of the dead in the Avesta
may well be explained by loss of the passages of the Videvdad in which it was
mentioned.” Besides, we may safely assume that some popular beliefs and prac-
tices could for a long time remain beyond the official doctrine. In the course of
time, however, the emphasis could have shifted due to interaction with other
traditions, first of all Christianity, which developed similar practices indepen-
dently.

Even more significant for our understanding of the dynamics of develop-
ment of the Zoroastrian concept of penance is the last passage of the Videvdad
(V 3.38-40 ~ 8.27-28) to be considered here:

51 In denying ancient roots to the penance ceremony performed on behalf of the dead,
Bovce overlooks the fact that no kind of penitential ritual is referred to in the Avesta
at all. All the examined passages of the Vidévdad (including one below) make it quite
clear that the notion of ‘penance’ occurs only on the level of the commentary, while
both the Avestan original and the Pahlavi Translation deal with ‘atonement’, ‘expiation’
etc., i.e. with different kinds of punishment. According to PETTAZZONT (1930, p. 437),
“... confession of sins seems to be rather incongruent with the very spirit of Zoroastrian
religion in its genuine form”.

52 That this possibility cannot be ruled out follows, in particular, from the fact that the
Avestan source of such an important notion as sturih (institute of vicarious reinstate-
ment of one’s heirdom, see Commentary, §54) is known from a single fragment cited
in the Pahlavi Rivayat of Adurfarnbag and Farnbag-Sros (see KLINGENscHMITT 1971,
pp. 136-142).

© 2016, Otto Harrassowitz GmbH & Co. KG, Wiesbaden
ISBN Print: 978-3-447-10603-0 — ISBN E-Book: 978-3-447-19491-4



Penance of sins in the Avesta and in Pahlavi literature 35

V 3.38% (= 8.27%)

Av.: datara.? *gaedangm. *astunaitingm. asaum.
“O Creator <of the> corporeal world, the Holy one!

PT: dadar® <i> gehan® <i> astomandan® ablaw*
“O Creator of the corporeal world, the Holy one!

Av.: yat. aifpha. zomé. nikante.! spanasca.® irista narvaécal iristal biiara.drijo.
*anuskante.* (V 8.27: yat. usé. *vifiieite. vifiieitica.)
He who buries in this earth dead dogs and dead men, and does not disinter
(them) within two years (V 8.27: ‘He who voluntarily (practises) active and pas-
sive sodomy”)

PT: ke andar én™ zamig niganéned® sag i° rist [ayab] mard® 14 rvist do sal drabna®
anulkand® (V 8.27 ke *hunsandiha® wifted [ayab] wiftened)
He who buries in this earth dead dog and dead man, and does not disinter
(them) within two years (V 8.27: ‘He who voluntarily (practises) active and pas-
sive sodomy”)

Av.: ka. be.tasti. cida.
What is his atonement,>®

PT: kadar' oy hast tozisn® [pad xwastag]
What is his atonement [by property],

Av.: ka. hey asti. aparatis. kat.* he. asti. yaoZdadram.
what is his punishment, what is his purification?”

PT: kadar 6yY hast publ [pad astar ud” srosocaranam™] ciyon hast 6y*° yojdadrih*
[pad™ ruwan]
what is his punishment [by whip and sroscaranam], of what kind is his purifica-
tion [by soul]?”

a LY BY: gaeSangm. astunaitingm. om. et OD add.; Bh!!, M gaeSangm. *astunaitingm.
asanm.om.etM>:ODadd. b L*:d’Clom. ¢ L*gyh’n;B!,M>* gyh’n’st’'wmnd’n om.; Bh!":
gyh’n stwmnd’n ’hlwb' om. d L* ’stwmnd’n. e L* ’hlwb'om.; B!, M3 *hlwb'. f B!
nkanti; Bh'Ys nikonti.; M>: nikanti. g Bh': spanaéisca. et -e- del. h B airista.; M>:
irista. 1 Bh': naerica. j L* s.l. irista. scr.; Bh': iristi.  k L*: nanuskante. et sec. m. -n-
scr.; BY, M3: anuskonti.; Bh'': anuskanti. 1 Bh'': PWN ZK add. m L* Bh!': ZNE om.;
B!, M* ZNE. n L% B!, M’ nk’nynyt; Bh': ZNE nk’n' OBYDWNXx,. o B!, Bh'l, M*:

53 See mss. L4 f. 44v, 1l. 1-8; B!, f. 60v, 1. 5-61r, 1. 2; Bh'!, f. 72v, 11. 1-13; M3, ff. 49v, 1. 10—
50r, 1. 2.

54 'V 8.27-28 are absent from the oldest mss. (i.e. K!and L*), as well as from their relatively
old reliable copies (B!, Bh!' and M?). The corresponding passages of both the Avestan
original and the Pahlavi Translation are given in round brackets according to Jamasp
1907, pp. 324-325.

55 Both SanjaNa 1895a, p. 149 and Jamasp 1907, p. 324 give here the erroneous form
anusand (thus repeating the correct translation of Av. anuso. in the preceding para-
graph). The correct variant hunsand is found at least in one of the mss., namely E!°. For
a detailed discussion of Av. usant- ‘voluntary’/anusant- ‘forced, unwilling” and their
counterparts in the Pahlavi Vidévdad see CANTERA 2004, p. 195f. and Commentary,
§59.2 below.

56 Cf. paititis. ‘expiation’ used instead of cida. ‘atonement’ in the analogous context in
V 18.68 and translated into Pahlavi in the same way (i. e. £6z75% ‘atonement’, see above).
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Y om. p L% B!, M* GBRA; Bh!®: mltwm. q B!, Bh'', M* Y om. r L% B%: dlI'n’y; Bh'!,
M3 dPn’. s L*, Bl, M% ’n LALA APLWNg; Bh'l: 'n LALA APLWNd. t L*, Bi: kabe.
u Mss.: kt'l et L*: k praescr. v Bh!: dat. maraot. aburo. mazda. add. et del. w B!, M*:
kabe. x L* s.l. kat... yaozdaSrom. scr; B, M kat... yaoZdadrom. om. y L% Bh!:
AYT OLE; B!, M>: OLE AYT'. z L% Bh': Wom. aa L* M>: slw§wcln’m; B': slwicln’m;
Bh': slw§wcl’'m. ab Bh': L praescr. et del. ac L* yw3d’sl; B!, M yw3d’slyh; Bh!:
ywid’slyy. ad B!, MY praescr.

V 3.395 (= 8.27)
Av.: aat. mraot.* aburo. mazda. nanna. he’ asti. cida. nanna. hé.c asti. aparatis.
noit.d he.c asti. yaozdadram.

“And Ahura Mazda said: ‘There is no atonement (for) him at all, there is no pun-
ishment (for) him at all, nor is there any purification (for) him

PT: u-5 guft obrmazd ki né 6y hast tozisn® [pads xwastag] né oy* bhast' publ [pad
astar <ud> srosocaranam' ] ud* né oy hast yojdadrih' [pad ruwan™]

“And Ohrmazd said: “There is no atonement (for) him [by property], there is no
punishment (for) him [by whip <and> srosocaranam], and there is no purifica-
tion (for) him [by soul]

Av.: anaparada.” haca.° SiiaoSna. yannaéca. yannaétataéca.
from the indelible deed for ever and ever’.”

PT: [ce] anapubragan® and winah ta 6" hame® hame* rawisnih® [hast® ke™ any-pubr*
gowed’]
[because] indelible (is) that sin to perpetuity [there are (those) who call (i)

>

“other-punishment” (any-pubr)]’.
a Bh':maraot. b B:naunahé. ¢ B:naunahé. d Bh':naoit. e L*:ae.etsec.m.a-scr.
f L* twcsnyh; BY, Bh'', M3: twcsn' et M ¢ praescr. et del. g Mss.: PWN et L*: W prae-
scr. h L* B! Bh': OLE; M3 OL. i L% Bh!: AYT; B!, M3 AYT' et M3 s.l. -' scr.
j L*% slwSwcln’m; B!, M3 slwscln’m; Bh!l: slwSwcl’'m. k Bh': W om. 1 L% B!, M3
ywid’slyh; Bh'': yywsd’slyh et y- del. m L* lwb[...]J; B!, Bh'l, M* lwb’n'. n B!, M*
and.parada. o L*s.l haca.scr. p L* Bh'l:’n’pwhlk’n’; B!, M*: "n’pwhlyk’n'. q L* Bh!:
om.; B!, M3: ZK. r L% Bh!: OL; B!, M* w'. s L% Bh!l: hm’y; B!, M> hm’k. t L% Bh':
hm’y; B, M hm’k. u Mss.:lwbsnyh et Bh'lis.l. -yhscr. v Lt AYT(')iter. w B!:’ytwn'
YMRRWNytadd.; M* ’ytwn' YMRWNytadd. x Mss.: ZK’y pwhl. y L* YMLLWNyt;
B: YMRRWNyt et ’d add.; Bh!!, M3: YMRW Nyt et ’d add.

V 3.40% (= 8.28)
Av.: kuna. *aéuna?
“When so?
PT: [be] kay® édon [ka® anaparada.]
“[But] when (is it) so [when (the deed is) indelible]?
Av.: yezi.d aphat.© astito.! va. aifi.sraunano.® va. daéngm. mazdaiiasnim.
If (he) has sworn allegiance to or been instructed in the Religion of Mazda-
yasna;

57 Seemss. L4, ff. 44v, 1. §—45r, 1. 1; B!, f. 61r, 11. 2-13; Bh!!, ff. 72v, 1. 13-73r, 1. 9; M3, f. 50r,
1I. 2-12.

58 See mss. L4, ff. 451, . 1-46v, 1. 2; B', f. 611, 1. 13-63v, |. 7; Bh'!, ff. 731, 1. 9-75v, 1. 7; M3,
ff. 50r, 1. 12-52r, 1. 1.
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agar hast astawan® [kit weh-dén danand' ki winah] *ayab-es abar—asvnﬁdk den
i'mazdesnan [ki ag-den <i> az- es pad winah uskard™ ested"...

If (he) be (one) professing [that is, (an adept of) the Good Rehg10n know-
ing®® that (burying corpses is) a sin], or having heard about the Religion of
Mazdayasna [that s, (if he be an adept of) the bad religion <who> therefrom (i. e.

through the knowledge of the Religion of Mazdayasna) has considered (bury-
ing corpses) a sin...J;

aat. yezi.® ayhat. anastito.? va. anaifi.srannano.d va. daéngm. mazdaiiasnim.

and if he be (one who has) not sworn allegiance to, nor been instructed in the
Religion of Mazdayasna,

agar hast® anastawan® [ku' ag-den® 1¥ az-es™ pad kirbag uskard* estedy] ayab-es*
an-abar-asnid™ den® imazdesnan [kin* weh-den* pad xwahisn* ud™ pursisn®s
winahgar pad®™® abegumanih 1 kirbagy-menisnih kunénd®]

and if he be not professing (the Religion of Mazdayasna) [that is, (an adept of)
the bad religion who therefrom has considered (burying corpses) a merit], or
did not hear about the Religion of Mazdayasna [that is, (when,) by desire and
demand (on the part of a sinner), the (adepts of) the Good Religion bestow upon
the sinner invulnerability as regards the meritorious thinking]

aetacit. aeibiio.” spayhaite.”™ astannanaéibiio.”™ daéngm. mazdaiiasnim.

then this (blame) is deflected away from these (people, when) swearing alle-
giance to the Religion of Mazdayasna

aweésan-ez*  [winah] az® awesan®d [mardoman] abganed™ astawanih*
[patitigih®] i** pad den ¥ mazdesnan®™ [paydag]

(then) [public] conversion [declaration of redemption] to the Religion of
Mazdayasna shifts (lit.: ‘casts off’) these [sins] from these [people]

In the relevant mss. of PV 3.40 an ample commentary is added which is omitted here as
being of no interest for the present discussion.

60 The form d’nnd/danand ‘knowing, aware of” testifies to a productive present participle

suffix -and, inherited from OP -(a)nt- (< OI *-(a)nt- < Ir. *~(a)nt- < IE *-(e/o)nt-). Its
existence in Early Middle Persian could be expected on the basis of the non-productive
deverbative suffix -ndk'/-(a)ndag (e.g. bwndk'/bowandag ‘complete, entire, per-
fect’, zy(w)ndk/zindag from the earlier ziwandag “alive, living” etc.) which is a result
of the augmentation of the productive suffix -ag (< OI *-aka-) to the old present par-
ticiple marker in Early Middle Persian rather than an inherited combined suffix. As
convincingly shown by CANTERA (1999, p. 202), the language of the Pahlavi Translation
of the Yasna and the Vidévdad demonstrates some archaic features, such as the full
inflectional paradigm of the conjunctive and the distinction between Casus rectus and
Casus obliguus of the 1% pers. sg. pronoun. These features enable us to oppose the idiom
of the Pahlavi Translation of the essential Avestan texts (primarily those of the Long Lit-
urgy), together with the Pahlavi of the Sasanian inscriptions and with the Manichaean
Middle Persian, to the Book Pahlavi as being instances of Early Pahlaviin contrast to the
relatively late form of the language. The unsubstantiated character of the form d’nnd/
danand prevents us from considering it an isolated relic, but a final judgement would
require an examination of the relevant texts for further comparative material. The old
present participles, if attested in the Pahlavi Translations and possibly misunderstood by
scholars as finite verbal forms, would provide an important confirmation of CANTERA’s
hypothesis.
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Av.: *ounarazonbiio.™ pascaéta.” aradfiia. SiiaoIna.
(and) hereupon not committing the undue acts.”

PT: [ka] awarzidar pas aniabaron kunisn [ki pad éd** menisn pad® patit® bawed
kit azb niun® fraz winah né kunéem]
[if] hereupon he is no more a committer of the sinful deeds [that is, he does pen-
ance with this thought: ‘Henceforth shall I not do sin’].”*!

a LY B!, M aéuna. om.; Bh'': yuna. b L4 B!, M3: AYMT; Bh': MNW. ¢ L* Bh', M
AMT; B: AMT'. d B yega(y)hat. M>: yerphat. e B!, M3 aphat. om.; Bh': ayhatt. et
-t- del.  f L* anastuto. et an- del.; Bh'!: astaoto. g Bh': sraounaoné. et pr. -o- del.; M>:
sarannané. h L* ’stwb’n; B!, M* *pytwb’n’; Bh'!: stwb’n'. i L*, B!, Bh!!: d’nnd et B:: W
praescr; M?: d’nnnd.  j Mss.:tps.  k L* M3 OSMENTt et M3: s.1. -t scr.; Bl: OSMEt; Bh!":
OSMENyt. 1 Bh', M Y om. m L* Bh": wsk’lt et L*: sec. m. scr.; B!, M *wik’lt' et
M3 5.l -lt'scr. n L*: YKOYMW’t; B!, Bh'': YKOYMWNyt; M*: YKOYMWNyt'. o Bl
M3 yeze. p B!, M3: ana.sturo.; Bh'': anaiastaro. et -io- del. et s.l. -ar- scr. q Bh'h:
anaisrannano. r L* AYT; B!, M3, Bh!': AYT'et B!, M*: AYK add. s L* ’n’stwb’n; B!, M3:
n’stwb’n' et M?:s. 1. pr. - scr.; Bh'!: 'nk ’stwb’n' et -k del.  t B, M AYKom. u L% B!, Bh!:
’kdyn'; M?:’kyndyn'etpr.-yn-del. v LYB,M*Yom. w Mss.:’c§etM3: iter. x L% Bh!:
wsk’le; B, M "wsk’le.  y L4 Bh'', M* YKOYMWNyt; B: YKOYMWNyt'. z Bh'h:
>dwps 'nQDM om. aa L4 B!, M OSMENt et L*: sec. m. -t scr., M s.1. -Nt scr.; Bh'":
OSMEN't. ab L* sec. m. dyn'... PWNscr. ac Bh': AYK om. ad L* Bh": SPYL dyn}
B!, M* wyhdyn'. ae L*: BYHWNS3n' et sec. m. BY- scr.; B!, M3 BOYHWNsn'; Bh!h:
BOYHWNS3n. af B, M* Wom. ag L* pwrs$n; B!, M3, Bh!!: pwrsin'. ah Mss.: PWN
et LY, B!, M3: W praescr. ai L*, Bh!l: Y; B!, M3: W. aj Mss.: krpk et M:s.1. -k ser.  ak L#,
Bh'": krtn'; B: OBYDWN_,; M’: OBYDWNnd. al Bh': aébii6. am B!, M spayhaiti.
an L% astannanaebiio.; M>: ataunanaeibiio. ao L*, B!, M3 OLE$’nc; Bh!'': OLES’n'. ap L*:
MNW; B!, M* MN; Bh'l: MN... ’stwb’nyh om. aq L* LE et s.l. -§'n add.; B: OLE$’n;
M3 OLE%nc. ar L% B!, M* LMYTWNyt et B!, M* W praescr. as L*: ’(stywb’nyh; B!,
M3:>stwb’nyh. at L4 B!, M3 ptytykyh; Bh!: ptytyk’h. au L% B!, M*s.1. Y scr; Bh': Y
om. av LY Bh': Y om. aw L* m’zdyysn’n’; B!, M* m’zd$n’n'; Bh!:: m’zdsn’n'. ax L*
ounarazinibiio.; B': aunarazonibiio.; Bh'': arunarazinibiio. et pr. -r- del; M3: orunarazanibiio.
et pr. -7- del. ay B!, M3: pascaita. az Mss.: HNA et M* s.1. -A scr.  ba B!, M* PWN
om. bb Mss.:ptytetL*s.l.p-scr. be L YHWWN; B!, M3, Bh!: YHW W Nyt et M3:s.1.
-WNytscr. bd L* MN; B!, M3: MN om.; Bh!': MNW. be L* B!, Bh!': KON; M*: PWN
et P-del. ets.l. K- add.

Here for the first time the idea occurs that moral repentance is a necessary
condition of (if not an alternative for) physical atonement.®> As we have seen,

61 'The last phrase of the Pahlavi commentary from the above passage is cited in SnS 8.8
(Tavapia 1930, p. 107, K%, f. 671, 1. 4=9): mard harw ciyon az winah pad patit bawed a-§
patitih-kar u-§ askaragiha ud *menisniha pad patit bawisn askaragih-kar ¢ *ka winah-é
daned ku-m jast a-s namcistig be gowisn *menisnih-kar ed bawed ki pad ed menisn pad
patit bawed kit az nin fraz winah né kunem “Whenever a man does penance for (his)
sins, may he perform the act of penance and do penance both through confession and by
thought; the repenter, when (regarding) some sin he knows: ‘(It) occurred (with) me’, then
may he speak (about) it publicly; the contrite is the one (who) becomes redeemed with this
thought: “Henceforth shall I not do sin’.” Note also the locution a-s patitzh-kar “may he
perform the act of penance” alluding to the Pahlavi Commentary to V 7.72 (cf. note 50).

62 It is for this reason that the translation ‘does penance’ for pad patit bawed is preferred
here to the usual ‘becomes redeemed”.
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it seems to be quite alien to the Videvdad, but in this particular case it may
be accounted for by the close association between astawanih ‘confession
(of faith), convertion’ and patitigih ‘declaration of redemption’, which has
a direct counterpart in the other proselytic religions, such as Christianity,
where the fact of confession (treated by Christianity as rebirth trough Holy
Baptism) redeems a proselyte ipso facto, without need of any additional pu-
rifying action.®’ It is thus legitimate to treat the act of conversion in both
Christianity and Zoroastrianism as the penance par excellence and all the
further penances as partly reproducing this essential act and restoring the
ideal state.®*

The idea of the possibility of wiping out an inexpiable sin by adopting the
“Good Religion” is expounded in the following passage of the Videvdad:

V 3.42%

Av.: magnaiion.* abe. spitama. zaraSustra.© daéna. mazdaiiasnis. nars. asaono.
framarazaiti.? vispam. dusmatamca.© duzixtomca. duZunarstaomca.t yada.
vato.8 dorazi.takadro." Sfasom. dasinat.’ pairi. framarazoit)

“In the same way (lit.: ‘they should think about it’), O Spitama Zara3ustra, the
Mazdayasnian faith sweeps away from a righteous man all the evil thoughts,
evil words and evil deeds, as the strong blowing wind sweeps the airspace from
the west all around.”

PT: humanag® i' oy spitaman™ zarduxst™ den i mazdesnan® az mard i° ablaw fraz
maledd harwisp® dusmat® ud' dushuxt" ud® dushwarst” ciyon wad* *1¥ skoft*
und tag [ka] téz** [ayed] ud dast fraz maled [ud®® *giyahizagih® ud* cis-é* bet
*bared®s]. ..

“In the same way (lit.: (it is) well thought about it’), O Spitaman Zar3ust, the
Mazdayasnian faith sweeps away from a righteous man all the evil thoughts, evil

63 Thus, as the Nicene Creed says, Opohoym &v Bantioua &g ddeowv duaptiay “I acknowl-
edge one baptism for the forgiveness of sins”.

64 ManParth. wxdastawanift/xwastawanift ‘confession’ (not x*astvanift, as in Asmus-
SEN 1965) must obviously be regarded as a cognate of MP astawanih : wxastawanift
<*xwa- + astawan + -ift = ‘one’s own confession’, cf. Phl. xwastigih ‘confession’ (or,
according to BARTHOLOMAE 1918a, pp.37-40, ‘acknowledgement of one’s respon-
sibility’), occurring instead of pasemanih ‘repentance’ in the threefold formula
“contrition — repentance — penance” in Dk 5.10.1-2 (DkM 443.17-19 = DkB 346.11-12,
see also AMOUZGAR/TarazzOLI 2000, p. 46f.: abar tozisnth <i> winah ud Soyisn <ud>
yojdabribh i az-es fradom abaxsth xwastugih ud *patitih ud ciyon winab marag was
edon-ez wizarisniha be hast “As regards atonement <for> sin and cleansing <and> pu-
rification from it. First is contrition, (afterwards) confession and penance; and just as
the number of sins is great, so (many) are also the discharges.” It seems to me highly
symptomatic that Manichaeism emphasizes the spiritual aspect of the confession, leav-
ing the Zoroastrian notion of physical atonement unattended. It thus becomes clear why
no trace of MP patit and its derivatives can be found in Manichaean Middle Persian and
Parthian.

65 See mss. L ff. 471, 1. 10-47v, 1. 3; B!, ff. 64v, . 11-65r, 1. 8; Bh'!, f. 76v, 1. 13-771, 1. 11;
M3, ff. 52v, 1. 14-53r, 1. 9.
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words and evil deeds, as the strong and swift wind, [when (it) comes] quickly®¢
and sweeps the plain® [and takes (away) the grass and (every)thing]...”

a BY, M* mgnaiion. et M*: s.1. -ii- scr. b Bh': spatama. ¢ Bh': zaradustara. et tert. -a-
del. d L*% framarazaiti. in framarazaita. sec. m. corr.; Bh'': framaraszaiti. et tert. -a- del.
e B dusmatomca. { L*: duZunarstomca. et s.l. -a scr. et in duZunarastomca. sec. m. corr.;
BY, M?: duzZunarastomea.; Bh'': framaraazaiti. et tert. -a- del. g B:wa. h L% Bh'l: dorazi.
takadro.; Bl takadro.; M: darazatakaadro. et quat. -a- del. 1 Bh'': dasnsanat. et -sn- del.;
M3: dasinat. et s.l. -i- scr. j B': framoraz(6)it.; Bh': framarazioit. et sec. -a- del. et s.1. -o-
add. k L% Bh': hwm’n’k; B!, M* ywmn’k. | B!, Bh!, M* Y om. m L% B!, M*
spytm’n et L*: s.1. scr.; Bh!l: spyt’'m’n’.  n L* Bh'!: zltwhst; Bl: zlewst's M3: zlewSt et s. . -3t
scr. o L*:m’zsn’n'; B!, M3 m’zdsn’n; Bh'': m’zsn’n. o L%, Bh': Y om. q L* Bh!': m’lyt;
BY, M3: m’lyt. r L* hlwst; B, M? hlwsp'; Bh!: hlwspyn'. s L* dwsmt; B!, M* dwsmt';
Bh': dwmtSmt et pr. -mt- del. t B!, M3 W om. u L% Bh': dwshwht; M*: dwshwht'; Bt:
[Iw)$wht'. v B!, M3 W om. w L* Bh'l: dwshwwlst’; B!, M* dwshwlst. x L* w’t-1;
B!, M w’t; Bh': w’ptk et -k del. 'y B!, Bh!', M>: Y om. z L% Bh': skwpt'; B!, M>: skwpt
et Y add. aa Mss.: tyc et Bh!! tyc praescr. et del. ab Bh': W om. ac Mss.: k’hyckyh et
Bh':s.l. -yh scr. ad Bh': W om. ae L% Bh': MNDOM-1; B!, M3>: MNDOM. af Mss.:
k’BRA et M*:s.1. -A scr. ag L* B!, Bh'!: bld; M>: blt.

The Pahlavi Translation of this passage is cited with slight differences in Pahl-
avi Rivayat accompanying Dadestan i denig 7.5 and in Dadestan © Menog 1
xrad 52.18:

PRDd 7.4-5%

(4] ud *ke*® margarzan ka o dad i web-denan ayéd pad gyag ahlaw bawed
(5] weh-denih a-s*kirbagomandih’ ka gired ku yast be kuned a-s an yast hamag
winah edon az bun be bared <ud> be robed ciyon wad itez i Skeft ka abar dast-e
be Sawed ud be robed <ud> be bared ud an-ez yast ruwan i merag édon az winah
pak be kuneéd
“[4] And when one who (is guilty of a) capital crime (margarzan) comes to the law
of the adherents of the Good Religion, he is (lit.: ‘becomes’, D.B) saved on the
spot. [5] The profession of the Good Religion (is) thus (regarded as the) sum total
of meritorious deeds, when one accepts (it), that is, performs worship, then this
worship takes <and> sweeps from his account all the sins, just as the strong and
swift wind, when (it) passes over a plain and sweeps <and> takes away (the grass),
so this worship makes the soul of the young man pure from the sins.”

DMx 52.16-18""

[16] *patitig* bid ray madagwar cis én kit winah® ne kunéd xwes-kamiha [17] nd
agar adanih ayab wastarih ud dusagahih ray winah®-é jabed eg pes i dastwaran
ud weban pad *patit bawed [18] ud pas az an ne kunéd ég an winah® i-5 kard ested

66 Note Phl. tyc/téz ‘fast, quick” being misinterpretations of Av. 23fasa- ‘Luftraum’ as
19Basa- “eilig, rasch’ (BARTHOLOMAE 1904, col. 7971.).

67 Note Phl. d3t(')/dast ‘plain’ used erroneously for Av. dasina- ‘the right or western (side)’.

68 See DuaBHAR 1913, p. 8.

69 Mss.: MN.

70 Mss.: krpk' 'wmnmyh. Cf. DHABHAR 1913, p. 8, n. 6; WirLiams 1990, I, p. 239, n. 7(10).

71  See ms. K®, £. 168v, 11. 8-16.
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az tan 10y édon *adwarag’ bawéd ciyon wad an i staft tag ka téz ud saxt ayéd dast
edon fraz maléd kn harw giyahizag-é ud cis-¢ 1 an gyag kaft ésted be bared

“[16] As regards being penitent, the essential thing is that (he) does not commit a
sin willingly; [17] And if a sin occurs out of ignorance or through obstinacy and
stupidity, then he does penance in the presence of pious (laics) and (religious)
authorities [18] and (if he) afterwards does not commit (this sin), then the sin
which he has done gets away from his body, just as the strong, swift wind, when
(it) comes quickly and severely, sweeps the plain in such a way that takes (away)
every grass-blade and (each) single thing which has fallen on this place.”

a Ms. pytytyk. b Ms.: W praescr. ¢ Ms.: W praescr.  d Ms.: pytyt. e Ms.: W praescr.
f Ms.:’dw’lk’.

Here we find the next step on the way of the interpretation of penance as a sort
of recurrent confession of the faith. If we compare this passage with V 3.40-42,
we will see that the notion of ignorance being an extenuating circumstance, a
notion reserved in the Vidévdad for willing and forced (not to be confused
with active and passive) sodomy (see V 8.26-27) and for the case of a confessing
unbeliever, is extended in the Dadestan : Ménog 7 xrad to every sin committed,
thus introducing into the doctrine the idea that malicious intent is of crucial im-
portance for determining a sinner’s destiny. It seems to me unjustified to regard
this exegetic trend as “conservative” and “rooted... in very primitive thought
and practice”, as does PETTAZZONT (1930, pp. 438-440).

The parallelism between confession of the faith and penance for one’s sins,
with the emphasis put on the seriousness of the two actions is also manifest in
the following passage of the Dénkard, which Asmussen (1965, p. 47) took (un-
plausible, to my mind) as a commentary to V 3.40 (= 8.28):

Dk 3.67 (DkM 56.19-57.13 = DkB 41.19-42.9)

abar wizen 1 tmenisn-ez* <i> abértar menisn gowisn ud kunisn pad karan
madagwariha az nigez 1 webh-den had menisn fradomih ud abayisnigih © pad
hamag kar <ud> dadestan xwes be drustagiha madagwar wizen <i> menisn
pad astawanih 1 abar den <ud> patit 1 az winah abar ké astawaneh abar den ne
menisnig ka gowisnig was-ez xwaneh nd kunisnig was nimayeh eg-ez o den ne
raseh ud gowisnig kunisnig-ez patit i az kebtar-ez winah ka menisnig abaxsih
7 az-es né abag be burdar ne gowisn pad rawag wizirih i getig dadwaran abar
dadestaniha <> gehan ce mowbedan mowbed drustih i wizir az cim ud cim
paydagih i abértar pad gowisn bawed ud kunisn pad kirbag mizd xwesih 7 az
dasn cis ce dasn menisnig radenidan 1 gowisnig-ez niweyenid dasn 6 an i dasn
arzanig ka-$ kunisnig abespard i awes né abag menog mizd xwesth i pad-es ne
bawed

“Concerning conscious choice, <which> (is) the most essential as regards thought,
speech and action in (legal) causes from the exposition of the Good Religion: May
it be (known that) priority and necessity of intention (is) proper to all (good) deed
and decision, but especially essential is the conscious choice for the profession of
the faith <and> (for) the penance of sins. He who does not profess the faith sin-
cerely, even if, as regards the speech, he proclaims much and, as regards the action,
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shows much, does not come to the faith. And penance by speech and action for
even the smallest sin, if by thought it is not associated with contrition about it,
should not be uttered in the current judgement of the worldly judges concerning
the affairs <of> the world, because the soundness of the decisions of the Chief
Mowbed (stems) from (his) reason, (from) the obviousness of the reason, which is
realized mostly through speech, and (from) the action (which consists) in obtain-
ing a reward for the merit by (means of) a certain gift; because the intention to
bestow a gift which is also announced by word of mouth (as) a gift to one worthy
of it, if not associated with the actual presentation of it to this (one), no obtaining
of a spiritual reward occurs thereby.”

a Ms.: m’ns$n'c.

On the textual level, the understanding of penance as a sort of recurrent confes-
sion of the faith is manifest in the fact that the patit texts start with quotations
from the Frastaiie and Franuarane chapters of the Gadas (Y 0.4.1 =Y 11.17.1-
Y 0.6.2 =~ Y 11.19.2 for Patit 7 pasemanih, Y 0.4.1 =Y 11.17.1-Y 0.7.1 = Y 12.1.1
for Xwad patit).

Another important requirement is hinted at in the above passage of the Videv-
dad (V 3.40 = 8.28): both the conversion to Zoroastrianism and the confession
must be performed in the presence of authoritative witnesses (here paydag ‘open,
obvious’). Cf. PRDd 15b3 (DuABHAR 1913, p. 43):

mardoman pad be widerisnih patir pes <i> oy abayed kardan ke-§ dad zand
warm ud az winah ud kirbag agahtar u-$ winah ek ek be abayed osmurdan

“At the (time of) death, people must do penance before someone who (knows) by
heart the interpretation of the law and (is) better acquainted with (the matter of)
sins and meritorious deeds, and they must narrate to him the sins one by one.”

The necessity of the presence of a spiritual chief (raz), religious authority
(dastwar) and a pious laic (weh) in every act of penance is emphasized in all Zo-
roastrian texts concerning this subject, in particular throughout the patit texts.
One of the most characteristic statements of this sort is to be found in SnS 8.1
(Tavapia 1930, p. 104):7

winah © hamémalan andar hamemalan wizarisn ud an @ ruwanig andar ratan
WIZArisn

“The sin (against) accusers (is) to be redeemed in favour of the accusers, and the
sin (against one’s) soul (is) to be redeemed in favour of the (spiritual) chiefs.”

This requirement is probably rooted in the Avestan practice of the ratu- and
sraoSaunaraz(a)- establishing a penalty (V 7.71, see above), but this conjecture
does not contradict interference of Christian influence, namely by the institute
of public confession in early Christianity which was subsequently replaced
by confidential confession before a priest, rooted in the notion of apostolic

72 See also K29, {. 66v, 11. 2-3.
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succession (cf. John 20: 22-23).”% In contrast, repentance in Judaism may only
be public in case of a sin committed against one’s neighbour (= Phl. winah
7 hamémalan) and not when a sin against God (= Phl. winah 7 ruwanig) is
concerned:

BT, Yoma 86b™

"y yhwdh vb rmy kiyb thylym I"b Sry nswy ps* kswy bt’ wktyb msly k"h mksh
pSyw I yslyb I’ qsy’ b> bht’ mpwrsm b’ bht’ S ynw mpwrsm rb zwiy’ br twbyh “mr
rb nhmn k’n b byrwt sbyn *dm lbbrw k’n bbyrwt sbyn *dm Imqwm

“Rab Judah said: ‘Rab pointed out the following contradictions. It is written
(Psalms, 32): Happy is he whose transgression is covered, whose sin is pardoned;
and it is also written (Proverbs 28): He that covereth his transgression shall not
prosper. This is no difficulty, one speaks of sins that have become known [to the
public], the other of such as did not become known.” R. Zutra b. Tobiah in the
name of R. Nahman said: “Here we speak of sins committed by a man against his
fellow, there of sins committed by man against the Omnipresent’.””?

In Islam the penance is performed before God alone:

73

74
75

76

Qoran 4: 48-507
(48] 'inna llaha la yag firn 'an yusraka bibi wa-yag firn ma dana dalika li-man
yasa'n wa-man yusrik bi-llahi fa-qadi ftara 'itman ‘azima® [49] 'a-lam tara 'ila

As for the secrecy of confession, to be compared with the “Seal of Confessional” in
both Catholicism and Orthodoxy, cf. SnS 8.9 (K2, f. 671, 1. 9-14): ud an ké pés patit
bawed a-5 xiub be niyosisn *u-$ ne awenisn *u-$ raz be né barisn cé ka pad winah kard
be aweneéd ayab vaz be bared a-5 hawand bawed hast ke se srosocaranam gowed ud
hast ke gowed ¢ ka pad se srosocaranam winah raz be bared margarzan <ud> hast <ke>
hawandih gowed “And he before whom the penance occurs should listen well, not re-
proach (the penitent) and not reveal the secret, for when, as regards the sin committed,
he reproaches or reveals the secret, he becomes (a sinner) likewise; there is (an authority)
who says (that he becomes guilty of) a sin of three srosocaranam, and there is one who
says: “When one reveals a secret concerning a sin of three sro§ocaranam, he is (guilty
of) the capital crime (margarzan)’, <and> there is one <who> says: ‘Likewise’ (i.e. ‘he
becomes guilty of the same degree of sin as the one he has revealed’, D.B.).”

Transl. Soncino.

Cf. MamonIDEs, Misneh Torah, HaMadda', Tosubah 2, 5: wsbh gdwl Isb Syrwdh brbym
wywdy psyw lhm wmglh ‘byrwt sbynw lbyn hbrw Ubrym... bmbh hdbrym "mwrym
b‘byrwt Sbyn >dm Ihbrw bl sbynw lbyn hmqwm ynw sryk lprsm ‘smw wzwt pnym
lw °m gylm °I’ sb lpny b’l brwk hw’ wpwrt htyw lpnyw wmtwdh ‘lybn bpny rbym stm
wtwbh by’ lw sI ntglh “wnw snwmr “wry nswy ps* kswy bt’h (thylym I"b, °) “It is very
praiseworthy for a person who repents to confess in publlc and to make his sins known
to others, revealing the transgressions he committed against his colleagues... When does
the above apply? In regard to sins between man and man. However, in regard to sins
between man and God, it is not necessary to publicize one’s [transgressions]. Indeed,
revealing them is arrogant. Rather, a person should repent before God, blessed be He,
and specifically mention his sins before Him. In public, he should make a general confes-
sion. It is to his benefit not to reveal his sins as [Psalms 32:1] states: ‘Happy is he whose
transgression is forgiven, whose sin is covered’.”

Translation according to H. A. Yusur ALL
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