


Social Justice and Islamic Economics

Under the current economic order, social injustice is ever-increasing. Issues such
as poverty, inhumane working conditions, inadequate wages, social insecurity
and an unhealthy labor market continue to persist. Many nations are also
unable to produce policies capable of resolving these problems. The characteris-
tics of the capitalist system currently render it unable to provide social justice.
In fact, on the contrary, the system reinforces these injustices and prevents eco-
nomic and social welfare from reaching the masses. Many Muslim scholars have
analyzed and, indeed, criticized this system for years.
This book argues that an alternative and more equitable theoretical and practical

economical order can be developed within the framework of Islamic principles. On
the other hand, the experiences of societies under the rule of Muslim governments
do not always seem to hold great promise for an alternative understanding of
social justice. In addition, the behaviors of Muslim individuals within their eco-
nomic lives are mostly shaped by the necessities of daily economic conditions
rather than by the tenets of Islam that stand with social justice. Until the 1990s,
studies of Islamic economics made connections between finance and the notion of
social justice, but work conducted more recently has neglected this issue.
It is therefore evident that the topic of social justice needs to be revisited in

a more in-depth manner. Filling an important gap in existing literature, the
book uniquely connects social justice and Islamic finance and economics on this
topic. Theory, practice and key issues are presented simultaneously throughout
this book, which is based on the writings of a number of eminent scholars.

Toseef Azid is Professor of Economics at the College of Business and Eco-
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Lutfi Sunar is Associate Professor of Sociology at the Istanbul Medeniyet
University, Turkey.



Islamic Business and Finance Series
Series Editor: Ishaq Bhatti

There is an increasing need for western politicians, financiers, bankers and
indeed the western business community in general to have access to high
quality and authoritative texts on Islamic financial and business practices.
Drawing on expertise from across the Islamic world, this new series will pro-
vide carefully chosen and focused monographs and collections, each
authored/edited by an expert in their respective field all over the world.

The series will be pitched at a level to appeal to middle and senior man-
agement in both the western and the Islamic business communities. For the
manager with a western background the series will provide detailed and up-
to-date briefings on important topics; for the academics, postgraduates,
business communities, manager with western and an Islamic background
the series will provide a guide to best practice in business in Islamic commu-
nities around the world, including Muslim minorities in the west and major-
ities in the rest of the world.

Dilemmas and Challenges in Islamic Finance
Looking at Equity and Microfinance
Edited by Yasushi Suzuki and Mohammad Dulal Miah

Islamic Social Finance
Entrepreneurship, Cooperation and the Sharing Economy
Edited by Valentino Cattelan

Rethinking Islamic Finance
Markets, Regulations and Islamic Law
Ayesha Bhatti and Saad Azmat

Social Justice and Islamic Economics
Theory, Issues and Practice
Edited by Toseef Azid and Lutfi Sunar

For more information about this series, please visit www.routledge.com/Islamic-
Business-and-Finance-Series/book-series/ISLAMICFINANCE

http://www.routledge.com/
http://www.routledge.com/


Social Justice and Islamic
Economics
Theory, Issues and Practice

Edited by Toseef Azid and Lutfi Sunar



First published 2019
by Routledge
2 Park Square, Milton Park, Abingdon, Oxon OX14 4RN

and by Routledge
52 Vanderbilt Avenue, New York, NY 10017

Routledge is an imprint of the Taylor & Francis Group, an informa business

© 2019 selection and editorial matter, Toseef Azid and Lutfi Sunar; indi-
vidual chapters, the contributors

The right of Toseef Azid and Lutfi Sunar to be identified as the
authors of the editorial material, and of the authors for their
individual chapters, has been asserted in accordance with sections 77
and 78 of the Copyright, Designs and Patents Act 1988.

All rights reserved. No part of this book may be reprinted or
reproduced or utilized in any form or by any electronic, mechanical,
or other means, now known or hereafter invented, including
photocopying and recording, or in any information storage or
retrieval system, without permission in writing from the publishers.

Trademark notice: Product or corporate names may be trademarks
or registered trademarks, and are used only for identification and
explanation without intent to infringe.

British Library Cataloguing-in-Publication Data
A catalogue record for this book is available from the British Library

Library of Congress Cataloging-in-Publication Data
Names: Azid, Toseef, editor. | Sunar, Lèutfi, editor.
Title: Social justice and Islamic economics : theory, issues and
practice / edited by Toseef Azid and Lutfi Sunar.
Description: Abingdon, Oxon ; New York, NY : Routledge, 2019. |
Series: Islamic business and finance series | Includes index.
Subjects: LCSH: Social justice- -Religious aspects- -Islam. |
Economics- -Religious aspects- -Islam. | Social justice- -Islamic
countries. | Economics- -Islamic countries.
Classification: LCC BP173.43 .S63 2019 | DDC 297.2/73- -dc23
LC record available at https://lccn.loc.gov/2018051656

ISBN: 978-1-138-55881-6 (hbk)
ISBN: 978-0-203-71342-6 (ebk)

Typeset in Times New Roman
by Integra Software Services Pvt. Ltd.

https://lccn.loc.gov/


Contents

List of figures vii
List of tables viii
List of contributors ix
Foreword xiv
Preface xv

1 Social justice in Islam: an introduction 1
TOSEEFAZIDAND LUTFI SUNAR

2 A theory of justice in Islam 12
MASUDUL ALAM CHOUDHURY

3 Social justice, market, society and government: an Islamic
perspective 33
TOSEEFAZID, OSAMAH HUSSAIN AL RAWASHDEH AND

MUHAMMAD OMERCHAUDHRY

4 Contractual freedom, market and social justice: the “invisible
hand” of God-man’s agency relationship (khilafah and real) 50
VALENTINO CATTELAN

5 How can Islamic banks achieve social justice?: a discourse 70
KHOUTEM BEN JEDIDIA

6 Social aids and willingness to work: developing a social aid
framework within the context of Islam 86
OMER FARUK TEKDOGAN AND MEHMET TARIK ERASLAN

7 The role of waqfs in socio-economic life in terms of poverty
alleviation 106
HUSNU TEKIN



8 Interest and social justice: in the context of income inequality 121
OZAN MARASLI

9 Productive Zakat and social justice 149
AIMATULYUMNA

10 Estimation of potential Zakat in OIC 168
SALMAN AHMED SHAIKH AND QAZI MASOODAHMAD

11 Social justice through Islamic micro-takaful: social capital matter 187
YULIZAR D. SANREGO

12 Conclusion 204
TOSEEFAZIDAND LUTFI SUNAR

Index 207

vi Contents



Figures

2.1 The topography of the Tawhidi methodological worldview in
the unity of knowledge and the induced world-system 16

2.2 Consilience, unity of knowledge between justice and peace
across knowledge, space and time dimensions 25

6.1 Nonhealth public social protection expenditure for people of
working age, by national income (percentage of GDP), 2010/11 95

6.2 Total public social protection and health care expenditure
(% of GDP) in high-income, upper middle-income, lower
middle-income and low-income (respectively) Organisation of
Islamic Cooperation (OIC) countries 96

7.1 Poverty headcount ratio at $1.90 a day (2011 PPP) (% of
population) 108

7.2 GINI coefficient in selected countries, 2012 109
7.3 Poverty headcount ratio at national poverty lines (% of

population) 110
8.1 Gini index distribution from the beginning of 1990s to the

mid-2010s 129
8.2 Changes in income share deciles from 1990s to the mid-2010s 130
8.3 Mean values for the income share of the decile groups 131
8.4 Scatterplots of real interest rate, Gini Index, bottom 10% and

top 10% 132
8.5 Scatterplots of interest payments, Gini Index, bottom 10% and

top 10% 133
11.1 Business Scheme of PBMTAt-Ta’awun 193
11.2 Level of participation 194
11.3 The urgency of the Tabarru’ concept 196
11.4 The awareness of mutual help 197
11.5 Trust to program manager 197
11.6 Mutual help (reciprocity) 198
11.7 Using the Tabarru’ concept 199
11.8 Level of satisfaction toward the program 200
11.9 The overall response of PBMTmembers toward the

microfinance program 200



Tables

3.1 Definitions of justice 43
3.2 Circular causation flow of philanthropy 45
6.1 Public social expenditure in OECD countries: levels and com-

position, 2007 91
8.1 Summary statistics 128
8.2 Regression results for the Gini Index 134
8.3 Regression results for income deciles (I) 136
8.4 Regression results for income deciles (II) 137
8.5 Regression results for income deciles (III) 139
8.6 Regression results for income deciles (IV) 140
8.7 Regression results for income deciles (V) 141
8.8 Regression results for income deciles (VI) 142
8.9 Regression results for income deciles (VII) 143
9.1 Demographic profiles of the clients of productive Zakat 159
9.2 Clients’ income levels 159
9.3 Zakat institutions funding sources 161

10.1 List of variables used in Zakat estimation 174
10.2 List of variables used for poverty measurement 174
10.3 Zakat to GDP, poverty gap to GDP and poverty rate to

GDP ratio 178
10.4 Zakat to GDP ratio during 2008–2013 179
10.5 Correlation between ZGDP and GDP growth during

2008–2013 180
10.6 Years required to fund poverty with potential Zakat

collection for 2013 181
10.7 People lifted out of poverty from potential Zakat collection for

2013 182
10.8 People lifted out of poverty from potential Zakat collection for

2013 183
11.1 The difference between Takaful and Micro-takaful 192
11.2 The overall response of PBMTmembers towards the

microfinance program 195



Contributors

Qazi Masood Ahmed, PhD, Professor and Director, Centre for Business and
Economic Research, Institute of Business Administration (IBA), earlier
he also served the institute as the Chairperson, Centre for Executive Edu-
cation (CEE). Other current assignment includes member Tax Advisory
Council, the Federal Board of Revenue, Government of Pakistan.
Dr. Qazi also served Government of Sindh as its Chief Economist for
two years. His research and teaching experience is spread over 25 years
and he has published over 50 papers in international and national jour-
nals. Additionally, he also served the Social Policy and Development
Centre for more than seven years as its Technical Adviser.

Toseef Azid, PhD, is Professor of Economics at the College of Business and
Economics, Qassim University, Saudi Arabia and International Visiting
Research Scholar of Economics Department, Wayne State University,
USA. He holds a PhD in Economics from the University College of
Wales, Aberystwyth, UK (1993), a Master’s in Economics from Quaid-
i-Azam University (1979). He received a COT Scholarship from the gov-
ernment of Pakistan to study at UCW, an Overseas Research Scholarship
from British government, and a Fulbright Award Scholar in Residence
(2006) where he worked on a research project on “Economics of Middle
Eastern Countries.” He was a visiting Fellow at the Markfield Institute
of Higher Education UK (2005–2006 and 2007). He has taught in Paki-
stan, Brunei, UK, USA and Saudi Arabia. His research focuses on
technological change, development Economics, labor economics, Islamic
economics and Islamic finance. He has published more than 60 papers in
local and international journals. He has participated in several confer-
ences held in Iran, Saudi Arabia, Turkey, Canada, Australia, Indonesia,
Malaysia, Bahrain, Qatar and Pakistan. One of his most recent books
has been published by Routledge, UK (Labor in an Islamic Setting:
Theory and Practice).

Valentino Cattelan, PhD, is currently a fellow at the Käte Hamburger
Kolleg “Recht als Kultur,” University of Bonn. His research focuses on
classical fiqh and its contemporary application in the market of Islamic



finance. His work intersects law, economics and religion, with
a particular emphasis on the comparison between fiqh and law as distinct
normative disciplines, their underlying rationales, their distinct property
rights theory and the conceptualization of the market in Islamic econom-
ics. Since the completion of his PhD in Law and Economics (Siena),
Dr. Cattelan has held research positions at the University of Rome Tor
Vergata, the Oxford Centre for Islamic Studies, IE Business School in
Madrid and the Max Planck Institute for Social Anthropology in Halle.
He is the author of several articles in Islamic contract and commercial
law, and the editor of the volumes Islamic Finance in Europe: Towards
a Plural Financial System (2013, Edward Elgar), and Islamic Social
Finance: Entrepreneurship, Cooperation and the Sharing Economy (forth-
coming, Routledge).

Muhammad Omer Chaudhry, PhD, is Associate Professor at Bahauddin
Zakariya University, Multan, Pakistan and holds a PhD in Logistics/
Supply Chain Management with a specialization in Transport Economics
from Molde University College, Norway, MSc in Logistics from the same
College, MPhil from BZU, Multan. He has published a number of aca-
demic papers in national and international journals. He presented many
papers at peer-reviewed conferences all over the globe. He has also con-
ducted some significant research in Islamic economics.

Masudul Alam Choudhury, PhD, is Visiting Professor at the Department of
Shari’ah and Economics, Academy of Islamic Studies, University of
Malaya and International Chair, Postgraduate Program in Islamic Eco-
nomics and Finance (IEF), Faculty of Economics, Trisakti University,
Jakarta, Indonesia. He served as professor at School of Business Admin-
istration, Cape Breton University Sydney, Nova Scotia, Canada
(1985–2006), Department of Economics and Finance, College of Eco-
nomics and Political Science, Sultan Qaboos University, Muscat, Oman
(2006–2014), Professorial Chair of Islamic Finance, Institute of Islamic
Banking and Finance, International Islamic University Malaysia Kuala
Lumpur, Malaysia (2014), Visiting Foreign Professor, Institute of Agri-
cultural and Resource Economics, University of Agriculture Faisalabad,
Pakistan (Appointed by Higher Education Commission Pakistan, 2016),
Visiting Professor, Social Economy Centre, Ontario Institute for Studies
in Education, University of Toronto, Canada (2014–2015; 2017 July–Aug
on Research Leave from APIUM). He earned his PhD (Political Econ-
omy) from University of Toronto in 1977, Master of Economics from
University of Toronto in 1973, MPhil Mathematical Statistics from Uni-
versity of Islamabad, Pakistan in 1969, MSc Pure and Applied Mathem-
atics, University of Islamabad in 1968 and BSc Hons. Pure Mathematics
from University of Dhaka, in 1967. He is Editor-in-Chief and founder of
the SCOPUS-listed, journal Humanomics: International Journal of Sys-
tems & Ethics. He has more than 20 books to his credit and many

x Contributors



academic papers published in renowned international journals. He has
also won notable international awards, i.e. COMCEC 30th Anniversary
Academic Award for Islamic Economics & Finance, Global Award in
Islamic Humanities, Visiting Fellow, Oxford Centre for Islamic Studies,
Rockefeller Fellow in Bellagio Study and Conference Center, Sultan
Qaboos University (National University of Oman) Distinguished
Research Awards and King Fahd University of Petroleum and Minerals
(Saudi Arabia) Educational Service Award.

Mehmet Tarik Eraslan is currently a PhD student in Yıldırım Beyazıt Uni-
versity department of Social Policies. He is an economics graduate from
Ankara University, Turkey and holds a Master’s degree in European
Studies from Middle East Technical University and a Master’s degree in
Economics from North Carolina State University, USA.

Ben Jedidia Khoutem, PhD, is Associate Professor of economics at The
High Institute of Accounting (ISCAE), Tunisia. She completed her
undergraduate studies at the Faculty of Economics and Management of
Sfax in 1993 and subsequently taught there. She has received an honor-
ary Presidential Prize in Economics. Then, she received a Master’s degree
of Advanced Studies in Money, Finance and Banks from University
Lumière Lyon II, France in 1994, and completed her PhD in Economics
at University Lumière Lyon II in 1998. Her first academic job was as an
Assistant Professor on the Faculty of Economics and Management of
Sfax, 1999–2004. Dr. Ben Jedidia’s publications and research areas per-
tain to Islamic banking, financial intermediation, financial development.
She has published in Journal of Policy Modeling, Journal of Religious
Ethics, Etudes en Economie Islamique, International Journal of Islamic
and Middle Eastern Finance and Management, Journal of Islamic
Accounting and Business Research, among others.

Ozan Maraşli is a research assistant at the Department of Islamic Econom-
ics and Finance, Istanbul Sabahattin Zaim University, Turkey. He holds
his BSc in Business Administration from Bilkent University, Ankara,
Turkey (2014) and is currently studying for a Master’s in Economics at
Istanbul Technical University, Turkey. He is also a member of the
Research Center for Islamic Economics (IKAM), which contributes to
the knowledge of Islamic economics and raises awareness about the field
both at the national and international levels.

Osamah Hussein Al Rawashdeh, PhD, is currently an Assistant Professor at
University of Qassim College of Business and Economics and Director of
AACSB Office (CBE). He earned his Bachelor’s degree at Poona Univer-
sity (1994, India), his Master’s degree at M.S. Baroda University (1996,
India) and PhD at University of Rajasthan (2001, India). He has more
than 13 academic research publications and has also given invited inter-
national conference talks. His interest research is funded by the corporate

Contributors xi



finance, credit management and banking and non-banking systems. He
possesses a wealth of knowledge in the financial theory of teaching and
applications in college classroom, acquired by attending seminars and
workshops. He is the Director of the AACSB Office in CBE and serves in
many committees (Director of the Financial Program, and Director of the
Curriculum Development Committee, and Revising and Developing Cur-
riculum etc.) He has published in national and international peer-reviewed
journals also serving as international advisor of academic journals.

Yulizar D. Sanrego, PhD, is currently director of Centre of Islamic Economic
& Finance Pesantren (CIEFP)—University of Darussalam Gontor and
Economic Advisor to Saudi Arabia Monetary Authority (SAMA). His
holds PhD in Islamic Economics from Syarif Hidayatullah—State Islamic
University, Indonesia with the thesis title on “The Effect of Social Capital
on Loan Repayment Behavior: A Study on Group Lending Model (GLM)
Application in Islamic Microfinance Institution.” Part of the dissertation
was awarded the Best Research Paper at the 2nd Sharia Banking Research
Forum (FRPS)—Central Bank of Indonesia. He is doing some research,
particularly in the field of Islamic Economics, Finance and Fiqh Muamalah
issues. He used to become fellow researcher for two years (2006–2008) in
Central Bank of Indonesia. He is the recipient of IRTI-IDB Research Grant
in the field of Islamic Microfinance and The Ministry of Religious Affairs
Research Grant in the issue of Corporate Sukuk Development. He
appointed Working Group of The Committee of Islamic Financial Services
Development (KPJKS)—Finance Services Authority (FSA), Republic of
Indonesia since 2014.

Salman Ahmed Shaikh, PhD, is a scholar in Economics at National Univer-
sity of Malaysia. He did BBA Finance from Bahria University, MS
Finance from SZABIST and a Master’s in Economics from Institute of
Business Administration. He has published several peer-reviewed papers
and book chapters in the field of Islamic Economics and Finance. He
has presented his research in conferences held in Turkey, Indonesia,
Malaysia, Brunei and Pakistan. He has also taught in Pakistan at the
Institute of Business Administration Karachi and SZABIST.

Lutfi Sunar, PhD, is currently Associate Professor in the Department of
Sociology in Istanbul Medeniyet University, Turkey. His major research
interests are classical sociological theory, orientalism, modernization,
social change and political economy. He has published various articles in
international journals around this field. Among his recent books are
Marx and Weber on Oriental Societies (2014), Turkiye’de Toplumsal
Değişim (as editor, 2014), and Eurocentrism at the Margins: Encounters,
Critics and Going Beyond (as editor, 2016), Debates on Civilization in the
Muslim World: Critical Perspectives on Islam and Modernity (as editor,
2016).

xii Contributors



Omer Faruk Tekdogan, is currently Deputy Head of Department at Under-
secretariat of Treasury—Republic of Turkey. He worked as a Policy
Analyst at Development Co-Operation Directorate in Organisation for
Economic Co-Operation and Development (2016–2017) where his main
research areas were Official Development Finance for infrastructure, invest-
ment, private sector development and regional connectivity. He is a PhD
candidate in Islamic Economics and Finance in Istanbul University and he
holds a Master’s in Economics from North Carolina State University. His
past and present research fields cover Islamic economics, Islamic finance,
monetary economics, banking and development economics.

Husnu Tekin got his Bachelor’s degree from Erciyes University in Econom-
ics and a Master’s degree in International Development Policy from
Duke University. He is currently a PhD student at the Department of
Islamic Economics and Finance in Istanbul University. He has completed
his coursework and taken the PhD proficiency exam and is currently
writing his dissertation on the topic of “Economic Institutions in Islamic
Civilizations and Their Role in Income Inequality.” He has successfully
defended at two thesis monitoring committees and is expected to be
awarded his PhD in the first half of 2018. He is currently working for
the Turkish Treasury as Vice Chairmen in the Directorate of Administrative
and Financial Affairs. His main research interests are Islamic economics
and finance, poverty & inequality, structural reforms and labor market. As
well as English (advance) he knows Arabic (intermediate).

Aimatul Yumna, PhD, is a lecturer and researcher at Faculty of Economics
Padang State University Indonesia. She holds a PhD in Microfinance
from Deakin University Australia and a Master’s in Finance from the
University of New South Wales, Australia. She was awarded the Australian
Development Scholarship (2005) and DIKTI Scholarship from government
of Indonesia (2010). She was a research Fellow at the Financial Services
Authority of Indonesia (Otoritas Jasa Keuangan) where she worked on the
issue of Islamic banking product development. Her major research inter-
ests are on microfinance, Islamic charity, Islamic economics, and Islamic
finance. She contributed several books chapters to the Handbook of
Research on Development and Religion and Islam and Development. She
also participated in several reputable conferences held in Qatar, Turkey
and Indonesia.

Contributors xiii



Foreword

Social justice is an aspiration throughout the world but all too often out-
comes are disappointing with increasing wealth and income disparities.
Many of the young find themselves excluded from economic activity as they
face futures of lengthy unemployment. Selfish behavior by high earners
manifests itself through corruption at the expense of the poor. Markets
clearly are not working in many economies resulting in social and economic
injustice.

To ensure greater social justice moral guidance is needed, and this is
more likely to succeed if it is underpinned by religious teaching. This newly
edited volume demonstrates that social justice is inherent to Islamic teach-
ing. The approach is multifaceted with the potential for different areas of
economic and financial activity to be governed by the theory of justice in
Islam. Believers have direct responsibility to the Almighty for how they
manage the resources under their control. The privilege of ownership
bestows social obligations and should be seen as an opportunity by the eco-
nomically active to serve their Creator.

The contributors cover a wide range of institutional topics, including
whether Islamic banks can contribute to social justice through their alloca-
tion of finance. Institutions such as waqf and Zakat are examined in depth,
as these are of crucial importance to how Islam approaches social justice.
An insightful contribution on how micro-takaful can assist those in the
informal economy breaks new ground. In summary this book is a very wel-
come addition to the literature on Islamic economics and finance. It is also
a valuable contribution to the extensive literature on social justice which
deserves to be widely read.

Rodney Wilson,
Emeritus Professor,

Durham University, UK



Preface

Under the rule of the dominating economical order, income injustice
increases every passing day; poverty has become a universal problem; inhu-
mane working conditions, inadequate wages, social insecurity and an
unhealthy labor market have all continued to persist till this day. Many
states are also unable to produce policies capable of meeting these demands.
Characteristics of the current capitalist policies that make it unable to pro-
vide social justice, which, on the contrary, are reinforcing this injustice and
preventing the economic and social welfare from reaching the large masses
have been criticized by Muslim scholars for years. Claims that an alternative
theoretical and practical economical order has been developed within the
framework of Islamic principles follow these criticisms.

On the other hand, the experiences obtained in societies under the rule of
Muslim governors do not seem to promise an alternative social justice
understanding. In addition, the behaviors of Muslim individuals within
their economic life are mostly shaped by the necessities of the daily eco-
nomic conditions rather than by the conducts of Islam that stand with
social justice. At this point, when we take into consideration the aim of the
studies produced under the topic of Islamic economics in the 1960s and its
close relation to the notion of social justice, that is, despite the studies that
were conducted in the later years which were more interested in the area of
finance, it becomes clearer that the topic of social justice needs to be dis-
cussed again in a more well-founded manner.

In this context, the fourth Islamic Economics Workshop aims at holding
discussions that approach issues closely related to social justice from the
perspective of Islamic economics. The objective is to gather academics from
various parts of the world conducting studies in this area to examine the
causes of the current social and economic injustice in an in-depth and real-
istic manner. Also, they are gathered to conduct a collective study on how
to form a theoretical basis for a social justice understanding based on
Islamic principles for which alternative mechanisms are to be included, in
addition to the kind of concrete solutions that are to be developed within
this understanding.



The fourth Islamic Economics Workshop was held by the Association for
Science, Culture, and Education (ILKE), the Scientific Studies Association
(ILEM) and the Turkish Entrepreneurship and Business Ethics Association
(IGIAD) in Istanbul from April 2–3, 2016. The topic of the workshop was
“Social Justice from the Perspective of Islamic Economy.” This workshop
was hosted by Istanbul University, papers discussed social justice and rela-
tive subjects from the perspective of Islamic Economics. This current
volume has some selected papers from the fourth Islamic Economics
Workshop.

Editors
Toseef Azid and Lutfi Sunar

xvi Preface



1 Social justice in Islam
An introduction

Toseef Azid and Lutfi Sunar

The literature on social justice and Islam is limited. Mostly this literature is
composed of religious sources and interpretation of the texts. However, the
problem of social inequality is rising today all over the world because of
neoliberal economic policies. For that reason, the issue should have been
analyzed from a factual and social viewpoint. In this volume, we aimed to
discuss the theoretical and practical solutions to the current problems
related to the inequality and social justice.

One of the hottest topics of the contemporary social theory is justice. In
the last 50 years, a deep and disseminated discussion is going on between
liberals, socialists and communitarians, which has been started and extended
by John Rawls, Alasdair McIntyre, Robert Nozick, Amartya Sen and many
other prominent social theoreticians. The main focus of these discussions is
the rising inequalities and diminishing social justice in the world capitalist
order.

On the other hand, the issue keeps its importance for the non-Western
world under the conditions of unequal global development. It does not only
have economic meaning but also much political and theological significance
because of the ruins of the colonization. In modern times, many Islamic
scholars alongside political thinkers and social activists have responded to
the very hot topic of social justice. It was the main theme of Muslim social
theory for many years. However, in the last 20 years, the issue did not take
up too much attention but has now found its way back on the lists of cur-
rent debates. This is an interesting contradiction. While the problem of
inequality is rising permanently, the decline of the issue of social justice
needs a convincing explanation. In this volume, we are trying to open new
debates around the issue of inequality and social justice.

Establishing the social justice in Islam

The basic model of any system of Islam is based on the unity of God
(Tawheed). There is no deity except Allah, he is the creator of the universe
and the ruler of this universe; he is the owner of each and everything; he is
the supreme authority, sovereignty is only for him and every human being is



accountable to him for his actions. Social justice makes up a significant part
of Islamic studies. However, for studying social justice one has to examine
Islam’s philosophy related to the universe and humankind. It observes from
the teaching of Islam that unjust behavior, wrongdoing and mischief are not
accepted whatever the situation and also these are against the moral and
ethical values of Islam. It observes that after reviewing the different com-
mandments of the religion of Islam that the social issue cannot be resolved
in isolation, because all the issues are closely interrelated to each other.
From the Islamic point of view, social justice cannot be established if
people worship something other than Allah. Allah alone is worthy of wor-
ship. According to Muslim scholars, we cannot achieve a just society with-
out worshipping Allah. This is the vertical axis of the understanding of
Islamic social justice.

According to the teaching of Islam, a just society can be achieved
through the mutual cooperation among the different social/economic agents
and members of the society. Seyyid Qutb (1952, 1980, 1982, 1992a, 1992b,
1993a, 1993b, 1993c, 1993d, 1994a, 1994b), Abul Ala Mawdudi (1967, 1974,
1980, 1985, 1986, 1989) and Ali Shariati (2006, 2010) the great contempor-
ary Muslim scholars of the past century, they stated in their writings that it
is the responsibility of all mankind to establish justice. In their opinion,
when people ignore the commands of Allah then the outcome will be
oppression, tyranny and an unjust society. They stated that under an
Islamic system absolute justice is required (al-adl al-mutlaq). Justice will be
maintained in society if people do not abuse their powers and as a result
people will have a peaceful, kind and cooperative society. The old Muslim
jurists like Ibn Khaldun, al-Azraq and al-Ghazali share the opinion that
injustice is the outcome whenever any society ignores the laws which are
provided by Allah. According to all Muslim scholars justice is an inevitable
thing for maintaining the peace in any society. According to Qutb, Maw-
dudi and Shariati, true justice can only be achieved when we are following
the orders of Allah and not following people’s own selfish desires and
interests.

However, one cannot ignore the role of the state in establishing justice in
a society. This is the horizontal axis of the understanding of social justice.
We have several examples in Islamic history that the Islamic state has
played a very important and successful role in establishing justice. There is
a consensus among Muslim jurists that this is the responsibility and duty of
the Islamic state to provide basic necessities to all of its citizens. On the
other hand, this is the duty of all members of a society to work hard for
their livelihood and to earn lawful (halal) earnings. Due to certain reasons,
if they are not able to provide the basic needs to their family then this is the
duty of the Islamic state and Islamic society to help them from the govern-
ment treasury or from voluntary funds, i.e. Zakat and charity.

The concept of justice in Islam is originated from the Tawheed (unity) of
God. It has certain characteristics such as humans being equal and free,
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everyone having equal opportunities, everyone having the responsibility to
serve society and increase its welfare, undue pressure should not be placed
by authority on anyone, there should be a close relationship between the
individuals and society, however, all these should be according to the laws
of Allah. It implies that the theory of justice is practically applicable to
Islamic society. According to Qutb and Mawdudi, under the Islamic system,
social justice has following three foundations:

(i) Absolute freedom of conscience: no association with God, worldly orders
have no value if they are conflicting with the orders of Allah, enslaving
men is not acceptable and there should be freedom from materialism.

(ii) The complete equality of all human beings: all humans are a servant of
God, everyone has the same rights and responsibilities, everyone has
the same opportunities, no discrimination among races, color or gender,
the only preference is for God-fearing people.

(iii) Social solidarity: it is based on social cooperation, mercy, love, no self-
ishness, mutual social responsibility, no one is allowed to live in isola-
tion, brotherhood among the believers, trust and respect among the
members of the Islamic society, maintaining the peace and stability.

It is concluded from the above discussion that faith (iman) is the most
important element of human life. Faith provides the moral and ethical train-
ing to humans, it creates love among the members of the society/commu-
nity, good deeds and conduct are the outcome of that life which is spent
under the umbrella of faith, it enables humans to differentiate between
moral and immoral, good and evil and so on.

In this framework, Islam guides the human being and emphasizes that
how we will be able to reduce the conflict among the different social agents,
how to minimize the social disparities and how to create the justice in the
human society. It is also important that citizens have the right to live peace-
fully, they have the property right to own property and no one can misuse
or exploit the property owned by others.

Social justice under the political system of Islam

Under the Islamic system, the state plays a very important role in estab-
lishing social justice. According to al-Ghazali, the Islamic state and laws
of shari’ah are highly correlated, i.e. shari’ah is the foundation and the
state is the responsible for following the laws of shari’ah. Al-Mawardi
and Ibn Taymiyyah also emphasized that without justice the state cannot
perform its duty in an optimal way. According to them, it is the duty of
the state to protect the religion as well as look after the worldly affairs of
all of its citizens. They are of the opinion that the community also has
the same responsibility as the state, and the state has to perform the duty
to enjoin good and prohibit evil. al-Banna, Qutb and Mawdudi share the
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same opinion. According to them, a state without strong faith is not able
to perform its role in establishing social justice. Furthermore the state,
with its political power, can achieve the targets of justice in a society.
Qutb and Mawdudi stated that if the state or a community are not fol-
lowing the laws of shari’ah it means they have rejected the laws of Allah
and they will be considered to be unbelievers. They emphasized that it is
the duty of the state or community to provide the basic necessities to
society and provide the proper training to the workers so they will be
able to get gainful employment. He also stated that this is the responsibil-
ity of the government to maintain the peace, enjoin good and forbid evil.
They further elaborated two types of states, i.e. Dar al-Islam (where the
government follows the laws of shari’ah, it does not matter what the per-
centage of Muslims is) and Dar al-Harb (where the government does not
follow the laws of shari’ah, it does not matter what the percentage of
Muslims is). Some Muslim scholars have the opinion that the authority
of the state is not absolute, its role is just as a trustee and should follow
the laws of shari’ah. The state should be governed by pious people
because the different duties of the state cannot be performed if the rulers
are not morally strong and do not obey the orders of Allah. So obeying
the laws of shari’ah is a necessary and sufficient condition for establishing
social justice in a society. However, a number of scholars explained that
in the system of Islam, a state without religion is not able to determine
its role for maintaining political and social affairs. They emphasized that
Islam assures a balance between religion and politics (Lewis, 1981; von
Grunebaum, 1962).

In the view of Muslim scholars, the political system should be based on
a belief in Allah and justice should be carried out by the administration,
shari’ah laws should be implemented in their pure form, there should be no
discrimination among different citizens based on ethno-religious groups.
This is the duty of the Muslim ruler as a vicegerent to Allah to establish
justice, keep peace and harmony among the different members and segments
of society. If he is unable to do that then he has to leave the position. On
the other hand, this is the religious duty of the believers to cooperate with
the government in establishing justice, the environment of brotherhood and
equality in society. According to Muslim scholars this can be done only if
there is the implementation of shari’ah laws. It is also emphasized that the
laws of shari’ah are superior to family relations, the personal interest of the
individuals and worldly activities. It is also assumed that under an Islamic
state the evils, wrongdoings, vices will not take place and they will be eradi-
cated due to the blessings of this system. As a result, the state will have
more time for the well-being of its citizens. It is also assumed that believers
have absolute ownership over their lives and wealth and their role is as
a trustee to Allah. They have to live their lives according to the orders of
Allah, in this way they are able to establish justice in their social lives. As
Ibn Taymiyya said:
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The aim of commissioning the Prophets and of revealing the Books,
therefore, is to have people administer justice in the cause of God and
in the rights of His creatures. Thus he who deviates from the book shall
be corrected by iron (force of arms).

(Ibn Taymiyya, n.d, p. 41)

Social justice in the economic system of Islam

Islam, because of its unique characteristics, has the ability to solve the dif-
ferent economic crises which are being faced by humankind. Under this
system, entrepreneurs have freedom and can produce whatever they want,
however, Islam has drawn a line between permitted (halal) and unpermitted
(haram) economic activities. All these activities have their own moral and
ethical boundaries, no one is allowed to cross these boundaries. Islam does
not appreciate immoral actions, for example, greed, selfishness, vices,
extravagant, injustice, corruption and wickedness. The circulation of wealth
only among rich people is not allowed. Wealth, which is in actual terms cre-
ated by Allah, should be spent on the welfare of the whole community and
especially for the Muslim ummah. The first priority should be given to one’s
own family members and then to the community. Consequently, it has an
impact on all humankind. In all of the affairs of this world, the role of the
man is a trustee and he should spend this wealth according to the teaching
of the Qur’an and Sunnah.

Islam also provides guidance to believers on how they should spend their
income and wealth and in return what reward they will receive from Allah.
Their utility is not only based on a reward in this world but also depends
on the reward in the life hereafter. As the Qur’an says in Chapter 2 of the
Qur’an:

The likeness of those who spend their wealth in the way of Allah is as
the likeness of a grain (of corn); it grows seven ears, and each ear has
a hundred grains. Allah gives manifold increase to who He wills. And
Allah is All-Sufficient for His creature’s needs, All-Knower. Those who
spend their wealth in the Cause of Allah, and do not follow up their
gifts with reminders of their generosity or with injury, their reward is
with their Lord. On them shall be no fear, nor shall they grieve.

(Qur’an, 2: 261–262)

However, the reward of the spending is dependent on the intention of the
believers. If their spending is only for the sake of Allah, then they will
receive a reward from Allah otherwise they do not receive a reward. For
example, if they spend their money on the poor of society and their
intention is to gain public fame, then it has no value in the eyes of Allah.
However, under the Islamic system the disbursement of charity has
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a positive, significant impact on philanthropists and beneficiaries, i.e. the
philanthropists become more generous, become free from greed and self-
ishness. It supports beneficiaries and provides them with their subsistence.
As a result, it creates a just society in an environment of unity and soli-
darity. It also purifies the heart of both parties from greed, jealousy,
envy, selfishness, etc. Similarly, the class struggle and warfare is not the
norm of a society under an umbrella of faith in Allah. It means man has
to spend his money in the right way and will receive a reward from
Allah. If he spends even a single penny in the wrong way, then he will be
assumed to be a spendthrift and will be liable for punishment. The man-
agement of wealth is another issue which the Qur’an has mentioned in
a very precise way:

Do not give your wealth, which Allah has made a means of support of
you, to the weak minded, but feed and clothe them from it and speak
to them words of kindness.

(4:5)

Islam always tries to create a just society in all spheres of life. There is
a strict prohibition on the exploitation and oppression among members of
an Islamic society. All the transactions should be in accordance with the
laws which are given by Allah. Everyone has the same opportunity to earn
wealth and it should not be circulated among groups of rich people. Islamic
instruments like zakah, the interest-free system and the law of inheritance
have their unique implications in establishing social justice under the Islamic
system. Due to these instruments the degree of prosperity will enhance the
Islamic economy and society. Furthermore, those who are performing their
duties towards their fellow Muslim brothers will get the reward from their
lord. Especially when they disburse charity, it provides social assurance,
guarantee and insurance to the recipients particularly in a vulnerable envir-
onment and unexpected circumstances. It is believed that if the state and
community are following the rules and regulations which are given by Allah
then a just and sound society could be established.

Different dimensions of social justice

In the fourth Islamic Economic Workshop (IEW) in 2016, a number of
papers were presented in English as well in Turkish. All of these papers dis-
cussed social justice in the system of Islam. Different dimensions related to
social justice were reviewed, for example, the theory of justice under the
umbrella of Islam, behavior of the market, the role and policies of the gov-
ernment, contractual freedom, the role of Islamic financial institutions,
social aid and its impact on the labor market, Islamic institutions like waqf,
Zakat, Islamic insurance (takaful), an interest-free economy and their role
in establishing social justice and decreasing the amount of poverty, etc. All
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