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Foreword

In the Name of Allah, the Most Gracious, the Most Merciful
Ethics, as conventionally understood, refers to a set of moral principles that 

control or influence a person’s behaviour. It is also defined as a system of moral 
principles that deals with what is good or bad as well as what constitutes one’s 
moral duties and obligations. If we go by the meaning of the Greek word ēthos or 
hē ēthikē teknē, from which the English word “ethics” is derived, then in discuss-
ing ethics or moral philosophy we are referring to nothing less than the compre-
hensive scope of the moral sciences in all domains of human life. Therefore, in 
light of its etymology, the fundamental significance of ethics as a field of study in 
business and economics becomes quite clear. Ethics presents itself as a very broad 
academic discipline due to its diverse facets. Having immense scope and complex-
ity, ethics is very significant because of its invaluable applications, particularly in 
the field of business.

In the contemporary world, there has been a growing interest in business ethics. 
Many issues and challenges have arisen due to changes in the means of production 
and trade, advances in information technology, rise of globalization of consumer 
products, advent of internet banking, and developments in the role and impact of 
financial institutions and multinational corporations. The current global business 
environment is in dire need of finding ways to meet these challenges. Such an 
undertaking will require determining how to utilize ethics as well as choosing 
which set of ethics to use. In capitalist countries, ethics has not been prioritized in 
business activities for quite a long time. Further, secularist ideological orientation 
has pushed ethical values to a secondary place and detached economic activity 
from its domain. This has led to the emergence of many problems in the world. 
Unethical approach to business has always received criticism from the scholars of 
various religions, philosophers and business community around the world.

This book is precisely a treatment of business ethics in its various dimensions. 
It is a prominent addition in the literature on Islamic business ethics and finance, 
given the fact that books on the subject are relatively sparse, especially those writ-
ten by Muslim scholars. Its author, Dr Hussain Mohi-ud-Din Qadri, presently the 
deputy chairman of the Board of Governors at Minhaj University Lahore, Pakistan 
and the president of Minhaj-ul-Quran International, is to be applauded for produc-
ing this substantial work on an eclectic array of issues dealing with business ethics. 
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He has succeeded in presenting these inherently difficult issues in a lucid way that 
makes them relatively easy to understand. Dr Qadri is well-qualified and capable 
of dealing with this subject.

He is a well-reputed author of books on Islamic economics and banking, Islamic 
finance, economics of natural resources, history of economic thought, political 
economy, and international trade. He has published dozens of volumes in English 
and Urdu, languages that cover a huge block of readership. I hope that this vol-
ume is his first of many more to come in the crucial area of business ethics. This 
volume is comprised of deeply essential topics that were published in Urdu but 
have now been extensively revised for this publication. Given its comprehensive 
handling of issues in business ethics, this volume will be of great importance to 
academics and scholars of various academic disciplines, particularly those in field 
of business ethics.

I wish Dr Qadri well at Minhaj University Lahore, Pakistan, and hope he will 
continue to produce impactful and scholarly works in his main academic field.

Professor M. Kabir Hassan
IDB Laureate in Islamic Banking and Finance  

Designation: Professor of Finance  
Address: 20 Cycas, Kenner, LA 70065, USA  

Date: May 21, 2019



Author’s preface

When humans look to the Lord for guidance, the Almighty Allah tells them to tread 
in the footsteps of His Messenger (Allah bless him and give him peace). Every 
aspect of the Messenger’s (Allah bless him and give him peace) life and conduct 
is a role model for human beings.

 ﴿لَقَدْ كَانَ لَكُمْ فِ رَسُولِ اللَِّ أُسْوَةٌ حَسَنَةٌ لِّمَن كَانَ يـرَْجُو اللََّ وَالْيـوَْمَ الْخِرَ وَذكََرَ
اللَّ كَثِيًرا﴾

In truth, in (the sacred person of) Allah’s Messenger (Allah bless him and 
give him peace) there is for you a most perfect and beautiful model (of 
life) for every such person that expects and aspires to (meet) Allah and 
the Last Day and remembers Allah abundantly.

The Messenger (Allah bless him and give him peace) imparts wisdom-laden 
advice to humanity and guides the misguided. That is why everyone is in need of 
the guidance with which Allah raised him.

 ﴿لَقَدْ مَنَّ الّلُ عَلَى الْمُؤمِنِيَن إِذْ بـعََثَ فِيهِمْ رَسُولًا مِّنْ أنَفُسِهِمْ يـتَـلُْواْ عَلَيْهِمْ آيَتهِِ
كْمَةَ وَإِن كَانوُاْ مِن قـبَْلُ لَفِي ضَلَلٍ مُّبِيٍن﴾ يهِمْ وَيـعَُلِّمُهُمُ الْكِتَابَ وَالِْ وَيـزُكَِّ

Indeed, Allah conferred a great favour on the believers that He raised 
amongst them (the most eminent) Messenger (Allah bless him and give 
him peace) from amongst themselves, who recites to them His Revela-
tions, purifies them, and educates them on the Book and Wisdom though, 
before that, they were in manifest error.

In the same way, the life of the Messenger (Allah bless him and give 
him peace) is a role model for the business community. In order to learn 
how he conducted himself in regard to trade and commerce, we need to 
make a deep study of the Qur’ānic verses and Traditions of the Prophet 
Muhammad (Allah bless him and give him peace). With the purpose of 
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guiding sellers, manufacturers and corporations, Qur’ānic verses and Pro-
phetic Traditions with commentary have been compiled on the following 
pages. Islamic business ethics not only enable a person to experience 
spirituality and nearness to the Lord, but they also guarantee success in 
this worldly life.

Introduction to ethics
Ethics, in general, denotes the moral principles or standards of human conduct and 
a society’s perception of what is good and bad. The moral principles of a society 
epitomise its common values. It follows certain, but not all, core ethics that are 
shared by societies universally. Concerned with norms, these moral principles 
serve as a guide to human conduct. The ethical regulation of behaviour is indis-
pensable for the well-being of individuals and communities.

According to the Oxford Advanced Learner’s Dictionary, the term “ethics” 
refers to a set of “moral principles that control or influence a person’s behaviour.” 
The Merriam-Webster Dictionary defines the term as a system of moral principles 
that deals with what is good and bad as well as what is one’s moral duty and obliga-
tion. Encyclopaedia Britannica explains, “Ethics, also called as moral philosophy, 
[is] the discipline concerned with what is morally good and bad, right and wrong. 
The term is also applied to any system or theory of moral values or principles.”

An Islamic perspective
The faithful must do right, intending to merit the pleasure of Almighty Allah 
(The Exalted). To achieve this objective, Islam offers elements of theoretical and 
practical ethics. For the purpose of gaining awareness of the former, the Qur’ān 
and Prophetic Traditions contain sufficient material. The grand ideas of Islam 
were exemplified by Allah’s Messenger (Allah bless him and give him peace). 
When asked about the character of the Prophet (Allah bless him and give him 
peace), ‘Ā’isha (may Allah be well pleased with her) said that the character of 
the Prophet (Allah bless him and give him peace) was the Qur’ān. Then she 
recited the verse, “And assuredly, you are placed high on the Most Glorious 
and Exalted (seat of) character (i.e., adorned with the Qur’ānic morality and 
endowed with the character traits of Allah)” [Q.67:4] and then, “In truth, in (the 
sacred person of) Allah’s Messenger there is for you a most perfect and beautiful 
model (of life)” [Q.33:21].1 Whatever the Qur’ān contains of manners, directives, 
proscriptions, promises, warnings, the Prophet (Allah bless him and give him 
peace) embodied them.

As regards the theoretical basis of ethics, the Qur’ān underscores right con-
duct through core values which are independent of temporal and spatial boundar-
ies. The believers are required to put them into action, emulating the normative 
practice of the Messenger (Allah bless him and give him peace). They include 
justice, integrity, truthfulness, charity, gratitude, sincerity, faithfulness, sobriety, 
patience, modesty, prudence and discretion. Scattered throughout the Muslim 
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Scripture, they direct individual and communal character and instil in us the 
moral rules that govern our conduct towards fellows, friends, working associ-
ates and strangers.

The faithful are under obligation to comply with Qur’ānic directives and build 
a righteous society where virtue is nurtured and evil is avoided. Allah says:

 ﴿كُنتُمْ خَيـرَْ أمَُّةٍ أُخْرجَِتْ للِنَّاسِ تَْمُرُونَ بِلْمَعْرُوفِ وَتـنَـهَْوْنَ عَنِ الْمُنكَرِ
﴾ وَتـؤُْمِنُونَ بِلّلِ

You are the best community brought forth for (the guidance of) mankind: 
you enjoin righteousness, forbid evil and believe in Allah.2

The Messenger (Allah bless him and give him peace) himself encouraged good-
ness and decency, more through his conduct than his discourses and orations. He 
described his conduct in these words:

خْلقِ. مَ مَكَارمَِ الَْ تَِّ ا بعُِثْتُ لُِ إِنََّ

I have been sent to perfect good character.3

Islamic literature enlightens us about a range of ethical values that the followers 
of Islam must practise. They pertain to social contracts; the institution of mar-
riage; familial issues; equality of the sexes; and dealings with neighbours, fellows, 
friends and relatives. It is essential for one to deal with these categories in business 
transactions, in public and private life.

Notes
1 Narrated by Aḥmad b. Ḥanbal in al-Musnad, 6:91 §24645.
2 Qur’ān, 3:110.
3 Narrated by al-Bayhaqī in al-Sunan al-kubrā, 10:191 §20571.
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1.1 The importance of good intentions for traders
Purity of intention is one of the cornerstones, fundamental supports and most 
important integrals of religion. Islam places great stress on making Allah (The 
Exalted) one’s sole objective in devotional acts and mutual dealings. In order 
to instil pure thoughts, intentions and constant Divine awareness in the faithful, 
Allah, the Exalted, said in the Qur’ān:

دْ فِ الَْرْضِ مُراَغَمًا كَثِيراً وَسَعَةً وَمَن يَْرجُْ مِن بـيَْتِهِ مُهَاجِراً  وَمَن يـهَُاجِرْ فِ سَبِيلِ اللِّ يَِ
إِلَ الّلِ وَرَسُولهِِ ثَُّ يدُْركِْهُ الْمَوْتُ فـقََدْ وَقَعَ أَجْرهُُ عَلَى الّلِ وكََانَ الّلُ غَفُوراً رَّحِيمًا

And he who leaves his home, migrating towards Allah and His Messenger 
(Allah bless him and give him peace), and then death overtakes him (on 
the way), his reward with Allah is ensured and Allah is Most Forgiving, 
Ever-Merciful.1

It is essential that believers strive solely to please the Divine. However, to attain 
eternal salvation pure intention is a must in carrying out every matter pertaining 
to this world and the next.

Prophetic Traditions also give emphasis to being truthful, upright and honest in 
one’s intention. So that believer’s every deed is for the sake of Allah, the Messenger 
(Allah bless him and give him peace) told his community how actions are valued:

 عَنْ عُمَرَ بْنِ الَْطَّابِ أَنَّ رَسُوْلَ االلهِ قاَلَ: اَلَْعْمَالُ بِلنِّيَّةِ، وَلِكُلِّ امْرئٍِ مَا نـوََى. فَمَنْ
كَانَتْ هِجْرَتهُُ إِلَ االلهِ وَرَسُوْلهِِ فَهِجْرَتهُُ إِلَ االلهِ وَرَسُوْلهِِ، وَمَنْ كَانَتْ هِجْرَتهُُ لِدُنـيَْا

يُصِيـبْـهَُا، أوَِ امْرَأةٍَ يـتَـزََوَّجُهَا، فَهِجْرَتهُُ إِلَ مَا هَاجَرَ إِليَْهِ. 

According to ‘Umar b. al-Khaṭṭāb, Allah’s Messenger said: “Actions are 
valued according to the intention, and every man is credited with what he 
intended. If someone’s emigration was to Allah and His Messenger, his 
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2 Islamic economic system and its main characteristics

emigration was therefore to Allah and His Messenger, and if someone’s 
emigration was to acquire some worldly benefit, or to take a woman in 
marriage, his emigration was to that to which he emigrated.”2

The very act of earning one’s keep is an act of service to the Divine when the 
intention is wholesome. Ka’b b. ‘Ujra (may Allah be pleased with him) narrated:

،  مَرَّ عَلَى النَّبِِّ رَجُلٌ، فـرََأَى أَصْحَابُ رَسُولِ اللَِّ مِنْ جِلْدِهِ وَنَشَاطِهِ، فـقََالُوا: يَ رَسُولَ اللَِّ
: إِنْ كَانَ خَرجََ يَسْعَى عَلَى وَلَدِهِ صِغَاراً، فـهَُوَ ؟ فـقََالَ رَسُولُ اللَِّ  لَوْ كَانَ هَذَا فِْ سَبِيْلِ اللَِّ
، وَإِنْ ، وَإِنْ كَانَ خَرجََ يَسْعَى عَلَى أبَـوََيْنِ شَيْخَيْنِ كَبِيـرَْيْنِ، فـهَُوَ فِْ سَبِيْلِ اللَِّ  فِْ سَبِيْلِ اللَِّ
، وَإِنْ كَانَ خَرجََ ريَِءً وَمُفَاخَرَةً، فـهَُوَ فِْ   كَانَ يَسْعَى عَلَى نـفَْسِهِ يعُِفُّهَا، فـهَُوَ فِْ سَبِيْلِ اللَِّ

سَبِيْلِ الشَّيْطاَنِ.

A person passed by the Prophet (Allah bless him and give him peace), 
and his companions commented after seeing his body and his hard work: 
“Messenger of Allah, what if his work is for the sake of Allah?” Allah’s 
Messenger replied: “If he has left (his house) for earning livelihood for 
his children, he is in the path of Allah, and if he has left (his house) 
for his old parents, it is again in the path of Allah, and if he has left his 
house for making his effort, he is in the path of Allah. However, if he has 
stepped out from his house for vanity and outward show, he is following 
the Devil’s path.”3

When one performs a lawful act, Allah accepts it, on condition that it is carried 
out for His sake.

According to Abū Hurayra‘Abd al-Raḥmān b. Ṣakhr (may Allah be pleased 
with him):

قاَلَ رَسُوْلُ االلهِ: إِنَّ االلهَ لَا يـنَْظرُُ إِلَ أَجْسَادكُِمْ وَلَا إِلَ صُوَركُِمْ، وَلَكِنْ يـنَْظرُُ إِلَ قـلُُوْبِكُمْ.
وَفِْ روَِايةٍَ بلَِفْظِ: إِنَّ االلهَ لَا يـنَْظرُُ إِلَ صُوَركُِمْ وَأمَْوَالِكُمْ، وَلَكِنْ يـنَْظرُُ إِلَ قـلُُوْبِكُمْ وَأَعْمَالِكُمْ.

Allah’s Messenger (Allah bless him and give him peace) said: “Allah 
does not observe your bodies and your forms, but He does observe your 
hearts.”

In one version, the wording is: “Allah does not observe your forms 
and your properties, but he does observe your hearts and your deeds.”4

Indeed, in Islam the mundane and permissible affairs of life are transformed 
into acts of obedience if they are accompanied by noble intentions. The act of 
managing even our most routine affairs of life can change into worship and 
devotion to Allah provided that their good intention exist. So, if someone eats 



Islamic economic system and its main characteristics 3

nourishing food in order to can meet religious and social obligations, his or her 
act of consuming food will be considered worship, deserving of recompense in 
the world to come.

In contrast, a scripturally forbidden act remains unlawful regardless of purpose. 
In the light of the Qur’ān and Hadith, evil deeds cannot change into good ones 
under any circumstance – no matter how good the intention, how worthy the aim. 
The Muslim religion does not condone employing unlawful means in order to 
achieve “laudable” ends. It insists that not only the aim be reasonable and fair but 
also that the means chosen be just. Therefore, the common thesis, “the end justifies 
the means,” is contrary to Islamic law.

Allah is so gracious that when humans intend to do good, He orders angels to 
record a good deed to their credit, but their transgressions are recorded against 
them only when they are committed.

According to Abū Hurayra (may Allah be pleased with him), Allah’s Messenger 
(Allah bless him and give him peace) said:

 يـقَُوْلُ االلهُ: إِذَا أرَاَدَ عَبْدِيْ أَنْ يـعَْمَلَ سَيِّئَةً، فَلَ تَكْتـبُـوُْهَا عَلَيْهِ حَتَّ يـعَْمَلَهَا، فإَِنْ عَمِلَهَا
  فاَكْتـبُـوُْهَا بِثِْلِهَا، وَإِنْ تـرَكََهَا مِنْ أَجْلِيْ فاَكْتـبُـوُْهَا لَهُ حَسَنَةً. وَإِذَا أرَاَدَ أَنْ يـعَْمَلَ حَسَنَةً، فـلََمْ
ا إِلَ سَبْعِ مِائَةِ ضِعْفٍ. يـعَْمَلْهَا، فاَكْتـبُـوُْهَا لَهُ حَسَنَةً. فإَِنْ عَمِلَهَا فاَكْتـبُـوُْهَا لَهُ بِعَشْرِ أمَْثاَلَِ

Allah says (to angels): “If My servant intends to commit a bad deed, you 
must not record it against him until he commits it. Then, if he commits it, 
you must record it with its equivalent (sin). If he refrains from it for My 
sake, you must record a good deed to his credit. If he intends to perform 
a good deed, but he does not perform it, you must record a good deed to 
his credit. If he does perform it, you must record the like of it to his credit, 
from ten up to seven hundred times.”5

The following Tradition also demonstrates the vital importance of forming 
pious intentions even if one is unable to carry out the intended good action.

 عَنْ أنََسِ بْنِ مَالِكٍ أَنَّ رَسُولَ اللَِّ رَجَعَ مِنْ غَزْوَةِ تـبَُوكَ فَدَنَ مِنَ الْمَدِيـنَْةِ، فـقََالَ: إِنَّ
  بِلْمَدِيـنَْةِ أقَـوَْامًا مَا سِرْتُْ مَسِيـرْاً وَلَا قَطَعْتُمْ وَادِيً، إِلاَّ كَانـوُْا مَعَكُمْ. قاَلُوْا: يَ رَسُولَ

، وَهُمْ بِلْمَدِيـنَْةِ؟ قاَلَ: وَهُمْ بِلْمَدِيـنَْةِ حَبَسَهُمْ الْعُذْرُ. اللَّ

According to Anas b. Mālik that Allah’s Messenger returned from the 
Tabūk expedition and approached Medina and said: “In Medina there are 
people who have been with you whatever distance you have travelled and 
whatever valley you crossed.” They said: “Messenger of Allah (g), even 
though they are in Medina?” He replied: “They are in Medina and a valid 
excuse prevented them from coming.”6
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1.2  The significance of trade and commerce in Islam
Islam is a holistic way of life for the whole of humanity as it caters to spiritual and 
worldly needs. Importance is attached to commerce and trade in the Divine Scripture 
and in the Prophetic conduct and discourses. The Qur’ān gives clear directives and 
regulations for running businesses. The Messenger himself (Allah bless him and 
give him peace) demonstrated the worth of trade by choosing it as an occupation.

Before the arrival of Islam, an Abrahamic monotheistic religion, many Arabs 
were traders. The Holy Book of Islam describes the trade journeys of the Arabs 
in various seasons as a Divine grace towards them. Social and economic prosper-
ity of the people of Mecca depended on their trading caravans. Their two annual 
trade caravans, one to Yemen in the winter and the other to Syria in the summer, 
have been described.

تَاءِ وَالصَّيْفِ○فـلَْيـعَْبُدُوا رَبَّ هَذَا الْبـيَْتِالَّذِي إِيلفَِهِمْ رحِْلَةَ الشِّ يلَفِ قـرَُيْشٍ○ لِِ   
أَطْعَمَهُم مِّن جُوعٍ وَآمَنـهَُم مِّنْ خَوْفٍ○

To awake drive amongst the Quraysh, they were acclimatized to the sum-
mer and the winter (commercial) trips. So they should worship the Lord 
of this (Sacred) House (Ka’ba, to give Him thanks), who has fed them in 
hunger (i.e., provided them sustenance in starving conditions) and secured 
them from fear (of foes i.e., blessed them with secure and peaceful life).7

The following ordinance urges the faithful on choosing trading as a career.

 يَ أيَّـُهَا الَّذِينَ آمَنُواْ لَا تَْكُلُواْ أمَْوَالَكُمْ بـيَـنَْكُمْ بِلْبَاطِلِ إِلاَّ أَن تَكُونَ تَِارَةً عَن تـرَاَضٍ مِّنكُمْ
وَلَا تـقَْتـلُُواْ أنَفُسَكُمْ

O believers! Do not devour one another’s wealth unlawfully amongst 
yourselves unless it is a trade by your mutual agreement and do not kill 
yourselves.8

Another commandment charges the faithful followers of Islam to spread 
through the land, when the congregational prayers on Friday are, and to seek 
Allah’s grace – that is, trade.

  فإَِذَا قُضِيَتِ الصَّلَةُ فاَنتَشِرُوا فِ الَْرْضِ وَابـتْـغَُوا مِن فَضْلِ اللَِّ وَاذكُْرُوا اللََّ
كَثِيًرا لَّعَلَّكُمْ تـفُْلِحُونَ○

Then after the Prayer is offered, disperse in the land and (then) look for 
Allah’s bounty (i.e., sustenance). And remember Allah much so that you 
may attain prosperity.9
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Even after performing pilgrimage, the faithful may engage in sale and trade so 
that people might reap religious and material rewards.

ليَْسَ عَلَيْكُمْ جُنَاحٌ أَن تـبَـتْـغَُواْ فَضْلً مِّن رَّبِّكُمْ

And it is no sin on you if you (also) seek your Lord’s bounty (through trade 
during the ḥajj days).10

Trade is permitted in the interests of pilgrims that they may fulfil the necessar-
ies of life. Though pilgrimage to the House of Allah is undertaken to seek Divine 
approval, its material benefits cannot be discounted. The yearly Muslim pilgrimage 
stimulates economic growth.

The Arabic word for pilgrimage is ḥajj. A main religious obligation, it is pil-
grimage to Mecca and nearby sacred sites that all physically and financially able 
Muslims are required to perform at least once in their lives.11 It is one of the five 
basic institutions of Islam, along with the profession of faith in Allah and Muham-
mad as His Messenger (Allah bless him and give him peace), prayer, obligatory 
alms and fasting during the holy month of Ramaḍān.

According to Ibn ‘Umar (may Allah be well pleased with him and his father), 
Allah’s Messenger (Allah bless him and give him peace) said:

Islam has been founded on five things: (1) the testimony that there is no God 
but Allah and that Muhammad is Allah’s Messenger, (2) performance of the 
ritual Prayer, (3) payment of zakāt (an obligatory charity), (4) the Pilgrimage, 
and (5) the fast of Ramaḍān.12

Seeing the optimum economic, strategic and diplomatic potential in the ḥajj 
season, Muslim governments should organize and manage this activity as a large-
scale project. Not only does the ḥajj stimulate various economic sectors in Muslim 
lands, but the centrality of the Ka’ba contributes to anchoring the Muslim commu-
nity in a world of increasing globalization and cross-border financial transactions. 
Moreover, the economics of the ḥajj may play a decisive role in strengthening 
relations and fostering brotherhood among the Muslim countries.

On deriving material benefit from the ḥajj activity, Allah says in the Qur’ān 
(2:198):

 ليَْسَ عَلَيْكُمْ جُنَاحٌ أَن تـبَـتْـغَُواْ فَضْلً مِّن رَّبِّكُمْ فإَِذَا أفََضْتُم مِّنْ عَرَفاَتٍ فاَذكُْرُواْ الّلَ عِندَ
راَمِ وَاذكُْرُوهُ كَمَا هَدَاكُمْ وَإِن كُنتُم مِّن قـبَْلِهِ لَمِنَ الضَّآلِّيَن الْمَشْعَرِ الَْ

And it is no sin on you if you (also) seek your Lord’s bounty (through trade 
during the ḥajj days). Then when you return from ‘Arafat, celebrate the 
remembrance of Allah near Mash’ar al-ḥarām (Muzdalifa). And remem-
ber Him as He has guided you. And you were certainly wandering dis-
orientated before.13
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Ibn ‘Abbās (may Allah be well pleased with him) reported:

سْلَمُ كَأنَّـَهُمْ كَرهُِوْا   كَانَ ذُو الْمَجَازِ وَعُكَاظٌ مَتْجَرَ النَّاسِ فِ الْاَهِلِيَّةِ، فـلََمَّا جَاءَ الِْ
. جِّ ذَلِكَ، حَتَّ نـزََلَتْ: ﴿ليَْسَ عَلَيْكُمْ جُنَاحٌ أَن تـبَـتْـغَُواْ فَضْلً مِّن رَّبِّكُمْ﴾ فِْ مَوَاسِمِ الَْ

Dhū al-Majāz and ‘Ukāz were the markets of the people in the time of igno-
rance. When Islam came, people did not really like to trade in them until it 
was revealed: And it is no sin on you if you (also) seek your Lord’s bounty 
(through trade during the ḥajj days) [Qur’ān 2:198] in the ḥajj festival.14

First and foremost, Islamic directives are meant to deliver people from penalty 
and attain the good pleasure of Allah in the Afterlife, yet the Divine command-
ments, when practised, benefit the practitioners in material terms too. The same is 
true of the activity of ḥajj. It has been observed when the Islamic ḥajj is celebrated, 
through its impact on investors’ sentiments, it boosts the stock market as well.

The previous finding supports the notion that pilgrimage positively affects 
the Islamic investor’s emotions; this principal religious obligation – drawing the 
believers nearer to Allah – leads to an optimistic sentiment that influences invest-
ment decisions.

Prophetic Traditions also emphasise the place of trade and merchants; some of 
these are cited next.

Rāfi’ b. Khadīj (may Allah be well pleased with him) narrated that Allah’s Mes-
senger (Allah bless him and give him peace) was asked, “What type of earning is 
best?” He replied:

عَمَلُ الرَّجُلِ بيَِدِهِ، وكَُلُّ بـيَْعٍ مَبـرُْوْرٍ.

A man’s work with his hand and every business transaction that is 
approved.15

According to Jābir b. ‘Abd Allāh (may Allah be well pleased with him), Allah’s 
Messenger (Allah bless him and give him peace) said:

حًا إِذَا اقـتَْضَى. حًا إِذَا اشْتـرََى، سَْ حًا إِذَا بَعَ، سَْ رَحِمَ اللَّ عَبْدًا سَْ

May Allah show mercy to a man who is lenient when he sells, lenient 
when he buys and lenient when he asks for payment!16

According to Sakhr al-Ghāmidī (may Allah be well pleased with him), Allah’s 
Messenger (Allah bless him and give him peace) said:

مَّتِْ فِْ بُكُوْرهَِا . . . اللَّهُمَّ برَكِْ لُِ
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ارَتَهُ فِْ أوََّلِ النّـَهَارِ فأَثَـرَْى وكََثـرَُ مَالهُُ. قاَلَ: وكََانَ صَخْرٌ رَجُلً تَجِراً، فَكَانَ يـبَـعَْثُ تَِ

“Allah, bless my nation in their early morning!”
He (the narrator) said: “Sakhr was a trader, and he used to send his goods 

out at the beginning of the day, and his wealth grew and increased.”17

Once Allah’s Messenger (Allah bless him and give him peace) saw the people 
doing business so he said: “People of trade!” and they replied to him, turning their 
necks and their gazes towards him, and he said:

، وَصَدَقَ. ، وَبـرََّ إِنَّ التُّجَّارَ يـبُـعَْثوُنَ يـوَْمَ الْقِيَامَةِ فُجَّاراً، إِلاَّ مَنِ اتّـَقَى اللَّ

Indeed the merchants will be resurrected on the Day of Resurrection with 
the wicked, except the one who has fear of Allah, who behaves charitably 
and is truthful.18

‘Umar b. al-Khaṭṭāb (may Allah be well pleased with him) narrated that the 
Messenger (Allah bless him and give him peace) said:

الِبُ مَرْزُوْقٌ، وَالْمُحْتَكِرُ مَلْعُوْنٌ. اَلَْ

The importer is blessed with provision and the hoarder is cursed.19

Ibn ‘Abbās (may Allah be pleased with him) reported that Allah’s Messenger 
(Allah bless him and give him peace) said there are twenty ways of making a 
livelihood. Nineteen of them are inclusively for traders and only one way is open 
to industrialists.20

1.3 The meaning of expressing gratitude to God
Gratitude (shukr) is a feeling of being thankful to those who do any favour to us. From 
the Islamic perspective, none deserves our gratitude more than Allah, from whom we 
received our existence and what we possess. Humans have every reason to be grateful 
to Allah for His loving care, mercy and favours. Everything  positive – exceptional 
talent, good luck or fine weather – emanates from Allah. So as to inspire a feeling of 
thankfulness in us, the Qur’ān directs our attention to His most important handiwork:

الَّذِي خَلَقَكَ فَسَوَّاكَ فـعََدَلَكَ○

The One) Who created you (from a fertile ovum in the mother’s womb), 
then, (to structure your limbs at the fetal stage,) He shaped you aright, 
then brought about proportionate alteration in your constitution.21
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Since Allah has inculcated a sense of gratefulness in us, we must remain true 
to our primordial nature. The Prophetic Traditions enjoin us to pay thanks to the 
Almighty on the one hand and to be appreciative of the efforts of others for our 
sake, on the other hand. Ingratitude towards one’s fellow beings is, in the estimation 
of the Messenger (Allah bless him and give him peace), in fact, lack of gratitude 
to the Sustainer.22

In many verses of the Holy Qur’ān, such as the following, Allah divides people 
into grateful and ungrateful classes in order to motivate us to join those who serve 
Him with gratitude. The faithful are required to follow in the footsteps of the 
Prophet Sulaymān.

 قاَلَ الَّذِي عِندَهُ عِلْمٌ مِّنَ الْكِتَابِ أَنَ آتيِكَ بِهِ قـبَْلَ أَن يـرَْتَدَّ إِليَْكَ طَرْفُكَ فـلََمَّا رَآهُ مُسْتَقِرًّا
اَ يَشْكُرُ لنِـفَْسِهِ وَمَن  عِندَهُ قاَلَ هَذَا مِن فَضْلِ رَبِّ ليِـبَـلُْوَنِ أأََشْكُرُ أمَْ أَكْفُرُ وَمَن شَكَرَ فإَِنَّ

كَفَرَ فإَِنَّ رَبِّ غَنٌّ كَرِيٌم

Then the one who had some knowledge of the (heavenly) Book submit-
ted: “I can bring it [the throne of the Queen] to you before your vision 
turns back to you (i.e., even before the twinkling of an eye).” So, when 
(Sulaymān [Solomon]) saw it (the throne) placed before him, he said: 
“This is by the Grace of my Lord so that He may put me to the test 
whether I thank (Him) or not. And he who thanks (Allah), his gratitude 
is for the good of his own self, and he who is ungrateful, then surely my 
Lord is Self-Sufficient, Most Generous.”23

Although the act of displaying gratitude to the Creator for His grace is an 
obligation, Allah is most munificent towards those who discharge their duty. 
Allah says:

زيِدَنَّكُمْ وَلئَِن كَفَرْتُْ إِنَّ عَذَابِ لَشَدِيدٌ ذَّنَ رَبُّكُمْ لئَِن شَكَرْتُْ لََ وَإِذْ تََ

And (recall) when your Lord proclaimed: “If you are thankful, I shall 
certainly increase (My blessings on) you, and if you are ungrateful, then 
My torment is surely severe.”24

At another place, Allah the Exalted states how He will recompense grateful souls:

وَمَن يرُدِْ ثـوََابَ الْخِرَةِ نـؤُْتهِِ مِنـهَْا وَسَنَجْزيِ الشَّاكِريِنَ

And whoever desires the reward of this world, We give him of that; and 
whoever longs for the reward of the Hereafter, We give him of that; and 
soon shall We pay reward (affluently) to those who pay thanks.25
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Allah Most High says elsewhere:

وَسَيَجْزيِ الّلُ الشَّاكِريِنَ

And Allah will soon reward those who give thanks (by remaining steadfast 
in hardship).26

Also Anas b. Mālik (may Allah be pleased with him) reported that Allah’s Mes-
senger (Allah bless him and give him peace) said:

كْلَةَ فـيََحْمَدَهُ عَلَيـهَْا، أوَْ يَشْرَبَ الشَّرْبةََ فـيََحْمَدَهُ عَلَيـهَْا. كُلَ الَْ إنَّ اللَّ ليَـرَْضَى عَنِ الْعَبْدِ أنَْ يَْ

Allah is pleased with a person who eats some food and then praises Him 
for it, or who takes a drink and then praises Him for it.27

It is mandatory for Muslim traders to remember Allah through contemplation 
and active service without fail. Even business transactions should be a means of 
serving the Creator. Allah says in the Holy Book:

  ارْجِعْ إِليَْهِمْ فـلََنَأْتيِـنَّـَهُمْ بِنُُودٍ لاَّ قِبَلَ لَمُ بِاَ وَلنَُخْرجَِنّـَهُم مِّنـهَْا أذَِلَّةً وَهُمْ
توُنِ مُسْلِمِيَن○ تيِنِ بِعَرْشِهَا قـبَْلَ أَن يَْ صَاغِرُونَ○قاَلَ يَ أيَّـُهَا الْمَلَُ أيَُّكُمْ يَْ

(Blessed with the Divine Light) are those servants (of Allah) whom neither 
trade nor sale diverts from the remembrance of Allah and from establish-
ing Prayer and paying Zakāt (the Alms-due. Even whilst performing their 
worldly duties) they keep fearing the Day when hearts and eyes will (all) 
overturn (with terror), so that Allah gives them the best reward for the (good) 
deeds they have done, and bestows upon them (still) more out of His bounty.28

Nothing should divert the faithful from remembrance of Allah. They are urged 
to attain eternal peace through living a balanced life in the world.

 يَ أيَّـُهَا الَّذِينَ آمَنُوا لَا تـلُْهِكُمْ أمَْوَالُكُمْ وَلَا أوَْلَادكُُمْ عَن ذِكْرِ اللَِّ وَمَن يـفَْعَلْ ذَلِكَ فأَُوْلئَِكَ
اسِرُونَ○وَأنَفِقُوا مِن مَّا رَزَقـنَْاكُم مِّن قـبَْلِ أَن يَْتَِ أَحَدكَُمُ الْمَوْتُ فـيَـقَُولَ رَبِّ لَوْلَا  هُمُ الَْ

ُ نـفَْسًا إِذَا جَاءَ أَجَلُهَا رَ اللَّ يَن○وَلَن يـؤَُخِّ رْتَنِ إِلَ أَجَلٍ قَريِبٍ فأََصَّدَّقَ وَأَكُن مِّنَ الصَّالِِ أَخَّ   
ا تـعَْمَلُونَ○ وَاللَُّ خَبِيٌر بَِ

O believers! Let not your wealth and your children make you neglectful 
of the very remembrance of Allah. And whoever does so, it is they who 
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are the losers. And spend (in the way of Allah) out of (the wealth) which 
We have given you before death approaches one of you, and he says: “O 
my Lord, why did You not give me respite for a short while so that I could 
donate in charity and become one of the most pious?” And Allah never 
grants respite to anyone when his hour of death approaches. And Allah 
is Well Aware of the actions that you do.29

True Muslims are not heedless of their obligation towards the Divine even when 
they are buying or selling anything in the marketplace. The Holy Prophet (Allah 
bless him and give him peace) said on this score:

ُ وَحْدَهُ لَا شَريِْكَ لَهُ، لَهُ الْمُلْكُ، وَلَهُ الَْمْدُ، يُْيِيْ  مَنْ دَخَلَ السُّوقَ، فـقََالَ : لَا إِلَهَ إِلاَّ اللَّ
ُ لَهُ ألَْفَ   وَيُيِْتُ، وَهُوَ حَيٌّ لَا يَوُْتُ، بيَِدِهِ الْيَـرُْ، وَهُوَ عَلَى كُلِّ شَيْءٍ قَدِيـرٌْ، كَتَبَ اللَّ

ا عَنْهُ ألَْفَ ألَْفِ سَيِّئَةٍ، وَرَفَعَ لَهُ ألَْفَ ألَْفِ دَرَجَةٍ. ألَْفِ حَسَنَةٍ، وَمََ

Whoever enters the marketplace and says: “There is none worthy of wor-
ship except Allah, Alone, without partner, to Him belongs the dominion, 
and to Him is all the praise. He gives life and causes death, He is Living 
and does not die. In His Hand is the good, and He has power over all 
things,” Allah shall record a million good deeds for him, wipe a million 
evil deeds away from him, and raise a million ranks for him.30

When sellers feel grateful to the Lord of Bounties within and display their 
thankfulness to Him through their conduct, they will certainly experience content-
ment and serenity. Souls fully contented with their lot may not deceive anyone, 
even if they suffer. The very fabric of society grows stronger through grateful 
people, since they are productive human beings.

1.3.1  Bounties are Divine gifts

One of the most important teachings of the Muslim religion is that the expression 
of thanks to Allah the Exalted is the key to attracting abundance, happiness, pros-
perity and inner peace. A thankful appreciation for our tangible and intangible gifts 
helps us focus our mind on Allah Most High, a thought we fail to care about on 
account of preoccupations with the materialistic world and its attractions.

Gratitude is a personality trait which corrects our perceptions by reminding us 
that whatever good things happen to us do not happen by coincidence, so we must 
not take our comforts and pleasures for granted. The bestower of grace and boun-
ties is none other than Allah, who states in the Qur’ān:

وَمَا بِكُم مِّن نعِّْمَةٍ فَمِنَ الّلِ

And whatever blessing you have been provided with is from Allah alone.31
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The Almighty also says,

وَوَجَدَكَ عَائِلً فأََغْنَ○

And He found you poor and made you rich (self-sufficient with 
self-contentment).32

The Prophet (Allah bless him and give him peace) taught his associates to 
express thanks to Allah, the Exalted, and entreat Him to enable them to show 
gratitude to Him as is due unto Him.

ْ لَُحِبُّكَ، وَاللَِّ   عَنْ مُعَاذِ بْنِ جَبَلٍ، أَنَّ رَسُوْلَ اللَِّ أَخَذَ بيَِدِهِ وَقاَلَ: يَ مُعَاذُ، وَاللَِّ إِنِّ
ْ لَُحِبُّكَ. فـقََالَ: أوُْصِيْكَ يَ مُعَاذُ، لَا تَدَعَنَّ فِْ دُبرُِ كُلِّ صَلَةٍ تـقَُوْلُ: اللَّهُمَّ،   إِنِّ

أَعِنِّْ عَلَى ذِكْركَِ، وَشُكْركَِ، وَحُسْنِ عِبَادَتِكَ.

According to Mu’ādh b. Jabal (may Allah be pleased with him), Allah’s 
Messenger (Allah bless him and give him peace) held his hand one day, 
then said: “Mu’ādh, I swear by Allah I love you. I swear by Allah I love 
you. I advise you, Mu’ādh, that you must not fail to say at the conclusion 
of every ritual prayer: ‘Allah, help me to remember You, to give thanks 
to You, and to worship You well!’”33

The expression of thankfulness to the Sustainer requires of us to praise the 
Benefactor by making mention of His benevolence and obeying Him by night and 
by day, in secret and in public. The tongues, the ears, the bodies and the hearts of 
the truly grateful servants are obedient to the Lord, so they express their gratitude 
by their words and deeds.

When traders really feel within their souls that their bounties are a Divine 
bestowal, they will share them with those who lack such bounties. They will never 
boast of their abundance and attribute it to their own hard work and skill like 
Hāmān, who said,

ا أوُتيِتُهُ عَلَى عِلْمٍ عِندِي إِنََّ

This wealth has been given to me only on the basis of (the professional) 
knowledge and skill I possess.34

1.3.2  A means of warding off punishment

The attitude of gratitude instils treasures within, and its performer is enriched by 
the Lord. In contrast, not feeling thankful to Allah (Most High) for all His boun-
ties can deprive us of peace and tranquillity, even if we possess piles of wealth. 
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The consequence of neglecting the Almighty and His favours is too dreadful to 
contemplate. He says in the Qur’ān:

زيِدَنَّكُمْ وَلئَِن كَفَرْتُْ إِنَّ عَذَابِ لَشَدِيدٌ ذَّنَ رَبُّكُمْ لئَِن شَكَرْتُْ لََ وَإِذْ تََ

And (recall) when your Lord proclaimed: “If you are thankful, I shall 
certainly increase (My blessings on) you, and if you are ungrateful, then 
My torment is surely severe.”35

Making one ungrateful is the Devil’s primary mission. After refusing to bow 
down to the Prophet Adam (peace be upon him), Satan the Archdeceiver said:

دُ أَكْثـرََهُمْ شَاكِريِنَ آئلِِهِمْ وَلَا تَِ مْ وَعَن شََ انِِ ثَُّ لتَيِـنَّـَهُم مِّن بـيَْنِ أيَْدِيهِمْ وَمِنْ خَلْفِهِمْ وَعَنْ أيََْ

I will assuredly approach them from their front, from their rear, from 
their right and from their left, and (consequently) You will not find most 
of them grateful.36

Faith in Allah implies gratefulness, while ingratitude implies disbelief in the 
eyes of the Lord of all:

فاَذكُْرُونِ أذَكُْركُْمْ وَاشْكُرُواْ لِ وَلَا تَكْفُرُونِ

So remember Me, I shall remember you. And always be thankful to Me and 
never be ungrateful to Me.37

However, Allah, Most Kind to His creatures, provides us a way to escape that 
punishment by rendering thanks to Him. He says:

مَّا يـفَْعَلُ اللُّ بِعَذَابِكُمْ إِن شَكَرْتُْ وَآمَنتُمْ وكََانَ اللُّ شَاكِراً عَلِيمًا○

Why should Allah torment you if you become grateful and believe? And 
Allah is Most Appreciative (of every truth), Well Aware (of every act).38

Gratitude is an obligation, not an option; therefore, we should thank Allah, the 
Exalted, for everything that He has provided us.

1.3.3  Focusing on the positive

An attitude of gratitude fosters positivity in believers, which always results in a 
win–win situation. Incorporating gratitude into one’s life leaves a beneficial effect 
on one’s personality, so that one develops an optimistic outlook and is appreciative 
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of commonplace blessings. Instead of dwelling on problems, difficulties and suf-
ferings, grateful souls focus on possibilities and solutions. This behaviour increases 
their level of happiness and satisfaction. The following Prophetic Tradition teaches 
us a sanguine attitude in good and hard times alike.

According to Ṣuhayb (may Allah be pleased with him), Allah’s Messenger 
(Allah bless him and give him peace) said:

  عَجَبًا لَِمْرِ الْمُؤْمِنِ، إِنَّ أمَْرَهُ كُلَّهُ لَهُ خَيـرٌْ، وَليَْسَ ذَلِكَ لَِحَدٍ إِلاَّ للِْمُؤْمِنِ؛ إِنْ
أَصَابـتَْهُ سَرَّاءُ، شَكَرَ، فَكَانَ خَيـرْاً لَهُ. وَإِنْ أَصَابـتَْهُ ضَرَّاءُ، صَبـرََ، فَكَانَ خَيـرْاً لَهُ.

How wonderful is the case of the believer, for all his affairs are good. 
This does not apply to anyone but the believer. If something good 
happens to him, he is thankful for it and that is good for him; if some-
thing bad happens to him, he bears it with patience, and that is good 
for him.39

Good times are opportunities for demonstrating gratitude, whilst moments of 
trial are occasions for holding oneself in patience. The people who are patient in 
tribulation, adversity and distress may not get ruffled, since Allah is with them 
and loves them.

إِنَّ الّلَ مَعَ الصَّابِريِنَ

Allah is (always) with those who observe patience.40

1.3.4  Recognizing the favour of others

Feeling and expressing gratitude is a great virtue and the most exquisite form of 
courtesy which we must practise. We must cultivate the habit of being grateful to 
our fellows for all the things they do for our sake. According to the Prophet (Allah 
bless him and give him peace), genuine gratitude to Allah implies giving thanks 
to the doers of good.

According to Abū Sa’īd (may Allah be pleased with him), Allah’s Messenger 
(Allah bless him and give him peace) said:

. مَنْ لَْ يَشْكُرِ النَّاسَ، لَْ يَشْكُرِ اللَّ

Whoever is not grateful to the people is not grateful to Allah.41

The preceding Tradition demonstrates that anyone who does not feel grateful to 
his or her fellow beings, then how can that ungrateful be grateful to the Cherisher 
and Sustainer of the worlds?


