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Foreword

As a single book with two distinct divisions, the Bible poses a challenge 
to everyone who seeks to understand its ultimate meaning. How are we 
to integrate the OT and NT into a single story and single message for the 
church? This question has challenged Christian interpreters since the 
beginnings of the church, and it continues to attract considerable atten-
tion from the scholarly community. Many interpreters find more contrast 
than continuity; and Paul is often singled out as a particularly notorious 
instance of one who forces the OT to say what it did not originally mean 
in order to commend Christ and his people as the fulfillment of God’s first 
testament promises.

I therefore welcome a book, such as the one I here commend, for its 
argument for continuity across the testaments. But it is not only its conclu-
sion that I welcome. Facile claims for harmony between the testaments are 
all too common; too many sweep awkward exegetical details under the 
rug in order to keep conclusions neat and tidy. Not the least of the virtues 
of Chee-Chiew Lee’s book is her determination to tackle the specifics of 
the text at the same time as she seeks to move from those specifics to wider 
biblical-theological conclusions. Her work is marked by careful and even 
innovative exegetical work in both OT and NT as well as stimulating re-
flection on larger theological themes.

Dr. Lee begins with a simple yet difficult exegetical question: how are 
“the blessing of Abraham” and “the promise of the Spirit” to be related in 
Galatians 3:14? She argues convincingly, I think, that the two are not to 
be equated—the “blessing” is not the Spirit—but that the Spirit functions 
as both the evidence of the presence of that blessing and the means by 
which that blessing can be perpetuated. She bases this conclusion on the 
way in which key OT prophetic texts speak of the eschatological gift of 
the Spirit in relationship to God’s fulfillment of his promises to the patri-
archs. Among other important consequences, this argument enables her 
to shed light on the vexing issue of the unity of the argument of Galatians 
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and to set the work of God’s Spirit in the new covenant in a rich biblical-
theological context.

I trust that her book, and its argument, will attract the attention they 
deserve.

Douglas Moo
Wheaton, IL, 2012
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1 Introduction

The Juxtaposition of the Blessing of 
Abraham and the Spirit in Galatians 3:14

A short epistle but a key focal point of many scholarly debates—this 
description of the epistle to the Galatians was true not only during the Ref-
ormation, but also in contemporary scholarly discussions on Paul and his 
theology, especially on the topic of justification.1 Many aspects of the letter 
have been studied, but of particular relevance for this research is the area 
of biblical intertextuality.2 Despite the short length of the epistle, Galatians 
has a relatively high number of OT quotations and allusions. Abraham 
and his biblical and theological significance are especially prominent, and 
because of this, Galatians has also become an important resource in the 
study of Paul and Scripture as well as the Rezeptionsgeschichte of Abraham.3 

1. L uther’s formulation of his doctrine of justification by faith is informed substan-
tially by his exegesis on Galatians. He wrote a commentary on Galatians first in 1519, 
and then again in 1535, in which he states that the later commentary was intended 
“to set forth the doctrine of justification as clearly as possible” (Luther, Lectures on 
Galatians, 27:87). This epistle is also a major subject of contention in contemporary 
discussions on Paul sparked off mainly by Sanders, Paul and Palestinian Judaism.

2.  The term “intertextuality” here refers to the comparative study of literature in 
terms of “inter-literature relationships, inter-literature parallelism as well as trans-
literature connections” (Tschuggnall, “‘Das Wort ist kein Ding,’” 160). Although the 
term “intertextuality” may have been connected initially with radical postmodernism 
and its denial of the role of the author in interpretation, this term is now used more 
broadly without its original connotation. In line with this development, I am using 
the term “intertextuality” to refer specifically to the interactions between the Pauline 
writings, Scripture, and the Second Temple Jewish literature.

3. S ome of the recent works include: Baumbach, “Abraham unser Vater,” 37–56; 
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The highest concentration of OT quotations and allusions occurs in Ga-
latians 3 and 4, especially in Gal 3:6–13, where six scriptural citations are 
compacted within a short span of eight verses.4 It is no wonder that Gal 
3:6–13 has received so much attention from such a considerable number 
of scholars.5

In arguing that justification is by faith rather than by works of the 
law, Paul cites the example of Abraham in Gal 3:1–14. He starts by ques-
tioning the Galatians about whether they have received the Spirit based 
on the works of the law or by faith (Gal 3:1–5). Next, he claims that since 
Abraham is justified by faith (Gal 3:6; cf. Gen 15:6), all those who are “of 
faith” (e0k pi/stewj) are blessed along with Abraham (Gal 3:7–9; cf. Gen 
12:3; 18:18).

Paul contends that all who rely on the works of the law are cursed 
and that the crucifixion of Christ has brought about redemption from 
the curse of the law (Gal 3:10–13). Following the scriptural citations in 
Gal 3:6–13, an interesting phenomenon can be observed in Gal 3:14. Paul 
concludes his arguments in Gal 3:1–14 with two i3na clauses in Gal 3:14: 

1. i3na ei0j ta_ e1qnh h( eu)logi/a tou~ 0Abraa_m ge/nhtai e0n 
Xristw|~  0Ihsou~ (“in order that the blessing of Abraham might 
come to the Gentiles in Christ Jesus”)

2. i3na th_n e0paggeli/an tou~ pneu&matoj la&bwmen dia_ th~j 
pi/stewj (“in order that we might receive the promise of the 
Spirit by faith”)

Paul juxtaposes these two clauses, intertwining the main themes of Gal 
3:1–5 and Gal 3:6–9 in a climax.6 Grammatically, these two i(/na clauses 
may be purpose or result clauses, while structurally, they may be in a 
coordinate or a subordinate relationship.7 Regardless of how these issues 

Bethune, “Abraham, Father of Faith”; Calvert-Koysis, Paul, Monotheism and the People 
of God; Hansen, Abraham in Galatians; Harrisville, Figure of Abraham; Longenecker, 
Triumph of Abraham’s God; Oeming, “Der Glaube Abrahams,” 16–33.

4.  (1) Gen 15:6 in Gal 3:6; (2) Gen 12:3 in Gal 3:8; (3) Deut 27:26 in Gal 3:10: (4) 
Hab 2:4 in Gal 3:11; (5) Lev 18:5 in Gal 3:12; and (6) Deut 21:23 in Gal 3:13.

5. E .g., Bekken, “Abraham og Ånden (Abraham and the Spirit),” 265–76; Caneday, 
“‘Redeemed from the Curse,’” 189–209; Martyn, “Habakkuk 2:4 and Leviticus 18:5,” 
465–73; Silva, “Abraham, Faith, and Works,” 251–67; Sprinkle, Law and Life; Wake-
field, Where to Live; Willitts, “Context Matters,” 105–22; Wisdom, Blessing.

6. L ongenecker, Galatians, 123; Silva, Interpreting Galatians, 221.
7.  Wallace points out that, due to Semitic influence, the i3na clause may some-

times be both purpose and result (Wallace, Greek Grammar, 472–73). See also Moule, 
Idiom, 142. The term “juxtaposition” is sometimes used for the purposes of contrast 
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are decided, it is clear that there is some kind of relationship between the 
reception of the Spirit and the fulfillment of the Abrahamic promise.8 How 
did Paul arrive at this juxtaposition? Perhaps there was “something within 
the realm of Jewish expectations that did associate the Spirit with the 
promises of Abraham?”9 How are these two motifs related to justification?

On the surface, the blessing of Abraham and the promise of the Holy 
Spirit do not seem to be directly related in the OT. The blessing of Abra-
ham in Genesis is related to land, posterity, and the blessing for the nations 
in a covenantal context, but there is no mention of the Spirit.10 Although 
the phrase “blessing of Abraham” does not appear directly in the prophe-
cies of the promise of the Spirit, a few of the passages in these prophecies 
allude to the language used in the Abrahamic covenant.11 

There seems to be a development and some kind of relationship 
between the two theological motifs that invite further investigation. The 
following questions still remain: (1) Was there an understanding in the 
Latter Prophets and in early Judaism that associated the Spirit with the 
blessing of Abraham and which might lead Paul to relate the two?12 (2) If 
there is such a traditional association, how has Paul further developed the 
relationship? (3) If there is no such traditional association, how does Paul 
derive the relationship between the two?

This study will seek to answer the questions above and to articulate 
the relationship between the Abrahamic blessing and the promise of the 
Spirit in Gal 3:14 by tracing the development and association of these two 
theological motifs through the OT and the Second Temple literature, how 
this development may have influenced Paul in his juxtaposition of these 
two motifs in Gal 3:14, and how their relationship would shed light on 
Paul’s overall argument in Galatians and his theology of justification.

or comparison. However, in the case of Gal 3:14, these two clauses are correlated or 
coordinated, rather contrasted. Most commentators understand these two i3na clauses 
in Gal 3:14 to be coordinating. A few are inclined to see them as subordinating (e.g., 
Harrisville, Figure of Abraham, 10; Duncan, Galatians, 103).

8. F or a discussion on juxtaposed i3na clauses in the Pauline letters, see pp. 53–56 
below.

9. H ays, Faith of Jesus Christ, 182; emphasis in original. 
10. G en 12:1–3; 15:1–21; 17:1–14; 22:15–18; cf. 26:3–5; 28:13–15.
11. S ee, e.g., Isa 44:2–3 and Ezek 36:26–28.
12. I  am using the term “early Judaism” to refer to the various forms of Jewish belief 

from the third century BCE until the destruction of the temple in 70 CE.



The Blessing of Abraham, the Spirit, and Justification in Galatians

4

History of R esearch

In this survey on the history of research, we shall begin by first looking 
at scholars who regard the blessing of Abraham to be the promise of the 
Spirit. Second, we will proceed to those who think that, while the two 
are not the same, there is some kind of relationship. Finally, we will look 
at those who hold that there is no relationship between the two. We will 
be evaluating the views of these scholars as we go through the history of 
research. Some of the views may be dismissed in the course of this evalua-
tion, while others will need to be dealt with in more detail in later chapters.

Interpreters Who Identify the Blessing with the Spirit

Despite the amount of literature on Galatians 3, many interpreters do not 
address the issue of the relationship between the blessing of Abraham 
and the promise of the Spirit in Gal 3:14.13 Nonetheless, as early as 1519, 
Martin Luther understood the bestowal of the Spirit as part of the content 
of the Abrahamic blessing.14 Since then, most modern interpreters have 
taken a similar stance, even to the extent of equating the blessing of Abra-
ham with the promise of the Spirit.15

In spite of this, not many of these interpreters are able to articulate 
clearly or convincingly why Paul has supposedly identified the Spirit with 
the blessing of Abraham. Lagrange and Betz explain that Paul may have 
identified the two on the basis of the experience of the Galatians.16 How-
ever, Paul’s argument from Scripture in Gal 3:6–13 suggests that there 
might also be some scriptural grounds on which he bases the association.

Cosgrove claims that both the early church and Hellenistic Juda-
ism have a tendency to treat “all the divine promises as extensions of the 

13. H ays lists a number of prominent NT interpreters who did not address this is-
sue at all, such as Lightfoot, Zahn, Lietzmann, Bonnard, Oepke, Bligh, and Lührmann 
(Hays, Faith of Jesus Christ, 181n53).

14. L uther, Lectures on Galatians, 27:263. First, Luther explains that the blessing 
of Abraham consists of the promise that “he should be the father of many nations.” 
Second, he notes that “the Holy Spirit was promised to Abraham when the blessing of 
faith was promised to him.”

15. E .g., Burton, Galatians, 177; Ridderbos, Galatia, 128; Bruce, Galatians, 168; 
Cosgrove, The Cross and the Spirit, 50; Hansen, Abraham in Galatians, 126; Eckstein, 
Verheißung und Gesetz, 152; Martyn, Galatians, 323; Lambrecht, “Abraham and His 
Offspring,” 526; Heckel, Der Segen, 148–49; Marshall, New Testament Theology, 233; 
Schreiner, New Testament Theology, 477.

16. L agrange, Galates, 74; Betz, Galatians, 152–53. 
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promise to Abraham.”17 Therefore, the promise of the Spirit in the pro-
phetic tradition is also identified as the blessing of Abraham.18 However, 
the evidence from the early church and Hellenistic Judaism that Cosgrove 
cites to support his assertion is not convincing.19 

Interpreters Who Associate but Not Identify the Blessing with the 
Spirit

The fact that Paul juxtaposed the two themes does not necessarily mean 
that they are equated. The two could be related in other ways, as some 
scholars suggest. For example, (1) according to Hays, it may be the two ef-
fects resulting from Christ’s redemption (Gal 3:13);20 or (2) as Fee argues, 
it may be that the reception of the Spirit is the way by which the blessing 
of Abraham is fulfilled.21 Fee notes that even though the experience of the 
Spirit is associated with the blessing of Abraham in Gal 3:1–14, the prom-
ise of the Spirit in Paul should probably be understood in the prophetic 
tradition of Jeremiah and Ezekiel.22 However, Fee stops short of explaining 
how the blessing of Abraham might be related to the promise of the Spirit 
and the new covenant in Jeremiah and Ezekiel.

Williams and Hong explain that the promise of numerous descen-
dants, which is one of the elements of the Abrahamic blessing and im-
plied in Gal 3:6, is fulfilled by means of receiving the promised Spirit.23 
According to Williams, the receiving of the sonship is closely connected 

17. C osgrove, The Cross and the Spirit, 105.
18. I bid., 104–5. Earlier in his book, Cosgrove explicitly states that “the blessing of 

Abraham is above all the gift of the Spirit,” and “Paul identifies the promise (explicitly) 
and the blessing (by implication) with the gift of the Spirit (3:14)” (idem, 50).

19.  The evidence that Cosgrove cites from the early church to support the notion 
of “promise by extension” are Acts 7:17; 13:32; 26:6 (Cosgrove, The Cross and the 
Spirit, 105). However, he does not specify which Hellenistic Jewish sources he refers 
to, which perhaps could be those he cited pp. 90–101. Acts 13:32 and 26:6 depict Paul 
referring to the “good news that . . . God promised to the fathers,” and that he was on 
trial “because of my hope in the promise made by God to our fathers” (ESV). In view 
of Rom 4:1–25; 15:8–9; Gal 3:8, the promise Paul refers to in Acts 13:32; 26:6 is specifi-
cally the Abrahamic promise, not any other divine promise. Similarly, in Acts 7:17, the 
promise refers unambiguously to the Abrahamic promise to multiply the descendants.

20. H ays, “Galatians,” 262. 
21. F ee, God’s Empowering Presence, 394–95. Fee explains that “the Spirit is the way 

the promised blessing made to Abraham has been realized.”
22. F ee, God’s Empowering Presence, 395.
23.  Williams, “Promise in Galatians,” 714–16; Hong, “Does Paul Misrepresent the 

Jewish Law?,” 172.
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with God’s sending of the Spirit (Gal 4:4–5), and the Spirit also works to 
“create” the sons of Abraham (Gal 4:28–29).24 With the inclusion of the 
Gentiles as children of Abraham and children of God by faith, the Abraha-
mic promise to bless the nations is also fulfilled through the Holy Spirit.25

There are two main problems with this view of the Spirit as the fulfill-
ment of the Abrahamic promise. First, in Galatians, Paul attributes the 
status of sonship to faith in Jesus Christ (Gal 3:7, 26–29; 4:4–5), not to 
the Spirit. Second, this view neglects the OT context of the promise of the 
Spirit and its possible influence on Paul’s theology in his juxtaposition of 
the Abrahamic blessing with the promise of the Spirit.26

Hays proposes that a “partial” answer may be found in Paul’s use 
of an early Christian collection of scriptural testimonia concerning the 
messianic seed.27 He postulates that Isa 44:3 might have been one of 
the Scriptures in the testimonia that associated the blessing of Abraham 
with the promise of the Spirit.28 The LXX of Isa 44:3 reads: e0piqh&sw 
to_ pneu~ma& mou e0pi\ to_ spe/rma sou kai\ ta_j eu)logi/aj mou e0pi\ ta_  
te/kna sou [“I will place my Spirit upon your seed and my blessings on 
your descendants”]. Based on the parallel between pneu~ma (“Spirit”) and  
eu)logi/a (“blessing”) in Isa 44:3, Hays claims that “although Paul does not 
cite this passage, it probably underlies and surely illuminates Gal 3:1–14.”29 
However, he admits that there is a problem, as the passage is addressed 
to Jacob instead of Abraham.30 Although the language of “blessing” and 
“descendants” may faintly allude to the Abrahamic promise, Hays has not 
shown how the “blessing” in Isa 44:3 is related to Abrahamic promise.31

24.  Williams, “Promise in Galatians,” 715.
25. I bid., 716; Hong, “Does Paul Misrepresent the Jewish Law?,” 173. Both Wil-

liams and Hong also attempt to explain how the element of the land in the Abrahamic 
promise is fulfilled by the gift of the Holy Spirit. However, an evaluation of such a 
discussion regarding the land element would be beyond the scope of this study.

26.  This is reflected in Williams’s statements below: “the promise of many descen-
dants is, at the same time, the promise of the Spirit. . . . In other words, Paul reads be-
yond the explicit words of scripture to the implicit meaning that for him they contain” 
(Williams, “Promise in Galatians,” 716).

27. H ays, Faith of Jesus Christ, 182–83.
28. I bid., 183.
29. H ays, “Galatians,” 261.
30. H ays, Faith of Jesus Christ, 182.
31. I  shall discuss in detail the relationship between the blessing of Abraham and 

Isa 44:3 in ch. 4 below.
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On the other hand, Sze-kar Wan points out that Paul’s juxtaposition 
of the two motifs could be influenced by the Hellenistic-Jewish mysticism 
that is reflected in Philo.32 While Wan rightly draws attention to the impor-
tance of studying the interactions between Paul and contemporary Jewish 
thought, the evidence he puts forth does not seem to be conclusive. Wan 
contends that the promise of Abraham functions in both Philo and Paul 
as a “vital link between the patriarch and his descendants.”33 According 
to Wan, the content of the Abrahamic land promise for Philo is the “Wis-
dom of God” that is given by the divine Spirit, and Philo understands that 
all proselytes who convert to monotheism are Abraham’s descendants.34 
Thus, in this way, the Spirit is related to the Abrahamic promise in Philo. 
However, when Paul juxtaposes the blessing of Abraham with the promise 
of the Spirit, he specifically refers to the Abrahamic promise of blessings 
for the nations, not the land promise, and the content of the promise is 
the “gospel preached ahead of time to Abraham” (Gal 3:8). Also, for Paul, 
all who believe in Christ, not those who adhere to monotheistic faith, are 
descendants of Abraham by faith (Gal 3:7–9). Although Wan admits that 
the content of God’s promise in Philo is different from that of Paul, he 
argues that the manner by which both appropriated Abraham shows that 
there might have been “a great deal more contact” between the two than 
most scholars would assume.35 

Wan’s conclusion is doubtful for the following reasons. (1) While 
Philo and Paul may be interpreting the same Abraham narrative, the simi-
larity in the manner by which Abraham is appropriated is more formal 
than actual, since the content is starkly different. (2) The verbal parallels in 
Galatians 3 are nearer to the OT than to Philo. (3) Paul’s interest is histori-
cal while Philo’s interest is mystical.36

32.  Wan, “Abraham and the Promise of Spirit,” 209.
33. I bid., 224.
34.  Wan, “Abraham and the Promise of Spirit,” 217–19. Wan infers the content of 

the Abrahamic promise, specifically the land promise in Gen 15:18, as the “Wisdom 
of God” from Philo, Heir 96–99, 313–16 and that such wisdom is given to Abraham 
by the divine Spirit (Philo, Virtues 212, 217). Wan also argues that when Philo speaks 
of Abraham as the founder of “the Jewish people” (to_ tw~n I)oudai/wn e1qnoj; Philo, 
Virtues 212), he “refers not simply to his fellow-Jews but to all who hold the right belief 
of God regardless of ethnicity. Gentiles can become ‘Jewish’ by means of adherence to 
monotheism” (Wan, “Abraham and the Promise of Spirit,” 219–20).

35.  Wan, “Abraham and the Promise of Spirit,” 223–24.
36. S mith, “Pauline Literature,” 278.
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More recently, Morales has proposed that Paul’s association of the 
Spirit and the blessing of Abraham could reflect an early Jewish tradition 
found in the Testament of Judah, which connects the Spirit with blessings 
and Abraham.37 Testament of Judah 24 speaks of the restoration of Israel 
after their judgment, which is meted out in the form of the covenantal 
curses described in Leviticus 26 and Deuteronomy 28–30, and their sub-
sequent repentance. At that time, a messianic figure will appear, and “the 
heavens will be opened upon him to pour out the spirit as a blessing of the 
Holy Father. And he will pour the spirit of grace on you” (T. Jud. 24:2–3b).38 
According to Morales,

Following this description, the text proceeds to depict the 
resurrection of the patriarchs Abraham, Isaac, and Jacob, and 
to promise a kingdom to the sons of Israel (TestJud 25,1–2). 
Though the text does not explicitly speak of a “promise,” it does 
seem to present this outpouring of the Spirit as the fulfillment 
of the promise to Abraham, intriguingly reinterpreting it in 
terms of resurrection. If one of the underlying presuppositions 
of Paul’s argument in Gal 3,10–14 is Christ’s resurrection and 
the eschatological life that it brings—as seems likely—and if the 
Testament of Judah represents a tradition that may have been 
available to Paul, then the connection between the Spirit and the 
promise to Abraham begins to make more sense.39

Morales argues that the tradition of associating the Spirit with blessing in 
T. Jud. 24 is not necessarily Christian, as it can be traced to Isa 44:3 and is 
also apparent in the Word of the Luminaries (4Q504).40 

However, Morales’s argument is not convincing. First, the associa-
tion of the Spirit with blessing only implies that the tradition preserved in  
T. Jud. 24 associates the Spirit with Israel’s redemption from the covenant-
al curses and the restoration of blessing. The text of T. Jud. 24:2—25:2 
still does not show how the Spirit is associated with the blessing of Abra-
ham. Second, the provenance of the Testament of Judah, whether Jewish 
with Christian interpolations or Christian using Jewish tradition, is hotly 
contested.41 In either case, even if a Jewish tradition is preserved in T. 
Jud. 24:2–3; 25:1–2, it is difficult to discern in its present Christian form, 

37. M orales, “Words of the Luminaries,” 155–57.
38.  OTP 1:801.
39. M orales, “Words of the Luminaries,” 277.
40. M orales, The Spirit and the Restoration of Israel, 69–73.
41. O n the provenance of the Testament of Judah, see p. 136n2 of ch. 5 below.
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whether the interpretation of the Spirit and its association with blessing 
or Abraham, if any, is a Jewish tradition available to Paul or a Christian 
tradition influenced by Paul. Third, it is not clear from the text how the 
Spirit is connected with the Abrahamic blessing for the nations through 
the resurrection of Abraham, and Morales has also not shown how Paul 
would have associated the resurrection of Abraham (T. Jud. 25:1) with the 
“underlying presupposition” of the resurrection of Christ in Gal 3:10–14.

Interpreters Who Do Not Relate the Blessing with the Spirit

There are also scholars who argue that the Holy Spirit is not related to the 
blessing of Abraham. In his commentary on Galatians, Calvin thinks that 
Paul is not referring to the Holy Spirit here, but to “the spiritual promise,” 
received by faith, in contrast to ceremonial law and physical descent.42

Following Calvin’s lead, Harrisville argues that pneu&matoj should 
be understood as a “descriptive genitive” and the phrase th_n e0paggeli/an 
tou~ pneu&matoj should thus be translated as “spiritual promise.” Even if 
it refers to the Holy Spirit, the promise of the Spirit should be understood 
to refer to the prophecy in Joel that is fulfilled at Pentecost, not to the 
Abrahamic promise.43

He gives two further reasons why the Holy Spirit is not referred to 
here.44 First, Harrisville argues that the two i3na clauses are dependent and 
not coordinate. According to Harrisville, a coordinate reading would re-
quire a strict parallel between the two i3na clauses, and thus, ta_ e1qnh (“the 
nations”) would become the implied subject of the verb la&mbwmen (“we 
might receive”). Harrisville argues that this is not possible, as la&mbwmen 
includes Paul himself, who is not a Gentile. Second, nowhere else in Paul’s 
letters is it indicated that the Spirit is the content of the promise. On the 
contrary, Rom 4:13 identifies the content of the Abrahamic promise as  
o( ko&smoj (“the world”).

Harrisville’s arguments are not convincing for the following reasons. 
First, the blessing of Abraham consists of progeny, land, and blessing for 
the nations. The Spirit is somewhat related to the eschatological fulfill-
ment of progeny (cf. Gal 4:6), although there is a difficulty in accounting 
for the land.45 Second, even if the two i3na clauses are dependent and not 

42. C alvin, Galatians, 56.
43. H arrisville, Figure of Abraham, 11.
44. I bid., 10–11.
45. I  am using the term “eschatological” in this study to refer to the expectation 
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coordinate, it only implies that the two are not equated; they are still relat-
ed. Third, it is unlikely that the genitive tou~ pneu&matoj is purely descrip-
tive (“spiritual promise”) because the gift of the Spirit is mentioned in Gal 
3:1–5 and 4:6–7. Paul continues to argue that all who believe in Christ are 
Abraham’s true children (Gal 3:29). Therefore, it is more likely that, in Gal 
3:14, Paul sees the reception of the Spirit as related to, though not equated 
with, the promised blessing made to Abraham in some ways. Nonetheless, 
the gift of the Spirit should not be understood as the “fulfillment” of the 
Abrahamic blessing. Rather, Christ is the one who brings about the fulfill-
ment by his vicarious death of the cross (Gal 3:13–14, 16–19).

Kwon also argues strongly against the prevailing understanding of 
the Spirit as being equated with the content of the blessing of Abraham, 
to the extent that he denies any relationship at all between the two. He 
puts forth several reasons why he thinks that “promise of the Spirit” is not 
related at all to “the Abrahamic promise.”46 (1) Paul does not explicitly 
claim that the Spirit is the fulfillment of the Abrahamic promise. Many 
scholars have equated the “promise” in Gal 3:14 with the “promise” in 
Gal 3:16 onwards only on the basis of their proximity. (2) The association 
of the Spirit and the Abrahamic promise is unattested in any other con-
temporary literature. On the contrary, the Jews of Paul’s time understood 
the Abrahamic promise as the promise of the land in an eschatological 
and universal sense. (3) The alternation between the singular and plural 
forms of e0paggeli/a “promise” in Gal 3:16–22 indicates that Paul could 
not have the singular “promise of the Spirit” in mind. (4) Galatians 3:18 
clearly identifies the “inheritance” with the content of God’s promise to 
Abraham. (5) The Spirit is not involved in Paul’s discussion of the Abra-
hamic promise in Gal 3:15–29. Although Paul relates sonship to the gift of 
the Spirit in Gal 4:7, the notion of the Abrahamic promise is not in view.  
(6) Paul explicitly mentions the world, that is, the eschatological land as 
the content of the Abrahamic promise.

of “a period in which Yhwh triumphs over evil, redeems his people Israel, and finally 
rules the world in peace and salvation” that is present in the latter prophets (Arnold, 
“Old Testament Eschatology,” 25). This era is marked by the restoration of Israel from 
the exile, the renewal of the covenantal relationship with Yahweh, the rule of Yahweh 
or a Davidic king, the punishment of the wicked (both Gentiles and unfaithful Jews), 
and the conversion of some pagans to Yahweh as his people (Arnold, “Old Testament 
Eschatology,” 27–29). The NT writers believed that this era was inaugurated by the first 
coming of Jesus Christ, and it will be consummated at the second coming of Christ (cf. 
Acts 3:21) (Rowland, “The Eschatology of the New Testament,” 57, 59, 68–70).

46.  Kwon, Eschatology in Galatians, 109–14.


