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FOREWORD

When bilingual and trilingual Christian Arab translators launched the so-called
“Translation Movement’, which was to eventually give rise to the well-known Bayr al-
Hikmab or ‘House of Wisdom’," they were also paving the way for a long and highly-
productive process of translation, scholarship and textual transmission, whose devel-
opment involved a number of different spheres, both external - e.g. ecclesiastical,
geographical and chronological - and internal, shaping diatopic trends in linguistics as
well as textually-specific aspects of transmission and exegesis.

This heralded a new dawn for the Christian communities of the Near East.
Whilst the rise of the Arab-Islamic state in the 7th century certainly signified a radical
change to the established order, prompting difficulties and disquiet — particularly in
social and religious terms — for local Christian communities, it also opened up new
cultural horizons and posed new challenges for those Christian intellectuals who, alert
to the broader scope afforded by the use of the Arabic language, became fully involved
in the Arabisation process.Z

Melkite translators, for example, quickly realised not only that they were faced
with a new social and religious dispensation, but also that the changed historical and
political circumstances implied a whole new linguistic and cultural situation.’ The
fledging Islamic state gradually imposed Arabic — the new lingua franca of the Near
East — as the official language, and Christians soon felt the pressing need to translate
into Arabic a whole corpus of Christian texts, with the twofold aim of ensuring their

Dimitri Gutas, Greek Thought, Arabic Culture: The Graeco-Arabic Translation Move-
ment in Baghdad and Early ‘Abbdsid Society (znd-4th/8th-19th Centuries) (London—
New York: Routledge, 1998).

On the Arabisation process under Muslim rule, see the recent books by Joshua Mabra,
Princely Authority in the Early Marwanid State: The Life of ‘Abd al-*Aziz ibn Marwén
(d. 86/705) (Piscataway, NJ: Gorgias Press, 2017), and Jelle Bruning, The Rise of a Capital:
Al-Fustat and Its Hinterland, 18/639~132/750 (Leiden—Boston: Brill, 2018).

> Joshua Blau, ‘A Melkite Arabic literary lingua franca from the second half of the first mil-

lennium,” Bulletin of the Schoolf of Oriental and African Studies (2009), pp. 14-16.
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viii HEXATEUCH FROM THE SYRO-HEXAPLA

preservation and guaranteeing their future transmission within their own communi-
ties.

The translation into Arabic of a vast textual heritage, which had been preserved
and transmitted at secular level by the various Christian communities,* entailed far
more than the perfunctory rendering of original texts composed and preserved in
Greek, Syriac, Coptic, Armenian, Georgian, and other languages. It also meant more
than simply replacing one language by another within an Eastern communicative
framework in which Arabic had superseded the earlier lingna franca, Aramaic, with all
its dialectal diversity.

The new situation called for cultural measures befitting the circumstances in
which Christian communities now found themselves; Arabic, still an emerging lan-
guage, was gradually displacing Greek and Syriac, languages once powerful amongst
Christian intellectuals in the Near East, but which by the gh century lacked the vigour
required to withstand the challenge from the language of the new state and the new
religion: Islam.

This Herculean undertaking on the part of the Christian translators was ren-
dered more complex by the fact that the translation policy underpinning their en-
deavours was shaped by a wise, and indeed crucial, decision adopted from the outset
in Christian intellectual circles. Aware that the process of Arabisation instituted by the
Islamic authorities signified a parallel process of acculturation and Islamisation, Chris-
tian intellectuals — many of them translators — resolved to embark on a translation
programme aimed at providing Arabic versions of the largest possible number of texts
from their vast heritage, so that they could be read by upcoming generations of Chris-
tians who — once Arabised — would no longer have the linguistic skills required to
enjoy those texts in the original Greek, Syriac, Coptic, Armenian or Georgian.

As a result, and although the Abbasid caliphs had already commissioned a vast
number of translations from Christian translators, the Christian intellectuals opted for
their own translation programme, which involved producing Arabic versions of a
whole range of Christian texts: patristic works, hagiographical treatises, canonical writ-
ings, exegesis, apologetics, polemics, and so on. Whilst the Caliphs had shown a pass-
ing interest in biblical texts — largely for polemicist reasons — these, together with
apocryphal writings, were also added to the sum of work to be rendered into Arabic.

The biblical material translated into Arabic during the Middle Ages included
texts from the Hexateuch contained in Codex Sinai Arabic 3, the first in the Christian
Arabic Texts series now being published. This set of six texts (Pentateuch + Joshua) is
of enormous interest, for what it tells us not only about translating into Arabic, and
about the techniques and strategies adopted by the translators, but also about the
revisions and reworkings to which the original translations were subjected, and in

* For Coptic, see Samuel Rubenson, “Translating the Tradition: Some Remarks on the

Arabization of the Patristic Heritage in Egypt,’ Medieval Encounters 2 (1996), pp. 4-14.



FOREWORD ix

general about the transmission process undergone by biblical texts in the hands of
successive copyists.

This volume marks the launch of a new series from Gorgias Press, aimed at
providing diplomatic editions of Christian Arabic biblical and apocryphal texts, ac-
companied by critical introductions. The Christian Arabic Texts series seeks to fulfil a
twofold purpose: to foster the edition of previously-unpublished Christian Arabic
biblical and apocryphal manuscripts — a field in which there is much work to be done
— and at the same time to provide specialists with reliable diplomatic editions that can
be used in subsequent critical editions, thus facilitating the editing process.

I should like to express my sincere gratitude to my friend George Kiraz, and to
the wonderful team at Gorgias Press, led by Adam Walker. I am also grateful to my
colleagues on the advisory board: Elie Dannaoui, George Kiraz, Wageeh Mikhail, Sab-
ine Schmidtke and Jack Tannous. Their ideas, their enthusiasm and their untiring
support were crucial to this whole undertaking; without their help, the series would
not have been possible. They all deserve to share in its success.

Finally, I hope that the desideratum underpinning Christian Arabic Texts will be
tulfilled, and that the series will be welcomed by our colleagues and by interested read-
ers in general. A positive response from the readership will amply justify our ideas and
our aims, thus confirming that our efforts have helped to bring Christian Arabic bibli-
cal and apocryphal texts to a wider audience, and at the same time have facilitated the
work of editors and scholars of Christian Arabic literature in general, and more specif-

ically of specialists in biblical and apocryphal writings.

Juan Pedro Monferrer-Sala
Late Autumn, 2018






AUTHOR, DATE, PLACE OF COMPOSITION
AND ORIGINAL LANGUAGE

When the Persians invaded Syria in the 7th century, the Syrian Orthodox bishop Paul
of Tella fled to Alexandria, finding refuge in one of the most famous Egyptian monas-
teries, Dayr al-Zajaj, later known as Dayr al-Hanatin." There, between 613 and 617
CE, Paul of Tella translated into Syriac the Greek text of the Hexapla, i.c. the ‘fifth’
column of Origen’s Hexapla, together with the Aristarchian signs.2 Although Paul of
Tella’s translation, known in Syriac as shab ‘in (“seventy”), has not survived in its en-
tirety,3 this Syro-Hexaplar version is known to have enjoyed considerable acclaim
within the Syrian Orthodox community, playing a major role both in the liturgy and

I

Abu Salih al-Armani, The Churches and Monasteries of Egypt and Some Neighbouring
Countries. Edited and translated by B.T.A. Evetts, with added notes by Alfred J. Budler
(Oxford: Clarendon Press, 1895, reprinted Piscataway, NJ: Gorgias Press, 2001), pp. 101 (fol.
80a, Arabic), 229 (English) and n. 1. Cf. Otto F.A. Meinardus, Two Thousand Years of Cop-
tic Christianity (Cairo — New York: The American University in Cairo Press, 2002), pp.
148-149.

Timothy M. Law, ‘La version syro-hexaplaire et la transmission textuelle de la Bible
grecque’, in L’Ancien Testament en syriague, édité par F. Briquel Chatonnet et Ph. Le
Moigne (Paris: Geuthner, 2008), pp. 101-120. Cf. Arthur Védbus, The Pentateuch in the
Version of the Syro-Hexapla (Leuven: Secrétariat du CorpusSCO, 1975), pp. 3—43. Cf. Peter
J. Gentry, ‘Hexaplaric Materials in Ecclesiastes and the Roéle of the Syro-Hexapla’, Aramaic
Studies 1(2003), p. 7.

Among the new materials in Dayr al-Suryan are versions of the Books of Ezekiel (1:1-47,23)
and Tobit (complete), together with fragments n. 38 and 140 corresponding respectively to
Psalm s8:15-60,5 (with marginalia) and Isaiah 58:7-8, cf. S.P. Brock & Lucas van Rompay,
Catalogue of the Syriac Manuscripts and Fragments in the Library of Deir al-Suryan, Wa-
di al-Natrun (Egypt). “Orientalia Lovaniensia Analecta” 227 (Leuven — Paris — Walpole,
MA: Peeters, 2014), pp. 23, 45—46, 347 and 348 respectively.

xi



xii HEXATEUCH FROM THE SYRO-HEXAPLA

in exegesis,* although it never replaced the Peshirta, which had achieved the status of
authorised text for Syriac-speaking Christians.’

While never earning the same renown as the Peshitta, the importance of Paul’s
Syro-Hexaplar version is attested by the interlinear inclusion of variants proposed by
his translation in some manuscripts of the Peshitta. A good example is MS 12t3°, which
contains the text of the Psalms as given by the Peshirta, accompanied by the interlinear
addition of variants drawn from the Syro-Hexaplar version.® Indeed, the fame of Paul
of Telld’s translation extended beyond Syriac Orthodox circles into the Coptic
Church, where reworked versions gained considerable popularity.7

The first and, as far as we know, only Arabic translation of the Pentatench made
from Paul of Tella’s Syro-Hexaplar version appears to have been produced in the 1oth
century. Like its Syriac original, the Arabic text was known as sab‘in (“seventy”, fol.
2"). This translation, together with Arabic renderings of other Old Testament books
(Proverbs, along with its prologue, Ecclesiastes, Wisdom and the Song of Songs), was
attributed to al-Harith b. Sinin b. Sunbit (f. 9th-toth ¢. CE).®

In that sense, the hypothesis put forward by the Syrian historian and scholar
Nasrallah, to the effect that this translation was made from a Greek version of the
LXX, though also drawing on other versions (fair sur le texte grec des Septanta, mais

* Willem Baars, New Syro-Hexaplaric Texts. Edited, commented upon and compared with

the Septuagint (Leiden: E.J. Brill, 1968), p. 2; S.P. Brock, ‘Les versions syriaques de I’Acien
Testament. Quelques approaches récentes,” in L’ Ancien Testament en syriaque, pp. 26-27.
Cf. R.B. ter Haar Romeny, A Syrian in Greek Dress: The Use of Greek, Hebrew, and Syr-
iac Biblical Texts in Eusebins of Emesa’s Commentary on Genesis. «Tradition Exegetica
Graeca» 6 (Leuven: Peeters, 1997), pp. 121-122; Richard J. Saley, “The textual Vorlagen for
Jacob of Edessa’s Revision of the Books of Samuel’, in Jacob of Edessa and the Syriac Cul-
ture of His Day, ed. R.B. ter Haar Romeny. “Monographs of the Peshitta Institute
Leide”» 18 (Leiden — Boston: Brill, 2008), pp. 113-125.

Bas ter Haar Romeny, “The Syriac Versions of the Old Testament’, in Sources syriaques 1.
Nos sources: arts et littérature syriaques, ed. Maroun Atalah et al. (Antélias, Lebanon: CE-
RO), pp. 102-103.

Harry F. van Rooy, ‘The Syro-Hexaplaric Headings of the Psalms in Manuscript 12t3,
Aramaic Studies 3:1 (2005), p. 109; cf. H.F. van Rooy, “The “Hebrew” Psalm Headings in
the Syriac manuscript 12t4’, Journal of Northwest Semitic Languages 25:1 (1999), pp. 225—
237.

7 Cf. Joseph Francis Rhode, The Arabic versions of the Pentateuch in the Church of Egypt. A
study from eighteen Arabic and Copto-Arabic MSS. (IX-XVII century) in the National
Library at Paris, the Vatican and Bodleian Libraries and the British Musenm (Washing-
ton: The Catholic University of America, 1921), pp. 11, 65, 73-74.

Juan Pedro Monferrer-Sala, ‘Una traduccién drabe del Pentateuco realizada sobre la versién
syro-hexaplar de Pablo de Tella,” in 77 sjub xei ooi; Lo que bay entre ti y nosotros. Estudios en
honor de Maria Victoria Spottorno (Cérdoba: UCOPress, 2016), pp. 167-176.
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confronté a dantres versions),” would appear to be wholly groundless.” The transla-
tion attributed to al-Harith b. Sinan b. Sunbat was made neither from a Greek text of
the Septuagint nor from Origen’s Hexapla, but rather from a Syriac rendering of the
Greek text of the Hexapla,“ i.e. from the Syro-Hexaplar version produced by Paul of
Tella in the early 7th century.”

Little is known about the translator and Bible commentator al-Harith b. Sinan b.

Sunbat, except for what information survives regarding the translations of biblical
writings attributed to him.” He appears to have hailed from the well-known Mesopo-
tamian city of Harran, to judge by the nisbah (al-Harrani) assigned to him by the

Joseph Nasrallah, ‘Deux versions Melchites partielles de la Bible du IX® et du X" siécles’,
Oriens Christianus 64 (1980), pp. 206—210; J. Nasrallah, Histoire du mouvement littéraire
dans [église melchite du Ve an XXe siécle. Contribution a Uétude de la littérature arabe
chrétienne. Vol. II. Tome z (750-Xe s.)(Leuven: Peeters, 1988), pp. 187-188.

Cf. Sidney H. Griffith, ‘Les premieres versions arabes de la Bible et leurs liens avec le sy-
riaque,” in L’Ancien Testament en syriaque, pp. 226—227; S.H. Griffith, The Bible in Ara-
bic: The Scriptures of the ‘People of the Book’ in the Language of Islam (Princeton: Prince-
ton University Press, 2013), pp. 106-107; J.P. Monferrer-Sala, ‘Una version drabe cristiana
del texto syro-hexaplar de Pablo de Tella. Estudio filolégico de la embajada al monarca de los
amorreos (Nm 21,21-35),” Canriensia 12 (2017), pp. 535-556; J.P. Monferrer-Sala, ‘Nine Post-
Hexaplaric Readings in the Arabic Translation of the Book of Numbers by al-Harith b.
Sinan b. Sunbat (1oth c. CE), Zeitschrift fiir die altestamentlichte Wissenschaft 130/ 4
(2018), pp. 602-615.

Anton Baumstark, Geschichte der syrischen Literatur. Mit ausschluff der christlichen-
palistinensischen Texte (Bonn: A. Marcus y E. Wevers, 1922, reprinted in Walter de Gruy-
ter, 1968), pp. 186-187. See also Georg Graf, Geschichte der christlichen-arabischen Litera-
tur, 5 vols. (Citta del Vaticano: Biblioteca Apostolica Vaticana, 1944—47), I, pp. 107-108
(henceforth GCAL).

Giuseppe Simone Assemani (= Yasuf b. Sam‘an al-Sam‘ani), Bibliotheca Orientalis Cle-
mentino-Vaticana (Rome: Typis Sacrae Congregationis de Propaganda Fide, 1719-1728), II,
p- 48. Cf. Robert Holmes, Origenis Hexaplorum Vetus Testamentum Graecum cum variis
lectionibus (Oxford: Clarendon Press, 1798), vol. I, pp. so-ss (chap. IV) of the digital ver-
sion; Fridericus Field, Origenis Hexaplorum quae supersunt; sive veterum interpretum grae-
corum in totum Vetus Testamentum fragmenta. Tomus L. Prolegomena: Genesis - Esther
(Oxford: Clarendon Press, 1875), pp. lii-x.

Cf. G. Graf, GCAL I, p. 107 y IL, p. 251. Cf. also Ignatios Aphrem I. Barsaum, Geschichte
der syrischen Wissenschaften und Literatur. Translated from the Arabic by Georg Toro
and Amill Gorgis. “Eichstitter Beitrige zum Christlichen Orient” 2 (Wiesbaden: Har-
rassowitz, 2012), pp. 43 and 284; cf. A. Baumstark, Geschichte der syrischen Literatur, pp.
187-188.
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Arab-Copt polygraph Shams al-Ri’asah, Abu I-Barakat ibn Kabar (T 1324). In his
Misbah al-zulmab (‘Lamp of Darkness’), Ibn Kabar ascribes to al-Harith the Arabic
translations of four Old Testament books (Proverbs, along with its prologue, Ecclesias-
tes, Wisdom and the Song of Songs), based — like his Pentatench — on Paul of Tella’s
Syro-Hexaplar version:”

GLA bliv & Ol & & A Olads (87 o 7
“Al-Harith b. Sinan b. Sunbat al-Harrani translated the books of Solomon”

A passing reference to al-Harith b. Sinan b. Sunbat is also to be found in the writings
of the celebrated Muslim intellectual Aba I-Hasan al-Mas‘adi (d. 956), who noted that
al-Harith was from Harran (min abl Harran), and was a Melkite (min malkiyyar al-
nasard).” In a section of his Muraj al-dbabab (‘Meadows of Gold’) dealing with the
holy E)uildings of the Sabaeans (sabi’ab)” in the city of Harran, al-Mas‘adi reports
that:'

lal bl o Sl G Ol ol e oladl 25 e oy S 5
L el3 ey b O SIS sy Oladl e Lo o ol 3 oo W $3 sLal ool A
&)H\:\els'-cﬁfm\

“A Melkite Christian of the people of Hatran, known as al-Harith b. Sunbat, has told
us about the Sabaeans of Harran, mentioning their sacrifice of animals, the incense

On Ibn Kabar, cf. Eugéne Tisserant, Louis Villecourt and Gaston Wiet, ‘Recherches sur la
personnalité et la vie d’Abul Barakat Ibn Kubr’, Revue de I'Orient Chrétien XXII (1921-
22), pp. 373—394 and Samir Khalil Samir, ‘L’Encyclopédie liturgique d’Ibn Kabar (1 1324) et
son apologie d’usages coptes’, in Crossroad of Cultures. Studies in liturgy and patristics in
honor of Gabriele Winkler, ed. H.-]. Feulner, E. Velkovska et R. F. Taft. “Orientalia Chris-
tiana Analecta” 260 (Rome: Pontificio Istituto Orientale, 2000), pp. 620-626. Cf. the bio-
bibliographical information compiled by Samir Khalil Samir in his /bon Kabar, Misbab al-
gulmab fi idab al-huzmab, ed. Samir Khalil (Cairo: Maktabat al-Karaz, 1971), pp. j-h.

" Ibn Kabar, Misbah al-zulmah, p. 236.

Cf. Ignatios Aphrem I. Barsaum, Geschichte, p. 284; J. Nasrallah, Histoire du monvement
littéraire dans Iéglise melchite, 11/2, p. 188.

For $abi’ah/$abi’an, see Kevin T. van Bladel, From Sasanian Mandaeans to Sabians of the
Marshes (Leiden—Boston: Brill, 2017).

% Al-Mas‘adi, Muriij al-dbabab fi ma‘adin al-jawhar, ed. Qasim al-Samia‘T al-Rufiq, 4 vols.
(Beirut: Dar al-Qalam, 1408/1989), 11, p. 253.
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which they burn to the stars, and other [practices] which we shall omit for fear of be-
ing long-winded”.

The information provided by al-Mas‘adi is not without doctrinal interest, since to
date it has widely been accepted that al-Harith b. Sinan b. Sunbat was a Miaphysite,
i.e. Syrian Orthodox, writer.”” This is the view recently canvassed by Vollandt, adduc-
ing internal arguments based on al-Harith’s translations.” The link between al-Harith
and the Syrian Orthodox Church derives largely from Graf, who - ignoring the in-
formation provided by al-Mas‘adi™ - simply followed the ecclesiastical classification
of writers made earlier by Baumstark.™ By contrast, Nasrallah, on the basis of al-
Mas‘adr’s report, identifies al-Harith b. Sinan b. Sunbat as a Melkite author.”

Though it counters the internal arguments recently adduced by Vollandt, Nasar-
allah’s hypothesis has a number of strengths which are not to be lightly dismissed; one
is that al-Harith’s translation of the Pentateuch circulated primarily in Melkite rather
than Syrian Orthodox circles,” as indeed did the Syro-Hexaplar version.”

Admittedly, Harran had for centuries been home to a sizeable Syrian Orthodox
community; but it was also a major Melkite centre,*® boasting its own Melkite bishop-
ric whose best-known occupant was undoubtedly Theodore Aba Qurrah of Edessa.
This celebrated apologist and polemicist, one of the great Christian Arab mutakka-

" S. Brock, ‘Miaphysite, not Monophysite!’, Cristianesimo nella storia 37 (2016), pp. 45—54.

20

Ronny Vollandt, Arabic Versions of the Pentateuch: A Comparative Study of Jewish,
Christian and Muslim Sources. “Biblia Arabica” 2 (Leiden - Boston: Brill, 2015), pp. 60—-62;
R. Vollandt, ‘Die Bible in der Sprache des Korans: Die arabischen Bibeliibersetzungen’, in
Orientalische Bibelbandschriften aus der Sttatsbibliothek zu Berlin — PK. Eine illustrierte
Geschichte, ed. Meliné Pehlivanian, Christoph Rauch and R. Vollandt (Wiesbaden:
Reichert Verlag, 2016), p. 130; R. Vollandt, “The Conundrum of Scriptural Plurality: The
Arabic Bible, Polyglots, and Medieval Predecessors of Biblical Criticism’, in The Text of the
Hebrew Bible and Its Editions: Studies in Celebration of the Fifth Centennial of the Com-
plutensian Polyglot, ed. Andrés Piquer Otero et al. (Leiden — Boston: Brill, 2017), p. 68.

*  Cf.G.Graf, GCAL], p-107; 1L, p. 251

22

Cf. A. Baumstark, Geschichte der syrischen Literatur, pp. 187-188.

® Cf. J. Nasrallah, ‘Deux versions Melchites partielles de la Bible du IX® et du X siecles’,
Oriens Christianus 64 (1980), pp. 206—210; . Nasrallah, Histoire du mouvement littéraire
dans Uéglise melchite, 11/2, pp. 187-188.

** Cf.R. Vollandt, Arabic Versions of the Pentateuch, p. 62

25

Cf. W. Baars, New Syro-Hexaplaric Texts, p.2, n. 2.

26 Hugh Kennedy, “The Melkite Church from the Islamic Conquest to the Crusades: Conti-

nuity and Adaptation in the Byzantine Legacy’, in The 17th International Byzantine Con-
gress: Major Papers (New Rochelle, NY: Caratzas, 1986), p. 337.
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limiin, held the post of Bishop of Harran in the mid-9th century CE.” Even so, further
research and new data are required in order to finally determine whether al-Harith b.
Sinan b. Sunbit belonged to the Melkite or the Syrian Orthodox Church.

Nor, given the paucity of biographical information, can we be sure exactly where
al-Harith produced his Arabic rendering of Paul of Tella’s Greek-to-Syriac translation
of the Pentatench, various reworkings of which later entered circulation. If the refer-
ence supplied by al-Mas‘adi is reliable, it would be reasonable to assume that the trans-
lation was made in the city of Harran, in Upper Mesopotamia.

The diplomatic edition presented here is that of Sinai Arabic 3, a codex on Ori-
ental paper measuring 25x17.5 cm., comprising 373 fols., with s bifolia per quire.28 The
text block comprises 17 lines per page in naskbi script with sporadic vocalisation and
rubricated chapter headings. The MS is made up of 305 quires, quire order being indi-
cated by ordinal numbering in the top left margin of the recro. The second quire is in
fol. 32". Foliation is indicated in cursive Coptic numerals.”

The manuscript was written by a deacon (shammds) named Yasaf ibn Subit al-
Amadi al-Suryani and bears a date equivalent to 1348 CE. This is confirmed in the
colophon to the books of the Pentateuch (fols. 330'—331'), which additionally state that
the text was translated into Arabic from Syriac and Hebrew:

& B Gl HuSad s Blay Ll T GUI 058 42 b bVl ey S

“On Wednesday 9 Kansn al-Thani, year 1670 of the Seleucid Era,?® corresponding to
the year 6868 of the Creation (Era),’! corresponding to the year 1358 of the Com-
mon Era.”3

*”" For the biography of Ab@t Qurrah and the famous incident of his dismissal from the bish-

opric and subsequent restoration, see S.H. Griftith, Theodore Abi Qurrab: The Intellectu-

al Profile of an Arab Writer of the First Abbasid Century (Tel Aviv: Tel Aviv University,

1992), pp- 15-35.

% Cf. Aziz Suryal Atiya, The Arabic Manuscripts of Mount Sinai: A Hand-list of the Arabic
Manuscripts and Scrolls Microfilmed ar the Library of the Monastery of St. Catherine,
Mount Sinai (Baltimore, MD: The Johns Hopkins Press, 1955), p. 3.

" On this system, cf. Serge Frantsouzoff, ‘Les chiffres coptes dans les manuscrits 4rabes, chré-

tiens et musulmans’, Parole de [’'Orient 39 (2014), pp. 259-273, and J.P. Monferrer-Sala,
“Dos tablas inéditas con alfabeto copto y cifras coptas cursivas insertas en un cédice del s.
XIII del Monasterio de Santa Catalina, Monte Sinaf”, Collectanea Christiana Orientalia 12
(2015), pp. 279—286.

Lit. ‘of the Alexander the Ionian’.

30

3 Lit. ‘of the sons of Adam’.

*  Lit. ‘of Christ’.
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The text transmitted by Sinai Arabic 3 is part of a textual corpus produced from the
Igth century onwards. The version of the Pentateuch, as we shall see, is the fruit of a
revision of al-Harith’s translation, if not of a later version of it. The revised text has
been preserved in a group of manuscripts of predominantly Melkite provenance.”

Sinai Arabic 3 includes two different types of text: the Pentateuch, which is a re-
vision of the translation made by al-Harith b. Sinan b. Sunbat; and the sixth book in
the Hexateuch, a version of the Book of Joshua whose Vorlage - unlike the other five
books in the Codex — is not a Syro-Hexaplar text, but probably another Syriac text
which was checked or revised against other versions. As we shall see later, if the
Peshitta was not the basic text used in this translation, it may well have been used for
verification purposes.

As noted earlier, it is not known where al-Harith b. Sinan b. Sunbat made his
original translation of the Pentateuch; by contrast, Sinai Arabic 3 provides key infor-
mation regarding the transmission of the Codex. The copyist indicates on fol. 2" that
the Codex belonged to one ‘Isa b. Sa‘id al-Tabib, a person described as living ‘in a city
of Syria’ (bi-madinat Sham), for which no name is given.”*

A note on fol. 331, where the owner is referred to as Shaykh Abi 1-Fada’il Sharaf
al-Dawlah ‘Tsa ibn Sa‘id al-Mutatabbib, states that the manuscript was an Arabic
translation from Syriac and Hebrew, adding:

S ol sda a8 () gl old U1 Gladly GLull o o) il o iy
4o 2 ay e

“This lucky copy was translated from Syriac and Hebrew into Arabic tongue (...) 1
copied this Pentateuch in the city of Famagusta”

Still on fol. 331, the copyist Yasaf ibn Subat al-Amadi al-Suryani notes not only that
he made the copy in the city of Famagusta, but also that it was commissioned by
Shaykh Abi 1-Fada’il Sharaf al-Dawlah ‘Isa ibn Sa‘id al-Mutatabbib, a native of Bagh-
dad (min abl Baghdaid), who was living on the Island of Cyprus (Jagirat Qubrus),
which at the time provided a natural channel for books destined for the library at St.
Catherine’s monastery on Mount Sinai.”

B Cf. R. Vollandt, Arabic Versions of the Pentateuch, pp. 260-264.

* Cf. R. Vollandt, Arabic Versions of the Pentateuch, p. 260.

% Cf. ].P. Monferrer-Sala, ‘An Arabic gospel of Cypriot origin: Codex arabicus sinaiticus 110,

Graeco-Arabica (= Festschrift in Honour of V. Christides), IX-X (2004), pp. 281-289.






PHILOLOGICAL DESCRIPTION

The versions of biblical texts contained in Codex Sinai Arabic 3 belong to a transla-
tion tradition involving the revision—reworkinsg of the translation made by al-Harith b.
Sinin b. Sunbat, which Vollandt terms Arab”™"1b. As far as we know, this transla-
tion tradition comprises at least eight manuscript witnesses:"

1)

2)

3)

Sinai, St. Catherine Monastery, Codex Sinai Arabic 3 (1358 CE), which we de-
scribe below.

St. Petersburg, Institute of Oriental Manuscripts, Codex D 226 (16th c.), with the ex-
ception of fols. 226, which contain al-Harith b. Sinan b. Sunbat’s version.
The three-volumes codex was produced by three different scribes and in-
cludes the following books in vol. 1 (255 fols.): Genesis, Exodus, Leviticus,
Numbers, Deuteronomy, Joshua, Judges, 1-2 Samuel, 1-2 Kings, Ruth,
Psalms. According to a note in fol. 56 (vol. 1), the owner of this three-
volumes codex in 1538/9 was ‘Isa ibn Misa of Tripoli. In 1618 the codex
was donated by Sulayman ibn Jurji to Balamand Monastery, from where final-
ly it was given to Czar Nicholas II by Gregory IV.2

Vatican, Biblioteca Apostolica 1 aticana, Codex 1Vat. Ar. 468 (16th c.).3 The text,
based in part on St. Petersburg Codex D 226, was copied by Dawud ibn
Tadrus ibn Wahbah on behalf of Giovanni Battista Eliano, commissioned by
the Melkite bishop of Tripoli Dorotheus.*

' Cf.R.Vollandt, Arabic Versions of the Pentateuch, pp. 260-264.
*  Cf R.Vollandt, Arabic Versions of the Pentateuch, pp. 261-262.

Angelo Mai, Scriptorum veterum nova collection e vaticani codicibus (Rome: Collegio Ur-

bano, 1825-38), vol. 4, p. 523—525.

R. Vollandt, “Che portono al ritorno qui una Bibbia Arabica integra: A History of the

Biblia Sacra Arabica (1671-73),” in Graco-Latina et Orientalia. Studia in honorem Angeli
Urbani beptagenarii, eds. Samir Khalil Samir and J.P. Monferrer-Sala (Cérdoba: UCO-
Press, 2013), pp. 401—418.
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4) Berlin, Staatsbibliothek, Cod. Diez quart. 106 (1280 CE), only for the book of
Deuteronomy.>

5) Paris, Bibliothéque nationale de France, Codex Par. Ar. 13 (15th c.),¢ only for the
book of Deuteronomy.”

6) Paris, Bibliothéque nationale de France, Codex Par. Ar. 14 (14th c.),® only for the
books of Leviticus and Deuteronomy.?

7) Paris, Bibliothéque nationale de France, Codex Par. Ar. 15 (12th—13th c.),'0 only for
the books of Numbers and Deuteronomy. 1!

8) Vatican, Biblioteca Apostolica V aticana, Codex V'at. Ar. 465 (17th c.), which in
fact is an Hexatench that only includes the first verses of Joshua’s book.!2

Even so, it should be stressed that the Pentateuch versions given by these eight codices
vary in terms of provenance, and in some cases include folios added at a later date,
containing a different type of text. All this means that each text should, in principle,
be first examined alone; only then can any overall hypothesis be formulated, in the
light of the provenance and translation tradition to which each belongs.

With regard to Sinai Arabic 3, we should first note that the codex comprises not
only a version of the Pentateuch, as Atiya and Kamil indicate in their respective cata-
logues,” but also a complete Book of Joshua. Thus it is not, properly speaking, a Pen-
tateuch, but rather a Hexateuch (Pentateuch + Joshua). The six books making up the
codex, and the annexes, are arranged as follows:

Guard sheet dated in 1850 CE fol. 1t
Subscription by TIsa b. Sa‘id al-Tabib fol. 2t

> Cf.R. Vollandt, Arabic Versions of the Pentateuch, pp. 246-247.

Gérard Troupeau, Catalogue des manuscrits arabes. Premiére partie: manuscrits chrétiens.

Tome I: nos. 1-323 (Paris: Bibliotheéque nationale de France, 1972), pp. 206—208.
7 Cf.R. Vollandt, Arabic Versions of the Pentateuch, p. 247.
G. Troupeau, Catalogue, 1, pp. 18-19.
> Cf.R.Vollandt, Arabic Versions of the Pentateuch, p. 257.
G. Troupeau, Catalogue, 1, p. 19.
" Cf.R.Vollandt, Arabic Versions of the Pentateuch, p. 248.
A. Mai, Scriptorum veterum, vol. 4, p. 523.

% Aziz Suryal Atiya, The Arabic Manuscripts of Mount Sinai: A hand-list of the Arabic
manuscripts and scrolls microfilmed at the Library of the Monastery of St. Catherine,
Mount Sinai. Foreword by Wendell Phillips (Baltimore: The Johns Hopkins Press, 1955), p.
3, 0. 3: “Old Testament. 1348 A.D. 373 f. 25 x 17.5 cm. Paper. Pentateuch;” Murad Kamil,
Catalogue of all manuscripts in the Monastery of St. Catherine on Mount Sinai (Wiesba-
den: Otto Harrassowitz, 1970), p. 11: “Pentareuch, 373 f., Paper, 25 x 17.5 cm, 1358 A.D.”
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General prologue to the Hexatench fols. 2v—23v
Genesis Kitdb al-Tawrat Takwin al-Khald'iq fols. 24v-104¢
Exodus Kitab Khurdj bani Isra’il min Misr fols. 104v—165¢
Note by Yaisuf ibn Subat al-Amidi fol. 165
Leviticus Sifr al-Abbar fols. 165v—207v
Independent text by a second hand fol. 208
Numbets Sifr al-A'dad fol. 208v—272r
Deuteronomy Sifr al-Istithna’ fol. 272v-330v
Colophon'!# to the Pentateuch fols. 330v—331r
Joshua Sifr Yashii* ibn Nan tilmidh Miisa al-nabi fols. 331v-372r
Note in Syriac and Arabic fol. 372v
Bilingual note®> in Greek and Arabic, dated in 7141 AM fol. 373t

This revision of al-Harith b. Sinan b. Sunbit’s translation is written in the Eastern
naskhbi script, and — like the orthographical approach adopted by the copyist — is typi-
cal of the strategies and techniques espoused by Christian Arab scribes in general; it
also shares a number of the features found in manuscripts from the monasteries of
South Pallestine,16 where scribes and copyists developed a number of handwriting
styles in the course of the Middle Ages.”

On the colophons in Arabic manuscripts, see Rosemarie Quiring-Zoche, “The Colophon
in Arabic Manuscripts. A Phenomenon without a Name”, Journal of Islamic Manuscripts
4:1 (2013), pp. 49-81. For the Christian-Arabic manuscripts, see Gérard Troupeau, “Les co-
lophons des manuscrits arabes chrétiens”, in Scribes et manuscrits du Moyen-Orient, ed.
Frangois Déroche and Francis Richard (Paris: Bibliothéque nationale de France, 1997), pp.
224-23L

For the use of bilingualism, see L. Wei, “Dimensions of Bilingualism”, in The Bilingualism
Reader, ed. L. Wei (New York: Routledge, 2007), pp. 11-16. See also Alex Metcalfe, Aus-
lims and Christians in Norman Sicily: Arabic speakers in and the end of Islam (London-
New York: Routledge, 2003), pp. 180-187, and for the present case Miriam Lindgren
Hjilm, Christian Arabic Versions of Daniel: A Comparative Study of Early MSS and
Translation Techniques in MSS Sinai Ar. 1 and 2 (Boston-Leiden: Brill, 2016), pp. 18-19.

Cf. Sidney H. Griffith, The Church in the Shadow of the Mosque: Christians and Muslims
in the World of Islam (Princeton—Oxford: Princeton University Press, 2008), pp. so-sL.

Cfr. Agnes Smith Lewis & Margaret Dunlop Gibson, Forty-one Facsimiles of Dated Chris-
tian Arabic Manuscripts. With an Introductory Observation on Arabic Calligraphy by the
Rev. David S. Margoliouth. “Studia Sinaitica” xii (Cambridge: Cambridge University Press,
1907), No. iii: “Apostolic Constitutions, Canons and Councils” (Or. 5008, British Library
[fol. s3a] dated o1y CE); Evgenivs Tisserant, Specimina codicom orientalivm. “Tabvlae in
vsvm scholarvm” 8 (Bonn: A. Marcvs et E. Weber, 1914), No. 54 (Vat. Ar. 71, from Mar
Saba, dated to 885 CE) and No. s5: “Gospels” (Borg. ar. 95, dated 9th c. CE). Cf. Yiannis E.
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In orthographical terms, the Arabic text displays certain features characteristic of
the medieval Arabic manuscript tradition, and more specifically of Christian textual
production in Arabic. From these features it can be inferred that the author - or per-
haps a later translator-copyist — sought to use the classical register, although there is
also evident interference from the so-called ‘Middle Arabic’ register."®

Even so, it should be noted that certain phonetic peculiarities and grammatical
errors in Sinai Arabic 3 are typical not of ‘Middle Arabic’ but of Neoarabic,” in other
words dialectal Arabic, a language used by Christians, Jews and Muslims,* to which
each of these groups made its own particular sociolectal and ethnolinguistic contribu-
tion.”

Diacritical marks are often missing,?? vocalisation is at times artificial and su-
prasegmentals are misused:> e.g. o J) < (‘")\ 2) e <g G, ea) < el (7 Y, e

> (79, 4l < 2l (89, el < il (89, Uyl < Lol (209, o2 < oy (28)
Sl 29v), ahadi| < il (319, b < & (37Y). In most cases, however, these errors
appear to be due not to an oversight in executing the phoneme in question but ra-
ther to a procedure common among Christian Arab copyists, which involved replac-
ing diacritical marks with a stroke from the following or preceding word. A good
example is the sequence wa-'‘asha Sarigh (“And Serugh lived”, fol. 37v), where the shin
does not bear the three dots because the following siz has been written above it in
their place.

Meimaris, Katalogos ton neon aravikon cheirographon teés hieras monés bagias Aikaterinés

tou orous Sina (Athens: Ethnikon Idruma Ereundn, 198s), pp. 74-100 (n. 3-8, 23-28, 32,

35-37, 41, 45-46, 56).

On the “Middle Arabic” register, see the information provided by Ignacio Ferrando, Inzro-

duccion a la historia de la lengua drabe. Nuevas perspectivas (Zaragoza, 2001), pp. 147-158.

For the differences between Classical Arabic and Neoarabic, see J. Blau, “The Beginnings of

the Arabic Diglossia: A Study of the Origin of Neo-Arabic”, Afroasiatic Linguistics 4

(1977), pp- 1-28.

Kees Versteegh, Pidginization and Creolization: The Case of Arabic (Amsterdam-

Philadelphia: John Benjamins, 1984), pp. 8-9.

* Cf. Yasir Suleiman, Arabic, Self and Identity: A Study in Conflict and Displacement (Ox-
ford—-New York: Oxford University Press, 2o11), pp. 32—43.

* Cf. ]. Blau, GCA, pp. 122-125 §§ 25-26.3.2. See also J.P. Monferrer-Sala, “The Anaphora
Pilati according to the Sinaitic Arabic 445. A New Edition, with Translation and a First Anal-
ysis”, The Journal of Eastern Christian Studies 61:3—4 (2009), pp. 167-198.

20

* For a description of typical scribal errors, see Adam Gacek, “Taxonomy and Scribal Errors

and Corrections in Arabic Manuscripts”, in Theoretical Approaches to the Transmission
and Edition of Oriental manuscripts: Proceedings of a Symposium Held in Istanbul, March
20-30, 2001, ed. ]. Pfeiffer and M. Kropp (Beirut—-Wurzburg, 2007), pp. 217-23s.
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Asin other Christian Arabic documents by the 8th century,* the copyist of Sinai
Aprabic 3 makes use of the Islamic basmallah in the chapter headings (bismi Allab al-
rabman al-rabim, 2"), but replaces them by a Christian basmallib at the start of each
of book of the Pentateuch:™

Gn bismi Alab al-khaliq al-azadi al-gadin al-azali al-malik al-‘azim fol. 24v

Ex bismi ANab al-bayy al-khaliq al-gadim al-azali al-abadi al-sarmadi fol. 104v
Lev  bismi Allah al-khalig al-hayy al-natiq fol. 165v
Nm  bismi Alah al-khalig al-hayy al-natiq fol. 208
Dt bismi I-Allah al-khalig al-hayy al-natiq fol. 272v

However, this Christianisation of the basmallib is not repeated in the opening of the
Book of Joshua, where the copyist reverts to the formula used in the chapter headings,
although inserting the epithet al-gadim with a clear view to Christianisation: bismi
Allah al-qadim al-rabman al-rabim (fol. 331").

The author of Sinai Arabic 3 thus makes use of two types of basmallabh: a short
version at the start of Lev, Nm, Dt (where the text is the same) and Josh, which is a
king of Islamic-Christian hybrid; and a more fully-developed basmallah for Gen and
Ex, with variants in the theophoric names comprising the six-name formula.

In orthographical terms, Sinai Arabic 3 displays a number of features characteris-
tic of the medieval Christian manuscript tradition. For example, where the scribe —
through oversight — omits a term, he adds it above the line of writing, just where the
missing word should have been, as for example with the missing shaddab in Allah
(2"). Similarly, when writing the medial kaf (e.g. fa-hakada < fa-hakada , fol. s') he
adds a tiny superscript k4f, a graphological feature occurring quite frequently in Codex
Sinai Arabic 3.

The copyist places remarks or comments on the lower left of the recto. He also
uses marginalia for various purposes: e.g. in fols. 5', 34, 39", 40', 66" et passim. Signs
and symbols appear often,” consisting in a round black dot (*), a black pear-shaped

24

Walter Diem, Arabische Bricfe auf Papier aus der Heidelberger papyrus-Sammiung (Hei-
delberg, 2013), pp. 6, 44.

»  Cf. Karin Almbladh, “The “Basmala” in Medieval Letters in Arabic Written by Jews and
Christians”, Orientalia Suecana s9 (2010), pp. 45—60. See also Oren Tal, Itamar Taxel &
Annette Zeischka-Kenzler, ‘A Basmala-Inscribed Jug from Arsur’s Mamluk Destruction of
AD 1265: The Religious Manifestation of a Christian-Used Table Vessel?’, Journal of Near

Eastern Studies 77/1 (2018), pp. 91-98, here p. 95, n. 8.

6 . . .
** For a discussion of several marks, signs and symbols, see Juan P. Monferrer Sala, “Notas de

critica textual al “Vaticano Arabo XIV”. M4s datos para la reconstruccién de la Vorlage si-
riaca perdida del Diatessaron”, in Grapheion. Cédices, manuscritos e imdgenes. Estudios fi-
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mark (#), four dots in the form of a cross (-:+), each similar in shape to the single round
dot, and two strokes forming a cross (+); these signs and symbols are used to separate
words, sentences and lines, or to indicate the end of a verse or section of narrative.

With regard to vocalisation,?’ there is a general preference for seriptio plena®®
when writing personal names and place names: Ibrahim, Sarah, Ya'qib, Ishag, Laban,
Yiisuf, Qantira, Tsii (cf. al-Is), Yashit’, Qayndn, Ansish, Akbniikh, Rafaqa, Bayt I1, Harran,
Hagar, and occasionally in other contexts, such as salah < sala (29v).

Scriptio defectiva® is also found in a wider variety of nouns: al-rahman < al-rahman
(2v), Ishag < ’Ishag (8%), Lsma ‘il < LIsma'il (8v), al-ilah < al-"ilah (27%), thalathin < thalathin
(37), thalathah < thalatha’ (40%).

Short vowels®® are used sporadically throughout the Codex, which also includes
tanwin vowels in the indeterminate accusative (aydan < ‘aydan) and i‘rab for the de-
terminate genitive (a/-samda’); vowel markings are often used for ornamental purpos-
es, and sometimes even misused, for example where the i 72b vowel does not represent
the case function of the term within the sentence: e.g. fa-kharaja minhu al-ma’i < fa-
kbaraja minbu al-ma’a (246"). Occasional use of the alif magsirab with two dots may
perhaps be attributable to a deliberate orthographical practice rather than to effective
cases of imalah due to dialectal interference (e.g. batté < barta or ilé < ila).

loldgicos e histdricos, ed. ].P. Monfererr-Sala & Manuel Marcos Aldén. “Studia Semitica” 2
(Cérdoba: Servicio de Publicaciones de la Universidad de Cérdoba, 2003), pp. 158-159 § 2.3.

*7" Joshua Blau, A grammar of Christian Arabic based mainly on South-Palestinian texts from
the First Millennium, 3 fascs. (Leuven: Secrétariat du CorpusSCO, 1966-67), pp. 61-83 §$
3-10 (henceforth GCA); Jean Cantineau, Etudes de linguistic arabe. Mémorial Jean Canti-
neau (Paris: C. Klincsieck, 1960), pp. 89-116; Simon Hopkins, Studies in the grammar of
early Arabic: based on papyri datable to before A.H. 200 A.D. grz (Oxford: Oxford Uni-
versity Press, 1984), pp. 1-18 §§ 1-16; Bengt Knutsson, Studies in the text and language of
three Syriac-Arabic versions of the Book of Judicum with special reference ro the Middle
Aprabic elements. Introduction, linguistic notes, texts (Leiden: Brill, 1974), pp. s2—59; Fed-
erico Corriente, A grammatical sketch of the Spanish Arabic dialect bundle (Madrid: Insti-
tuto Hispano—Arabe de Cultura, 1977), pp. 22—31 § 1.L.1-1.4.6; Carl Brockelmann, Grundrif3
der vergleichende Grammatik der semitischen Sprachen (Berlin: Reuther & Reichard,
1908), pp. 44116 §§ 36-43.

Joshua Blau, GCA, pp. 68—77 §§ 8-8.9.5; S. Hopkins, Studies, p. 14 § 11; Per A. Bengtsson,
Two Arabic Versions of the Book of Ruth. Text edition and language (Lund: Lund Univer-
sity Press, 1995), pp. 100-102 § 3.2.1; Bengt Knutsson, Judicum, pp. s2—ss.

28

*> Examples of scriptio defectiva in J. Blau, GCA, pp. 77-81 §§ 9-9.3; S. Hopkins, Studies, pp.
10-14 § 10; J. Blau, A Handbook of Early Middle Arabic (Jerusalem: The Hebrew Univer-
sity, 2002), p. 32, § 14; P.A. Bengtsson, Two Arabic Versions, pp. 102-104 § 3.2.2; Bengt
Knutsson, Judicum, p. 55-57.

7. Blau, GCA, pp- 61-65 8§ 3—s; S. Hopkins, Studies, pp. 2—8 §§ 2-6.
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The interchangeable use of alif magsirah bi-sirat al-ya’ and alif maqsirab bi-sirat al-
alif throughout the text is a result of dialectal interference,! as are the changes a/jf
mamdidah < alif magsirab: fa-hakada < fa-hakada (5v) and alif magsirabh < ya* bana <
bani (37).

The use of ya’ in place of alif magsirah can be seen in the personal name Musé
(< Misiy < Musa (3, 3%) and in the prepositions #¢ (< i) < ila (3", 4, cf. ilain 37), ‘ale
(< ‘al)) < ‘ala (2v, 4+, 22¥, cf. ‘ala in 4v), and may be ascribed to the orthographic prac-
tice of the copyist rather than to dialectal interference.

Omission of the suprasegmental shaddah ot tashdid®? is common throughout the
Codex: Alah < Allab (37), al-sayid < al-sayyid (37), awal < awwal (3), bata < patta (3),
ayuha < ayynha (3%, 4, cf. ayyuha in 3v), sitah < sitta’ (&%), muqadas < muqaddas (5v), kul <
kull (25%), al-rab < al-rabb (277%), samab < sammabu (29%). In some cases, however, the
suprasegmental is used correctly: al- ibraniyyah < al-ibraniyya’ (37), or in the form of a
semicircle, as found in A/Zh (2, 3") and barriyyah (37). Misuse of shaddah can be seen
in anbiyya’ibi < ‘anbiya’ibi (3v). In general, the alif maddah® is omitted, though it ap-
pears in bawnla’i and wa-mubtada’i (67).

With regard to consonant usage,34 the switches noted below — with the exception
of the hamzah —can be attributed to oversights or errors on the part of the scribe (e.g.
/t/ < /th/, /j/ < /h/, /h/ < /kh/, /d/ < /dh/, /t/ < /z/) rather than to mispronuncia-
tion.

While in Classical Arabic hamzah® is stable in all positions and in early Islamic
inscriptions a so-called ‘proto-hamzah’ seems to be atttested,36 in Neoarabic it is pro-
nounced only in the initial position, although even the initial hamzah lost its inde-
pendent phonemic function at an early stage”, as is evident in the representation of
* ]. Blau, GCA, pp. 81-83 §§ 10.1-10.3; S. Hopkins, Studies, pp. 4-16 § 12; B. Knutsson, Stud-
ies, pp. 5859, P.A Bengtsson, Two Arabic Versions, p. 104

J. Blau, GCA, pp. r22—125 §§ 26.1-26.3.2; S. Hopkins, Studies, p. 49 § 48; F. Corriente,
Sketch, pp. 66-67 § 3.2.1-3.2.2.

33

S. Hopkins, Studies, p. 49 § 491.

*J. Blau, GCA, pp. 83-121 §§ 11-24.4; ]. Cantineau, Etudes de linguistique arabe, pp. 13-88;

P.A. Bengtsson, Two Arabic Versions, pp. 108-128 §§ 3.2.5-3.2.16; B. Knutsson, Judicum,
pp- s9-112; F. Corriente, Sketch, pp. 31-60 §§ 2.1.1-2.28.7.

5 ]. Blau, GCA, pp. 83-89 §§ 11-11.3.6.1; S.Hopkins, Studies, pp. 19-33 §§ 19-28; P.A. Bengts-
son, Two Arabic Versions, pp. 108-114 §§ 3.2.5-3.2.5.3; B. Knutsson, Judicum, pp. s9-78; F.
Corriente, Sketch, p. 58—60 §§ 2.28.1-2.28.7.

3 Mehdy Shaddel, “Traces of the hamza in the Early Arabic Script: The Inscriptions of

Zuhayr, Qays the Scribe, and “Yazid the King™, Arabic Epigraphic Notes 4 (2018), pp. 35—

52.

J. Blau, ‘Das frithe Neuarabisch in mittelarabischen Texten,” in Grundrif§ der arabischen

Philologie. I: Sprachwissenschaft, ed. Wolfdietrich Fischer (Wiesbaden: Reichert Verlag,

1982), pp. 100-101; J. Blau, GCA, pp. 83-84 §§ —1L.1.

37
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/’/ by alif'in the initial, medial and final positions, by /w/ or /y/ in the medial posi-
tion, or indeed its omission in any position. In Sinai Arabic 3, hamzab is omitted in
any position: initial hamzah followed by suksn, intervocalic and final, suggesting that
the articulatory pause provided by /°/ was not perceptible in the register used by the
scribe, thus reflecting his vernacular pronunciation.

The codex contains no examples of written hamzah in the initial position, repre-
senting either hamzat al-wasl or hamzat al-qat’, with the usual exceptions in which a/if’
is used in place of /°/: asma < ‘asma’(3"), ard < ‘ard (s"), imratibi < “imra’tibi (7"), etc.

The medial hamzab is also not realised: ras < ra’s (3%), bi-amri < bi-"amri (3Y), al-
akh < al-'akh (3Y), al-ard < al-'ard (5, li-Ibrabim < li-’Lbrabom (7V), imratibi < imra’tibi
(7Y, qayilan < ga’ilan (25Y), tayir < ta’ir (25%), al-mardh < al-mar'a (27), miyah < mi'a
(309). Following an a/if of prolongation, or in the middle of a wotd, /’/ becomes
/y/:38 farayidaba < fara’idaha (3%) while after a fathah sound, the /°/ is omitted: smratibi
< imra’tihi (T).

Although the final hamzah is generally omitted, as in asma < ’asma’ (3"), it is real-
ised in a number of cases: alsama’ (4Y), bawula’i < ba'ula’i (4, 6Y), al-sama’i (9%), ma'i
(267, etc.

Changes in phonemic realisation include: /h/ for /j/: hami* < jami* (5), /h/ for
/kh/: hamsin < khamsin (47), /d/ for /dh/3: tilmid < tilmidh (&), alladi < alladhi (247),
[t/ fot /z/: ‘atim < ‘azim (3), and /¢/ for /gh/*: ‘Gmir < ghamur (TV).

The somewhat arbitrary approach to the use of diacritics with the 72’ marbitah*
is a distinctive feature of the Arabic manuscript tradition. The use or omission of
diacritics is unrelated to the position of the word in the phrase or sentence,*? alt-
hough the diacritic is marked in cases of idafab: ibnat ‘ammibi (112r). Compared to
those contexts in which the diacritics are marked — al-khamsa’ (2v), al-‘ibraniyyah < al-
ibraniyya’ (3Y), al-tawrd’ (4Y), shajara’ (25v) — their omission with the 72" marbitah would
appear to reflect the loss both its pronunciation and of its syntactic value, perhaps
dictated by the loss of unstressed vowels: barriyah < barriyya’ (3v), sanah < sana’ (3Y),

»

8 J. Blau, GCA, p. 86 § 11.3.3.; B. Knutsson, Judicum, pp. 61-62; P.A. Bengtsson, Two Arabic
Versions, p. 110 § 3.2.5.1.

J. Blau, GCA, p. 108 § 16.2; B. Knutsson, Judicum, pp. 98-100 (cf., pp. 82—94, ¢f7. p. 1225
P.A. Bengtsson, Two Arabic Versions, p. u6 § 3.2.6; B. Levin, Die griechisch-arabische
Evangelien-Ubersetzung Vat. Borg. Ar. 95 und Ber. orient. oct. 1108 (Uppsala: Almquist &
Wiksells, 1938), p. 19 F. Corriente, Sketch, p. 45 § 2.13.2; Joshua Blau, Judaeo-Arabic, pp. 76,
227y 23L

J. Blau, GCA, p. 115 § 22; P.A. Bengtsson, Two Arabic Versions, p. 123 §.3.2.11; F. Corriente,
Sketch, pp. 55-56 § 2.24.2; C. Brockelmann, GrundriB, 1, p. 121y 123 § 4s.

40

41

J. Blau, GCA, pp. 115-121 §§ 24.1-24.4; S. Hopkins, Studies, pp. 44—48 § 47; B. Knutsson,
Judicum, pp. 109-112; P.A. Bengtsson, Two Arabic Versions, p. 124-127 § 3.2.13.

# Asin the MSS of the Book of Ruth, cf. P.A. Bengtsson, Two Arabic Versions, p. 124 y n. 4.
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al-tawrah < al-tawrat (2¥, 3Y), al-sharifab < al-sharifa’ (3, cf. sharifa’ in 3Y), al-madinah < al-
madina’ (4, al-madinah < al-madina’ (5, sanah < sana’ (30).

In morphological terms,* attention is drawn to the use of hypercorrections such
as ibna' < bint (12"). The vocative is indicated by yz and ayyuha.** Y is always joined
to the following proper noun. The emphatic vocative ya ayyuha (3") is also used on
several occasions.

The usage of verbs® — whether perfective or imperfective, regular or irregular —
displays no major departures from the rules of Classical Arabic, except, in phonologi-
cal terms, for the widespread loss of short end-vowels and the resulting failure to dis-
tinguish gender and person; in some cases, moreover, addition of a pronominal affix
to the ending gives rise to haplology.

The most striking feature in terms of syntax* ® is that the translator — who is revis-
ing a version made ad pedem littere — occasionally reproduces the word order of the
Syriac text, tending to simplify the rules governing syntax in Classical Arabic;*” syntac-
tic calques on the original Syriac structures as translated by al-Harith b. Sinan b. Sun-
bat give rise to ungrammatical Arabic.

With regard to vocabulary, the author of Sinai Arabic 3 — like most other Chris-
tian Arab translators turning Aramaic-Syriac texts into Arabic — makes use of terms
current among Muslim authors (e.g. ‘azza wa-jalla and Allah ta‘dla, 2v), as well as cog-
nate forms such as those shown below:# O 3 < (@9, [u& < wsan, Sy < Ao, 2K
< Lrom, S < Jiasy 11 < Jody el < samy s < Sy Ol <, 21 < Ly rlod) < Ly 5]
<, B < Lmasas/ Lases, 3 < (oo, £ < sy, dead! < fasass, 0L < e,
£ < iy s < i, 1KTL < dal, aladl <o, 8,585 < ooy, e < hmaol < L,
LSL"<’°%\" J&<Lm r>}<em\q\. ¢L¢<L& Lﬁz"“\< ..m.? §<\o dv\:&;<
.;..me,;,.h;<aou Lg<L.\a e < Lo, d&n<ﬂ.en§ae L~\<mb:u< ol ol < s,

\<'[\xe.. <')4<1300~LJ\C< J)L<7Q,Q\A<Lp,u«~J\<eagzM<u
de <N\, 8342 < logéim, LI < ’Lo\. S ‘U < o3, (-\.\9 < yeo.

#]. Blau, GCA, pp. 133-255 §§ 30-169; S. Hopkins, Studies, pp. 63-131 §§ 59-136; B.
Knutsson, Judicum, pp. 116-14s; P.A. Bengtsson, Two Arabic Versions, pp. 128-139 § 3.3.1—
3.3.18; F. Corriente, Sketch, pp. 74-120 §§ 5.1.0-6.6.6; C. Brockelmann, Grundri@, 1, pp.
285—642 §§ 101-273.

# J.Blau, GCA, p. 130 § 29.8.

45

J. Blau, GCA, pp. 144—201 §§ 35-102.2; B. Knutsson, Judicum, pp. 119-136; F. Corriente,

Sketch, p. 100-120 §§ 6.1.0-6.6.6; C. Brockelmann, GrundriB, 1, pp. 504-642 §§ 256-273.

g, Hopkins, Studies, pp. 133-266 §§ 137-341; B. Knutsson, Judicum, p. 145-184; P.A.

Bengtsson, Two Arabic Versions, pp. 140-160 §§ 3.4.1-3.4.18; F. Corriente, Skerch, pp. 121-
150 §§ 7.0.0-9.6.0; and vol. II of C. Brockelmann, Grundrif.

*7 An overview of the translation technique used in Christian Arabic texts from Greek and

Syriac Vorlagen is to be found in Bernhard Levin, Die griechisch-arabische, pp. 25-39, cf. al-
so the equivalences on pp. 43-67.
48

Cf. M.L. Hjilm, Christian Arabic Versions of Daniel, pp. 239-242.
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But the most fascinating aspect of Sinai Arabic 3 is undoubtedly the translation
itself. A comparative analysis of Sinai Arabic 3 and the Syro-Hexaplar version by Paul
of Tella confirms that the Arabic text has undergone an often-considerable evolution,
as a result of the revision of the earlier Arabic version attributed to al-Harith b. Sinan
b. Sunbait.

Though by no means intended to be exhaustive, the following paragraphs focus
on certain features indicative of the strategies and techniques used by the author in
revising/reworking the text, with a view to charting its evolution from al-Harith b.
Sinan b. Sunbat’s original — which usually, though not always, opts for a verbatim
rendering — through to the version contained in Codex Sinai Arabic 3.’

The examples provided include Paul of Tella’s Syro-Hexaplar text, in order to
show that Sinai Arabic 3, though clearly based on the Arabic translation by al-Harith
b. Sinan b. Sunbat, occasionally reverts to the Syro-Hexaplar text with a view to restor-
ing the original at points where al-Harith departed from his Syriac Vorlage. In these
selected examples, we offer a preliminary synoptic comparison, followed by a synoptic
analysis of equivalence in the same sequences from the two Arabic texts; an analysis is
also provided of the strategies adopted by the author of Sinai Arabic 3 in revising the
translation made by al-Harith b. Sinan b. Sunbat.

Gn 4:19—22°°

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3
fas <L4L’T»>’os Sao Ll Gl Y il el ol sl ) LY b
oxaa o - -9 onaa . w 2, . w
; o P Yy loe Wlasl Sdlg S VI ely loe
o Lo U Iawil, ST T T TR es T e
oo woobal bor San U6 s Jb e odd olol O ey Qb e
lioksas wiasy ! (}3\; g))Lbl\ ui«w ul Lg\ L'&;\; (gt\; u,))uzl\ ugm
L.Ul\ljmb L,.w\:mii:e ] oy e Gl g 4] ol Gl 43U
ST PEOEE TN AU OE ey by Al de ebl ol o) Oy

Jio  wauy oo Il Joor

Lae wor o @y U] filaoo Lol ©ds Moy Sl ols ey Lo oy Yoy Sl

# On verbatim translation, see James Barr, The Typology of Literalism in ancient biblical

translations. “Mitteilungen des Septuaginta Unternehmens” XV (Géttingen: Vandenhoeck
& Ruprecht, 1979). Cf. B.S. Child, “Critical Reflections on James Barr’s Understanding of
the Literal and the Allegorical”, Journal for the Study of the Old Testament 46 (1990), pp.
3-9.

Sinai Arabic 3, fols. 29'~29"; Laud. Or. 258, fols. 36'=36"; Paul de Lagarde, Bibliothecae
Syriacae collectae quae ad philologiam sacram pertinent (Géttingen: Dietrich, 1892), p. 33.
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Joor  woolllo  NvooAN QJL_LL \:L,o QKj [J,:a])? CL,oj 43}41\; \;La oK BT
by hosno Ihoils o f L el Bl g el ks ol
Nooly ey NG Uiioge )

The changes apparent in these four verses clearly show that Sinai Arabic 3 is a revision
of the Arabic translation by al-Harith b. Sinan b. Sunbat, although with occasional
references to Paul of Tella’s Syro-Hexaplar version: morphological changes ( ..y <
Jos/ Ja s <[J2]$) with a view to restoring, in phonological terms, the corresponding
Syriac forms (o and Nsol); grammatical changes (Wus) < Lalus! / Ol < Ll / a1 <
«=1); modulations (s =Y wly < =~V / Caldll 45U Lty < a5l Calely), lexical modifi-
cations (el 4l sde < gl fﬂ) also aimed at restoring the Syro-Hexaplar original ( Jus
Jidsoo); the addition of deixis for purposes of reference (08" sy < 0K7y) in accordance
with the Syro-Hexaplar version (Josy); and syntactical correction (_wlell gles < il
)
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Syro-Hexaplar text

\OM Qoa oy
Lioa. \asa'.n.o Jor L.Uao
Qo \u;zak \eaﬁ.., Isslo
Jo il asoie by o
S ey i

n:n..eo

!

CELT
NS0
Mo o N \o;&
biu \e:b.., \m <5c'>u
CERN INSaslsaNo g
INAs, oodaNo
"Ca-ug |L\$qalx>.o \033-3
él\amgl ow(o \eaﬁ..,
fo pro and  wenal
\“‘3‘> [ESN )
LeoeeN  awma \cuz y00
bats Lo oo L
Qaaasa \mﬁ.ﬁﬁ. (5\;&?
TN L'o‘:n Lo RS
\m;EB. Loor Sl Ug
ks Nou s ey
W ar bt <o
Qxe®° s ol
—®

Je

O

'gouo

a0

Gn 47:23—27"
Laund. Or. 258

rar ol pd Cayy B
KA o5 ;Qu 5
U 156 0p 8 Kol
N 08 Loy (2 V1 el
> O Sl f«n

[ m)\j A e \.A»\)
Fwy \JJ) fv FJ 0SS
;r d s ;’ \*L;
B UL SY,Y WL
Ly Lo ol b L A2
e 055 o2y aondl e
ode Cawy Oy3y Opd
c;‘}f‘-‘ )u'@‘ S )
oFl O 0l s ey
SN T e 0F A
ohle 25l G Jé
155 ‘;E; L |phadzy

e
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Sinai Arabic 3
B oAb catll Cawy JB
el § S
G kb N Mg 0pd
oo ek
o 0l 055 il
RN NRINT SR
plabs ;:l&b, g ol
el 4 1 SOty Sl
A3 amy iy NS s
Op A e 0SSy e
ol g Ly Lehror 5
o O e G pan
K G Bl o)) e
O N
S Jelal SKes 0pd
G b 2l o)
15 A5 1585 L 1555 Jelre!

-

136 Lo,V

These four verses are of crucial importance in order to understand the nature of the
revision carried out by the translator-copyist of Sinai Arabic 3. In addition to routine
minor changes such as those involving conjunctions (J6, < Js), regressive modula-

tions (celll < ae ol

<o byl oSay ) $Ks

gt < L\Iao \em) word order (0,64 ¢! ;ﬂbb
u.ﬂﬁ o:b“g Inslo lisoan \20a0 |s>1) or the addi-

i)

tion of a term found in the Syro- Hexaplar text but not in al- Harlth b. Sinin b. Sun-

ST

Sinai Arabic 3, fol. 99"; Laud. Or. 258, fols. 10"; A. V66bus, The Pentateuch in the Version
of the Syro-Hexapla, fol. 16"
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bat’s version (&ls < Je), certain passages actually contain different texts, as shown in the
examples below, where the version offered by Sinai Arabic 3 is the result of considera-
ble reworking:

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3
Inillo koo (@osiae 2 V1 ety 1 Ll oW1 G 1,0 1 i
O (@A (e dl s de o OE L = By oo, e 136
9 <AL o2 >
Jo Il asosre gy o 2 < }C. ) g
OLL SNy fiaas ogo = O oty e 05 o i 0 A 0S5
l\.o.m (& \\392 \u& \JJ}(‘: ;’dﬁ\f\dsu)b JL?\C)\Y\;’O)QJ

DU e SRR b s s )
\

INAS, O (oodadoe du.la\f\ ng}y M"L ;}" puﬂ}
’:Q.A., IANN anlsaNo \OQB..?
\035..,

waal SNajeh oiolo e oldey b Lt ud 1Y G5 s Lyl 4 1)U

St foe o floag aand) e ln dew B 3 4,

po @i i3 foous O A Ve 05 o Wy 0508 e 05

ho?; L,.oa&k Qoa \mz
cisoy o Lo boad, 2 ETR e
oo Loy il o e 0 A L 0SS Caoldl K P LA

L}M\o-:\bg}wxg:)}.:} &ﬂw)\é%w‘x

e Loo sulllly Ky 00 B K LG ol oSy O S5
Mile Nelim cre Gl G G e 2 o)

Llo ot bitss cypon e AT e
a0 a3j0 S olin 155 15ty b Dabadealy 15875 185 Ld 11565 Jol !
s e Mer

The revision undertaken by the translator-copyist of Sinai Arabic 3 is by no means
limited to lexical, grammatical or syntactic changes, or to specific modulations; it also
involves longer passages, giving rise to a version substantially different — in both lexical
and syntactic terms — from that found in Laud. Or. 258. By this means, the reviser of
Sinai Arabic 3 has reworked the texts to render them more suitable for llturglcal use,
giving rise to a new version, e.g. in dw Ji5 (3 4 udy N3 s Lt | 4 1B < ¥ \)Le
doad) o Ly Lo obdey e Lv.w(<,}~., Jiso poo0 n.oa..é na! S Aosjea o o).
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2
Ex i’

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3

Nolisy hudy Josed Do ) K Tl ode ol Jolol (s sl U

(iﬁ“; coo (.SJ.;, Qory 1 2 .

NP om\m W“""”C\f“\)” 59}""*6«"”‘%’

ob..,][.\oohamm WJ‘“\C‘J’)& @.&\JJ’.J
s

As in earlier cases, the Arab version in Sinai Arabic 3 clearly draws on al-Harith b.
Sinan b. Sunbat’s text, as transmitted by Laud. Or. 258, which is a literal translation of
the Syro-Hexaplar text, though with some reworking evident in the three sections into
which we have divided the verse:

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3
Nulioy Ludy Josak oo il G el ods ol G sl (Lo
N SRR \j..a,e \;\;; A\ pas e o)

\6oh.glaz amm
By s odo s o Jea‘:{mj“?):’:.@ %.ka‘_}wf“?j’-'i@
= “y o) me

With respect to the text contained in Land. Or. 258, the version in Sinai Arabic 3
features a change in deixis (J» for oJs) in the first segment and the replacement of as
by the ungrammatical | was in the second segment; in the third, it contains an adapta-
tion: the prepositional extension 4z Jol e Je ‘_’K N.\ sty e (“With Jacob their
father; each man with their household” < |L\.; oMo pn Do ooduy kol saas s “With
Jacob their father; each one with their whole house” < dua Taxdf ¢ matpl adréy,
éxaatog mavoixl adT@V) is given as 4w Jaly Joy K o 2y o (“With Jacob, every man
with his household’), omitting the apposition ("“”\ (hls father’) and replacing -
(‘with’) by 5 (‘and’). These changes, and the adaptation, indicate that this was a direct
revision of al-Harith b. Sinan b. Sunbat’s translation, so that possible interference
from the Peshirta can be ruled out: & eluso iay =eas. j “With Jacob; (every) man
came with his household’ (< 183 inva1 wR 2pw’ nR).

5 Sinai Arabic 3, fol. 104"; Laund. Or. 258, fol. 124"; A. V5Sbus, The Pentateuch in the Version

of the Syro-Hexapla, fol. 191; cf. P. de Lagarde, Bibliothecae Syriacae, p. so.
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Ex 3:1-2%

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3

1&53 Jooy wool! laawo Q}) é; Lf:r: LS"’J‘ dK) O;}g, (& L.'fj: oK T L:\é
oo wowan oibey b o ] o Y FURCIERTRRIC YR
Joor  JAuxo ) Liow s, . P
i Lo fiapad faw, S e e> &) b A e Bl ey )
o bl ajad Jod, UJ‘ d\b 4 LB oy s oW old B d Ly

[N T NN Jiau . T F o .
9: Jyaus x,::z\f L:m: Yo LU Jadl azall (glyy UI LS 852 asridll L) s

sros

o U L oy sl G2 i N 2

\

Here, the revision affects a larger number of elements, since the translator-copyist has
reworked virtually the whole section, as shown in the synoptic table below:

Sinai Arabic 3 Laud. Or. 258 Syro-Hexaplar text
Fr 6 gope L Fr sz I sy Joor woroll Laasso
) NN
oA Q) 2l Gl & &,o\ <p,‘n, QL K, Joe s Joor JAuso
R AN
o o ol dzﬁ Ay e oeth g &‘J&‘Z L1 Lisoy oolle oy oyl
)l Loy sl Loy b Mg oo fi Jhascas
Jasoo
SIS 2 el A1 Jas Y, Db e syl ol o dw Ly fo
554N &5 o bl creelies

Here too, Sinai Arabic 3 is not a translation of the Syro-Hexaplar text but rather a
revision of Land. Or. 258. The changes consist in the modification of word order ( Lk
ij oK @5 < Lf, oK & Lb /4 & Ly < u)\ e Aj L\Je) the elimination of con-
structions mvolvmg a modal kana (4 A J) f"M Gld < a4l L L;L o), change to the
latter proposition and phrasal modulation aimed at restoring the Syro-Hexaplar text

% Sinai Arabic 3, fol. 107" Laud. Or. 258, fol. 127" A. V66bus, The Pentateuch in the Version

of the Syro-Hexapla, fol. 20"—21'; cf. P. de Lagarde, Bibliothecae Syriacae, p. s2.



XXX1v

(cuss? A o B by < cuia Jody oiadS Mo > s d‘ s &

HEXATEUCH FROM THE SYRO-HEXAPLA

) change to the

copulative conjunction probably due to contaminatio from the previous sentence (Ll 7
< Ul%), omission of a phrase (&) < &}l &lle < Lissy ool < dyyehos Kupiov), lexical
changes (ol < _— / &) s < (glys/ B < o), phrasal reduction W ole < _—
S5 o) prepositional modulation (s ) L, o < &),J\ L.,), determination (,UI <
L), replacement of noun by personal pronoun, in both cases with a subjective func-

tion, with changed word order (34£ ¥ (25 < &yd\ GAZ Yy < g Il Lus oy 00).

Syro-Hexaplar text

..ouoa'..é.u, oo L.:” |oasas
Lie  ppo (ojoly  hus
U™ J 0 L.;m A EV-TAN
L—b” Jrxaco o oy Jios
N0 o oduy buas g
oo oduy JNTENN
Qmio L.a, N \owl\.z,
[N S C R To R NN
Oﬁ-g ng Ls ng
o wimy b o Lisad

ob.., Liso \oim\\kgo’-v
INoors Nl A e
FEVRCTR  FTE | W)

lo! Al wou ol Jlojormy
oNoou \ood [ NP9 b&n
LLN-D ng L-D’ wilko o
ooy | EREY Y N Luga.fé,
’Lo&.ﬂ.m, oony Jsaslo lo%\..,
woudnols Loy foy Na
Js JOCSN) Lacoasas

\e:b..,

S Sinai Arabic 3, fol. 171'; Esc.

Lev 6:7-1°*

Esc. 1857
2 ld @ el ol
244G S gLl oy
OF sl ol s Jo JUy
N
Joo EJ.\;Q\ o
sl )yl o a2
o ooy S 3 ),
Ko °;~; Oy 8 K
)‘; L’;,;Ll\ ;l‘ S ‘ﬂaﬁ
jxsl ‘Y, a,KLla oLe)\
il o B \js
o8 s ga” J;w; ﬁ\:J
alad) gl o sl
S L sl s
S N o
gUd 2y e F)};.ﬂ LY

MMLJOA‘-FJU‘)\

uﬂ.ﬁ,

Sinai Arabic 3

G wA) hed) B odsy
£l sy 1 18 0yl
o s e de a2,
s ol s sl el
el e ) O
i) é) é.u\ Jc axd b

:\KUQML}\A) uJU 3;.«\7

S o Uy Labad 4y Opysle
P B iy b O

& Je oL
d Gl Dl 5 5550
L Fax o S’JU-J 2
s B OLF o °}KL’J€L‘“

aubac.eb;

1857, fols. 237'—237"; A. Voobus, The Pentateuch in the Ver-
sion of the Syro-Hexapla, fol. 71'—71".
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This example, like the second sample from Gn 47:23-27 analysed above, sheds inter-
esting light on the nature of the reviser’s task. It should be noted that Lev 6:7-11 does
not appear in the translation by al-Harith b. Sinan b. Sunbat transmitted in Codex
Laud. Or. 258, so we have turned here to Codex Escurialensis 1857, where the passage is
to be found. In addition to minor lexical, grammatical and syntactic shifts and modu-
lations, a different version is provided of certain passages. These major changes are
shown more clearly apparent in the synoptic table below:

Syro-Hexaplar text

»OuQ:U@, SQ 1»3?2 hDQxU
\oéovz? WS
L.:?x A VAN

ko poeo

oo oduy Jiops ous i
N L T
ob.., ) N EN N ys0

L.;? \owl\.. (.ﬁm

L—agib L.a.x N @mio

L';Aog st LM, Las
ey (?1” oo Jiaad oduy
oo

oy Liso \oicx\\kgsb
INoors Nl Al e
Jioasoy i INa 0!
ILogouor

baad Lo Al wou oL
> olsou \ooﬁ ) NS
Lisoy Lisy wilo

Jsao! wooNa! lagady layed
bsanlo Jordus
'\.Mmg

ooy ooy

woudols Lidiny Jioy N

Esc. 1857
b @) el B o
A O el oge s
ém
OP A ol s e U,
xa>
s S).\:i.!\ =
el
a2y Bl sl el o

o o Loy SN S

el sl

Ko oys Osp 45U
é JéﬂJ ijm @ b&w
ol 3,15
RS Y, a,Kue
ép: o rd4> iiu»
U)\ J;w;

Jee u‘;-ﬁ” SNy
< S i\.:]a;t\ <
ot

SVl e 55 KU

Sinai Arabic 3

G 4 Sl B o day

©h o A (.\:\S d;;JLa
.

op amad e et

oAl ey dell aeldl

do il S e ey
NWON ]

& gl Joo adib
by o) 550w
L

L 4y Oaaple 45U
é JAUQ OB:°L} Q¢(Lb
Ol 48 2o

Qb s M b o KU,
O 'd,USN.L:«", | 8
S

bkl o s b s

Cf* dLJﬂ\ {#(Ub

‘-UJ)L” @ °)J§ S
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ey i ey hamess o0 S 4V J e S sl gl Bl
o o U)‘ ﬁbﬁ s oL b Lol fm e g

i 1B e bs e b s Al OL S o

Wb

In the eight sections into which the five verses have been divided — with the exception
of section 4, which introduces only syntactic changes (o8l | J«lae < J«l:e }_}f W), diffe-
rent lexical options (sl 08 <ng=l\ gt/ O 4 2, G < ol 43 S G/ el <
a2 )l < Lusy / s w<d‘“..9< wa/,@b,@k<<u~,w\ u~.\9<L.,ehc, h,m, L;t...»<m
< Luwasy, etc., and certain grammatical changes (s J8'U < §7,J) — the text in Sinai Ara-
bic 3 offers a different version from that found in al-Harith’s translation:

a) Loss of case agreement: Q,;Jl.a G4 < C))i.; = e
b) Changed prepositional regime: == o <y oy
c) Partial reworking: n= Sy aas o6Uy < 1# 52 Y, a,KLle (< Lol Al wou oL

) ,

d) Complete reworking: gl 3 o a2l N..L.a\ £ Jdb< iLJ > : Ailx;- N
u)\ Jjj)}(< Loisoy Liny uilo o olsou AN INaso) / ;\m o S}u-;ﬁ.\\\ d\ dLA
La\ wuuwm QL;JO,{LJ@< 55 u)\éb; wwﬁfﬂ WY )
uv.w RV I L: o

¢) Reductio: aad:| O ke b s < ) Gl Joey adl ol s uv).uj\ by (<
Loy ooy lsanlo 'm§~9 ooy lxm? woold! L-ss@’ L~9°-°>
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The lexical change adopted by the reviser of Sinai Arabic 3 represents a correction of
al-Harith’s translation of Paul of Tella’s Syro-Hexaplar text: 3L1 < o, 480 < [Asas.

Lev 24:10-16"

Syro-Hexaplar text Laud. Or. 258 Sinai Arabic 3
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5 Sinai Arabic 3, fol. 200"; Laud. Or. 258, fol. 245"; A. VSbus, The Pentateuch in the Ver-
sion of the Syro-Hexapla, fol. 96"



