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P R E F A C E 

T* H I S volume lists the published writings of John Dewey 
from his first article, in April 1882, to the first of 

November 1939, following the plan of the 1929 edition. 
The arrangement is, as far as possible, chronological by 
date of publication. Books and parts of books are placed 
directly after the annual heading, followed by articles. 
Reviews and translations have been included where known, 
but this material has not been exhausted. Part I I contains 
selected titles about Dewey, exclusive of book reviews, 
which are listed with the books. 

Brief newspaper reports of addresses by Mr. Dewey 
have not been included in this book, and letters or state-
ments which he signed as a member of a committee or 
group have been omitted. No attempt has been made to 
locate the many reprintings in journals and books of frag-
ments of Dewey's writings. The masters' and doctors' 
theses listed in Part I I are largely unpublished and avail-
able only in typewritten form at the institutions where 
they were submitted. 

Nearly all the titles in this volume were examined per-
sonally by the compiler or by Professor Schneider, with 
whom he was associated in the compilation of the 1929 
edition. Unfortunately, no institution has brought together 
a collection, even approaching completeness, of Mr. 
Dewey's published writings. Research for this book has 
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been carried on at the university libraries of Columbia, 
Chicago, Harvard, Yale and Princeton, at the Library of 
Congress, the New York Public Library and the Boston 
Public Library, and by correspondence. Grateful acknowl-
edgment is made to the philosophers and librarians who 
have helped in this compilation, and in particular to Mrs. 
Iris Wilder Dean of the Journal of Philosofhy, Miss 
Clara E. Derring, and Messrs. Corliss Lamont and Joseph 
Ratner. Miss Gladys Joan Dieseth of Columbia has been 
most helpful throughout the work. 

M.H.T. 
Columbia University 
1 November 1939 
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D E W E Y ' S E I G H T H D E C A D E 

~>ECADE AGO, at the age of three score and ten, 
John Dewey was liberated from his professional 

duties as an educator and given what he might call 
"effective freedom." Men at that age, when told their 
duty is done, rarely possess enough physical and intellectual 
energy to make their brief span of freedom effective. 
If evidence were needed of Dewey's astonishing produc-
tivity during this decade, the increase of the following 
bibliography over its first edition of 1929 would bear 
eloquent witness. In these years of laborious leisure 
Dewey has continued to carry his philosophy from the 
schoolroom into the larger world of affairs where it has 
become a public power. Though not conventional, he is 
in the fullest sense a man of affairs and of the world; 
he already belongs to world history, his thoughts having 
become embodied in public opinion and his ideas having 
borne tangible fruit in social intelligence. Such an achieve-
ment would always be a natural occasion for celebration 
and congratulation, but in the case of John Dewey it is 
also an appropriate culmination of his philosophy, reveal-
ing as it does the consummation of his thought in 
very overt activity. Those of us who have seen Professor 
Dewey in action as a teacher know that he has always 
been alive to what for many professors remains an external 
world. Especially those who were privileged to hear his 
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lectures in "Social Ethics" know that many of the ideas 
and interests which he has published only recently have 
been developing for years. Nevertheless, this decade has 
meant for him a more general participation in art, politics, 
journalism, and the public discussion of public affairs. 
Out of this broad and intense experience has come a notable 
series of publications that bring a wealth of concrete 
meanings to a philosophy whose most systematic and 
technical expression had been achieved in the preceding 
decade. 

A conventional philosopher and a conventional reader 
may see in Dewey's recent works merely an application 
of a system to the chief domains of culture, resulting in 
a philosophy of history, a philosophy of law, state and 
society, a philosophy of art, a philosophy of religion, and 
a philosophy of science. But closer inspection of these 
works will correct this impression. It may be appropriate 
in these introductory remarks to point out how Dewey's 
writings on history, society, art, religion, and science differ 
from conventional philosophies of these subjects and how 
they are related to his system as it is expounded in 
Exferience and Nature and The Quest for Certainty. 

In general it may be said that Dewey is always writing 
of human experience; not because by definition anything 
written about if so facto enters experience or because he 
is committed by principle to the idea that "the proper 
study of mankind is man," but out of love of wisdom. He 
is not merely a methodological empiricist but also a prac-
tical learner from and by experience. His own words well 
apply to him: "learning is the fuel of warmth of interest." 
His growth in contacts and insights is at once a habit, 
a principle, and an end; it is the life of his thought. 
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I do not recall ever hearing him praise experience or 
make a fetish of it, but he has an uncanny gift of 
profiting by it. Professional empiricists have frequently 
been disconcerted by his turning away from his own "ism," 
his own school and schools, in order to refresh his ideas 
with new observations, and many who have sought to 
use him as an authority have discovered that one employs 
him in that capacity at the risk of having all authority 
repudiated. This combined habit and doctrine of getting 
experience by critical reflection on experiences has made 
him a radical philosopher, neither pedant nor rebel, but 
like Socrates a friendly gadfly. For it is fair neither to 
Socrates nor to Dewey to regard them as mere gadflies; 
they are themselves in the harness, to carry on the 
Platonic figure. They do not sting like parasites, but pull, 
as the "spirited steed" might pull on its sluggish team-
mate. Dewey's demonstration both in theory and in prac-
tice that getting experience is a critical art, not a divine gift, 
and that reason is neither above nor beneath experience, 
but in the thick of it, might be a homely commonplace 
whose repetition becomes tedious, were it not for the fact 
that Dewey exhibits so much of the kind of intelligence 
which distinguishes the wise man from the preacher. It is 
this trait in Dewey's thinking that is chiefly responsible for 
the continued growth of his mind. Were he primarily a 
naturalist, a scientist seeking only truth, his philosophy 
would doubtless be a more rigorous and stable system; 
being primarily an empiricist, he must participate in a 
culture whose living patterns elude most minds and whose 
planning often seems futile. Dewey's plea for an ever-
lastingly "planning society" is certainly more radical as 
well as more liberal than the plea for a planned society, 
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and few persons would feel as much at home in such 
a society as Dewey does. If nature did not upset many 
well-laid plans, Dewey certainly would. 

T o begin with, Dewey has no philosophy of history in 
the conventional sense. Instead of seeking to make history 
intelligible in terms of philosophy, his task is rather to 
make philosophy intelligible in terms of history. Were 
he to dismiss, as a mere scientist might, a false idea as soon 
as he is convinced of its erroneousness, he would be 
spared much of his critical labor. For some of his most 
difficult and brilliant analyses arise from his attempt to 
understand why what now seems incredible was formerly 
held to be plausible. This respect for the minds of his 
predecessors and this persistent interest in reconstructing 
past environments until beliefs now passe again take on 
life is the price a genuine empiricist pays when he seeks 
to learn from history. To understand why Aristotle, 
Newton, Locke, and Adam Smith believed what they 
did is a problem, not for the philosophy of history, but 
for the history of thinking. To see these men at work 
instead of merely examining their products requires an 
uncommon sympathy and imagination. It may turn out 
that some of Dewey's historical perspectives are wrong 
and that in seeking to make others intelligible to himself 
he may fall victim to the temptation merely to make 
himself intelligible to others. In any case, there is 
something modest, honest, and human as well as some-
thing intelligent and difficult in this approach to the 
historical dimension of experience. 

Turning next to Dewey's social philosophy, we note 
that one of his major concerns is to break down the 
abstractions in the theory of the state, the law, the social 
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order, the individual, and to see social problems in all 
their empirical complexity both in the historical diversity 
of cultures and in the contemporaneous plurality of inter-
locking institutions. Dewey's use of "the public" may 
appear to be an exception to this rule, but anyone who 
examines The Public and Its Problems, a weighty volume, 
though small and too much neglected, will discover that 
there are really many publics. Theoretically, Dewey 
argues, a public is a relative thing} it exists by virtue 
of the wider group that is indirectly affected whenever 
there is a conflict between two individuals, parties, classes, 
or nations. Every contract, every court trial, every legal 
enactment, every strike, and every war has its own public, 
easily forgotten because it is only indirectly part of the 
total situation which should be taken into account if opinion 
and government are to be really public and democratic. 
As a step in this direction Dewey gave his active support 
to "The People's Lobby," though he realized that "the 
people" is an abstraction, in the hope that this lobby 
might become a clearinghouse or clarifying house for those 
various public interests that are not sufficiently articulate 
to be effective pressure groups or lobbies. This experiment 
was in line with Dewey's emphasis on the value of publicity 
both for democracy and for intelligence—publicity in the 
intellectual sense of bringing to each citizen's attention 
the remote as well as the immediate consequences of social 
issues, conflicts, and relations. It was this same concern 
for genuine publicity which dominated his participation 
in the Trotsky case. He was not so much defending 
an individual or a system or justice as exposing an attempt 
at concealing what should be public. He did not wish 
to see a supposedly democratic court—proceeding, which is 
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the keystone of public right, transformed in Russia into 
an insiduous instrument of party propaganda. This 
emphasis on publicity is consistent with Dewey's faith in 
experience rather than with any particular theory of 
government or law. Similarily his plea for freedom, used 
as T . H . Green used it to mean the realization of indi-
vidual capacities, is a plea, not for a particular form of state 
or for individualism, but for a quality of social experience. 
In his theory of law Dewey lays stress on the importance 
of law as a public statement, an explicit communication to 
each member of a community stating the conditions on 
which the life of the community rests.1 With the possi-
ble exception of law, the various institutions of society 
are examined by Dewey less in their own interest with 
a view to an adequate theory of each, than in the interest 
of empirical method with a view to discovering what 
each contributes to the growth and enrichment of expe-
rience and to the clarification and sharing of meanings. 

It may be temerity to make the same assertion of 
Dewey's treatment of art in view of the fact that he 
himself says that the subject of Art as Experience is "the 
philosophy of art" and in view of the general recognition 
this book has received as a contribution to esthetic theory. 

i n c i d e n t a l l y it might be remarked that D e w e y has worked 
out w h a t amounts to a well-rounded philosophy of law, 
and it is to be regretted that he has not yet published it in 
anything approaching systematic form. T h i s fact may be added 
evidence that D e w e y takes little interest in systematic philoso-
phies; I suspect, however, that he may be keeping it relatively 
quiet because it is relatively less original with him than other 
branches of his thinking, being directly inspired by the work of 
Holmes, Brandeis . T u f t s and others, and being largely what 
he might spurn as book-learning. 
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The theme of the work, however, as Dewey announces 
it, gives the case away: 

When artistic objects are separated from both conditions of 
origin and operation in experience, a wall is built around them 
that renders almost opaque their general significance, with 
which esthetic theory deals. Art is remitted to a separate realm, 
where it is cut off from that association with the materials and 
aims of every other form of human effort, undergoing, and 
achievement. A primary task is thus imposed upon one who 
undertakes to write upon the philosophy of the fine arts. This 
talk is to restore continuity between the refined and intensified 
forms of experience that are works of art and the everyday 
events, doings, and sufferings that are universally recognized 
to constitute experience.1 

Dewey is here concerned primarily, not with the products 
of art or even with the experience of artist and lover of 
art as a distinct type of experience} he is concerned with 
the continuity between such experiences and other aspects 
of a culture. But, and this is even more to the point, he 
is primarily interested in proving that the fine arts are 
merely fine illustrations of reflective experience in general. 
What is distinctive about art is not its subject matter or 
its end, but its media. Art, to put it baldly, is socialized 
intelligence in oil, marble, tone, or rhythm. In one sense, 
of course, this is a theory of art, but more directly it 
is a continued exploration of experience, a discovery, not of 
another form, but of another means of experience. The 
same general pattern confronts us here that confronts 
us in all of Dewey's works: an indeterminate situation 
becomes determinate by the vise of signs, symbols and 
other means of communication, so that having an expe-
rience is transformed into sharing and knowing objects, 

1Art as Experience, p. 3. 
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themselves created out of antecedent material in the 
process of analysis and experimentation. 

That A Common Faith is not a theory of religion will 
be obvious to anyone who reads it. Its aim is to define a 
faith that can be common, and its thesis is that the 
creeds of religions, though their aim has been to unify 
and mediate human life, have so sadly failed in this inte-
grating function that anything which today calls itself a 
religion and can empirically be recognized as such is in 
fact a divisive, sectarian force, producing schisms and 
intellectual impasses. The basic trouble, according to 
Dewey, is the reliance by the various religions on trans-
empirical powers and ends. The only faith that can be 
genuinely catholic and ecumenical is faith, not in a 
particular beginning or end of creation, but in the creative 
method of intelligence continuously applied. Had Dewey 
done for religion something analogous to what he did 
for art, he would have shown in detail how the religious 
media and techniques transform frustration into shared 
enjoyment. But being a realistic empiricist and being 
disgusted with the contemporary failures of religion to 
work this transformation, he turns from the activities of 
religion to faith. The book is largely a justification of his 
faith in intelligence. In short, A Common Faith is a 
critique of religious creeds from the point of view of their 
value for the integration of experience. 

Turning lastly to a similar critique of science, we are 
fortunate to have Dewey's crowning exposition of his 
faith in and analysis of scientific method in Logic, the 
Theory of Inquiry, to which should be added his "Theory 
of Valuation (in the International Encyclopedia of Unified 
Science), for in this essay he tries to prove the continuity 



D E W E Y ' S E I G H T H DECADE xvii 

for logic between so-called factual sciences and so-called 
normative sciences. Here again we are given not a 
philosophy of science in the current use of the term, but 
a description of how and why scientific methods were 
invented for the integration or mediation of experience. 
We are told in detail how facts are made. In earlier 
expositions of "how we think," the analysis was compli-
cated by psychological, pedagogical, and epistemological 
considerations. In this undoubtedly classic version of 
Dewey's logical theory the problems of the physiological 
processes in thought and of the data for thought are prac-
tically ignored, and the description is confined to the func-
tion of logical operations in transforming experience. The 
chief complication in this analysis is a characteristic histor-
ical digression by which Dewey suggests how inventions in 
thinking, from the crudest forms of affirmation and nega-
tion to the present elaborate machinery of measurement, 
have made revisions of logic necessary from time to time. 
The reason Dewey is and always has been fascinated by 
scientific construction is that in genuine science not only is 
experience reconstructed but also the method of recon-
struction is embodied into the new structure. To know 
scientifically means not merely to know the answer but 
also to know how the answer answers. To know is to be 
able to give evidence, which in turn means to know 
how to employ the methods of inquiry. Scientific "media-
tion" (Dewey retains much of his idealist training in logic 
and uses it effectively against idealist logic) or "determina-
tion" is distinctive in that it contains the means for future 
redetermination. Science more than any other art is self-
correcting, auto-responsible, and by nature subject to 



xviii D E W E Y ' S E I G H T H D E C A D E 

reform. This "autonomy" of scientific thinking is at the 
base of Dewey's faith in it. 

These remarks concerning Dewey's recent work are 
intended neither as a summary nor as a criticism but 
merely as an orientation, suggesting that Dewey's own 
participation in his culture and in the general heritage of 
the literate has enriched his philosophy and at the 
same time has enriched the culture to which it belongs. 
Dewey's conception of philosophy as " a culture become 
critical" is certainly true of his own philosophy. H e takes 
his stand in med'tas res and is content to present patiently 
and gropingly whatever rhythms and patterns he can 
detect there, disclaiming any revelation of the meaning 
of the totality or finality of experience and renouncing the 
vantage point of detachment. " T h e r e is a prophetic aspect 
to all observations," he remarks, summarizing at the same 
time his own observations. One might add that such 
prophecy comes, not from the elevation of the observer 
above his environment, but from an intimate sharing of 
its life and fortunes. 

H E R B E R T W . SCHNEIDER 

Columbia University 
September. 1939 
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