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FOREWORD

Foreword

Confucianism and Daoism are the two pillars of Chinese intellectual tradition. Both
were deeply concerned about the well-being of common people, but they followed different
approaches. The terms, Ddo and Dé (the Way and Virtue) are commonly used by both
schools of thought, yet their meanings differ.

For Confucians, Dao is the Way to bring about a benevolent government and a
harmonious society, both of which in turn are based on the virtue (D€) of every individual.
The Daoists on the other hand take Dao to be the Absolute, Eternal Truth that preceded the
creation of the universe, and D€ to be those intrinsic qualities and the nature of all things that
comprise the Dao. As Confucians emphasize the pursuit of a moral education, Daoists
advocate compliance with nature (to follow natural instinct). When they engaged in public
service, Chinese scholars usually tried to embody the masculine, political, and assertive
characteristics of Confucianism; yet, when they retired from public service to lead a life in
seclusion, they tried to adopt the feminine, artistic, and flexible Daoist qualities. The
wisdoms of both schools have benefited Chinese minds for more than two millennia, and

their influence endures to this day and remains strong.

This volume consists of four sections: Confucian Analects, Mencius. Ldoz1, and
Zhuangzi. Cretiria for text selection included:

1. representative key ideas expressed in the various modes and on different occasions;

2. passages showing stylistic characteristics and grammatical points;

3. items of interest and continued relevance to modern readers; and

4. passages about daily life that became common sayings and set-phrases.

Recognized as “‘a paragon for all generations” throughout Chinese dynastic history and
even until this day, Confucius is considered the first and greatest private teacher in Chinese
history. Mainly concerned with building a harmonious society composed of moral
individuals, Confucius espoused a benevolent government, taught conscientiousness and
altrusim as basic human virtues, advocated virtue and rites as governing priciples, and
emphasized the importance of education and self-improvement. He left no written works to
posterity, but his disciples collected his sayings into the “Confucian Analects.” The
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selections presented here show the ket facets of his teachings, his interaction with his
disciples, his sense of humor, and his strong will in doing the right thing sgainst all adversity.

The second great master in the Confucian school, Menciu further developed the
Confucian doctrine by clearly delineating between that which was right and that which was
profitable. He expounded a workable step-by-step program to achieve a benevolent
government, calling it “The Kingly Way.” He opined that human nature is innately good; it
needed only constant vigilance and nourishment. Mencius’ belief that ‘the people are more
important than the ruler’ has often been cited as a rudimentary form of Chinese democracy.
He also elevated the status of scholars as equals to those holding political power. His style,
both eloquent and powerful, persuades almost all in any debate. The selections included here
contain some of his famous speeches that demonstrate his unique speaking and writing style.

Laozi, founder of the Daoist school, pondered on metaphysics. He believed that
everything originates from the Way (the Absolute Ontological Entity), which is governed by
the function /virtue of the Way (Dé), a universal principle in Laozi. From this precept, he
then developed a political philosophy in which one governs by inaction, that is, non-
interference. Laozi emphasized such ideas as vacuity, tranquility, and non-contention in his
philosophy of life; accentuating softness, weakness, and self-content. His linguistic style is
laconic yet profound, affording much food for thought.

Zhuangzi, the second grand master in the Daoist school, was a man of great wit,
wisdom, and ingenuity; moreover, he was by far the most fascinating philosopher among the
four introduced in this volume. He expanded Laozi’s naturalistic philosophy, further
perfecting it by proclaiming, “Heaven and Earth and I coexist; the myriad things and I are
one.” His wandering mind transcended the relativity and dichotomy of things, musing that
life and death are but the continuation of a single process, and that right and wrong are
indistinguishable. He exclaimed that only a vacuous mind can remain pure, and that one
should not permit the tranquility of one’s mind to be disturbed by external matters and
circumstances. He shook off worldly bonds and pursued complete spiritual freedom. His
style is lively and sprightly, inscrutably novel and imaginative; it is at once serious, sarcastic,
and humorous. His philosophical essays are imbued with extraordinary literary beauty. The
selections here highlight the originality of his ideas and illustrate his marvelous means of
expression.

iv
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We base our glossaries on traditional and modern scholarship on these texts; in some
instances, we have made necessary changes to elucidate the meaning. The authors we have
consulted include Han Fei (269-233 BCE), Zhéng Xuan (127-200 CE), Hé Yan (d. 249 CE),
Wang Bi (226-249 CE), Guo Xiang (d. 312 CE), Kong Yingda (574-648 CD), Zha Xi
(1130-1200 CE), Han Shan (1546-1623 CE), Jiao Xun (1762-1820 CE), Lid Baonan (1791-
1855 CE), Guo Qingfan (1844-1896 CE) and contemporary scholars Jiang Boqian, Yang
Béjun, Lao Siguang, and Chén Guying. We have paid special attention to the use of
grammatical particles and the variations of syntacitc structures; we assume all responsibilities
for any errors.

Students interested in Chinese philosophy or intellectual history may find this book
useful, riveting, and inspiring. As they work through this book, students will gradually
realize how well they have mastered the grammar of classical Chinese, and how far they have
advanced in the general study of Chinese culture.

The Authors
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1.1 BPAReFB X

=

"EMREBZ AR FTHERERE

B FAREFE? ATRH  MFAtE RIKEFE

?”

Zi yué: “Xué ér shi xi zhi, bd yi yué hii? You péng zi yuan fang 1i, bu yi 1 hu? Rén

bu zhi ér bu yun, bu yi junzi ha?”

E RR

3. H yue

4, ’% xué

S.ﬁﬁér

(% 7] B4 heading of a chapter
SAZEELRENRENEDF =ZFH
WoXEE—-MR “FHEMREZ”
E B ZFRE 0 LTHE o

Ancient people wrote their texts first and then took the first
few characters as the title or heading. Here the text begins
with “Zi yué xué ér shi xi zhi ...”, so “xué ér” was used as
the heading. Likewise are all selections hereafter.

(/] FLF: @Ffl 2k FMHE  BRBEIH
Confucius; Surnamed Kong, named Qi, courtesy name
Zhongni, he was the founder of the Confucian School.

(WEY P “FB” B “F” BEHEILFHS

In the Analects, the “zi” in “zi yug* always refers to Confucius.
[ ) ] :gﬁ to say

(#F ] .22 toleam
28815 5 A to imitate

(37 ) EHERMEHRE > R-FRLROERERG -
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“M” FelFERBEE “BL” then
It links two predicates in a temporal sequence, and can be
rendered as “jiu”

jin” in modern Chinese.
6. BF shi [BU#) L EFEIEHIE tmely
2. B frequently

7. B xi (B3] .88 B8 (HE) to review [a lesson]
2.EE 5 8% (%) topractice [an art]
3.{8 %8 (#4#) to perform [a ceremony]

8. Z i [RF#E] REFE WHERAFEFHN “M” ~ “d”
v BT o “E” thElis EXREINE
TXHREKEINSE o

The word “zh1” usually functions as a singular or plural
third person pronoun in the objective case. It is equivalent

79 66

to “him,” “her,” “it,” or “them.” It can also refer in general
to something that has been mentioned in the foregoing text
or that is about to be brought up in the text that follows.

9. Fra (FERMA) ANABKR  RTEEM - 2K B
an ending particle indicating a genuine question, it can
be rendered as “ma” in modern Chinese

AT (B wB] Rt ? sntit.?
bd yi...hd UREREE

using rhetorical question to express an affirmative sense

— HE ' 1It’s indeed....
10. &% yue (BEEH) [ “B°” » S S8 joyous; delightful

11. A péng [ 4 # ) BHAK friends
— S F disciples

—aEEENA
those who cherish the same ideals and follow the same path

12.% le (& 7 ) tRE happy
13.%01 2zt (@3 ) TH tounderstand

14.M &0 [EF ) EERMBEHE > RAEYEONEG > T F
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A EERKEEE AT A1 B “FI " but

It links two pred\icates that are mutually contrary, and can be

rendered as “qué” or “ké shi” in modern Chinese.
15 yon [(EEF) AR displeased
16. 8 + (7] BEEMIA BESHAIA aman of virtue

junzi

)

*x “BmMEE” R “BLAK” 0 “"AFHmAER" B
“BAR” o ZEBILFEHEM RKIZEEO
“Learning and constantly reviewing” is “learning without satiety”, and
“Not being displeased if others don’t understand” is “teaching without
being wearied”; these two precepts dominated Confucius’ thinking
throughout his life, and were thus placed at the beginning of the
Analects.

12 FHE=XAX

AFHEH: “"HAIABLES rmMiIFLLE - &
R AFLRE MIFFERLE > R2HHL - BEFH
ArXKuMEE-EFHEHLE  HACZEH”

Youzi yue: “Qi wéi rén ye€ xiao ti, ér hao fan shang zhé, xian yi; bu hao fan shang, ér
hdo zud luan zh€, wéi zhi you y€. Junzi wu bén, bén Ii ér dao shéng. Xiao ti y€ zhé, qi wéi
rén zhi bén ya?”

E A%
LEF (£l AE8-8H 828 FFH IFHHF

Youzi Personal name. Surnamed You and named Ruo, courtesy
name Ziruo, he was a disciple of Confucius.

2. B g [RFA]) A nis
THEMAGE > AERFNIFESE » o[ 2K /it
/e (M) fy

used as a possessive pronoun, meaning ‘his,” ‘her,’ ‘its,” or ‘their,’
preceding the noun it modifies
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AA

wéi rén

4.H_7.y‘é

w

5. 2 xido
6. 55 i

7. 38 fan
s shang
9. & zhe

®

10. B¥ xitn

1.5 v

12. /F &l

zuo luan

13. 1, yeé

(Z2#FE)] MANEE ; BAMENEE ; H1EF5H
ABIREE  the way that a person bahaves

(EXM) ARAF » RNEE - a[EK “H”

a particle used within a sentence to indicate a pause, it
can be rendered as “a” in modern Chinese

(37 ) ZIERXET ; FOFEEAXEE to show filial piety or

devotion toward one’s parents.

(i)l E “B%" » WEBAK

to show brotherly love; to love like a brother

(& ] Bmo)il ;s 8 @38 tooffend; to violate
(&3] L& superiors

(A ] A the person who ...
“B” MEEmERABHEE BRAA Y
B AEA AT 0 BT
fER" &

When * zhe is modified by a verb, the combination becomes a
noun phrase standing for a person, a thing, a state, etc. It can
be rendered as “...dé rén,” “...de shi,” “...d€ qing xing,” etc. in
moedmn Chinese

(EEF] D few; rare

(R f)] ARNDER > RTIEENER » JFRX
“T” 83 “MI”  indeed!

an ending particle carrying an exclamatory tone, it can be
rendered as “I€” or “la” in modern Chinese

[ﬂ %ﬂiﬁ‘] 35 ) to rebel

(ERA)] ANAER  RTBRIOVFER » oJFK
l(uﬁ”

a particle used at the end of a sentence to indicate a tone
of resolution, and can be rendered as “a” in modern

Chinese
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KZE W [# %K) k% 2 th There has never been such a case.
wel zhi ydu yé EXEHETEAF  REAUMEERTH

14. ?% wu

15. & beén
16. 3 i
17. 3 dio

BaEHFZA
In classical Chinese, the pronominal object in a negative

sentence should be transposed from its usual position in
the sentence following the verb and placed immediately in

front of the verb that governs it.

(&3 ) & BOBHKRE

to devote or dedicate oneself to....
(4 7 ) A& ;5 ZEBE Gichi) the basis
(# 7 ] L toestablish
(% 7 ) JEEE theway

— >¥5 138 the way of benevolentce

18.$shéng () =K EEHK tobebomn

19. 1 &

y€ zhé

21. 2 wéi
1=

wéi rén

22. B yg

(ERFA) HEEERRTRE  5IHTHHER
XF, Al “B”

When the modal expression “ yé zhé€” follows a subject,
it expresses a tone of reflective caesura which serves to
focus attention on the subject or topic of the sentence
while anticipating the explanatory remarks immediately
following it. This tone can sometimes be expressed in
English by such introductory phrases as, “as for...” or
“as to...”. It can be rendered as “a” in modern Chinese.

(R M)] RAHANER “KE” 5 “2E”
a particle indicating a speculative tone, used to say that
sth. is likely to happen or to be true; probably

(®) 3 ) (8 5 BE1T to do; to enact; to practice

(#FAE] T BITLCE
to practice benevolence

(FRFA]IE “W” » RAEM BFARBDK
R “IE”

an interrogative particle used at the end of a sentence to
question what was said, it can be rendered as “ba” in
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modern Chinese

He-H(BEao®)] K oe) 1B 28 e) - IE
qi..yu It is probably ...

TAEBAHANEREZEHRTEEDN
&

Ancient people tended to use a speculative tone to express an
afirmative sense more tactfully.

13 DFHRE
FE: “HEAE BRI
Zi yue: “Qido yan ling se, xian yi rén!”
E A%
1. T5qito [ &) 5% ingenious; clever; artful
(fF & B B ] 758 to make...ingenious
2. B yén (4% 7] =58 ;5 5§ speech; utterance

15 _,%‘ (@) 5@ 35 ] £ S 5859 to make speech ingenious
qiao yan — SEIRTBEY HIEE to speak artfully
— HSRMEARETREERENEE© say pleasing words

3. 4 ling (EZEF] & ; ¥ gentle and affable; amiable
(1% & FH &) £~ FE tomake...amiable
4. B s [ % ) Bt R1YE facial expression

Pa

] (HFFE] FREERZ 10 make countenance amiable
ling sé — SRIAH SR ABIEI R to show a pleasing face

—RAHNEEASEOESR

to show an amiable and pleasing face

XD ESPE [RBE)] RELTOEFHBBOBEARXRRE LA

to please other with honeyed words and obsequious
manner
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5. 1= rén (% # ) {1 benevolence
BRI (M) CHR; CERKDH !

xian yi rén benevolence [will be] rare indeed!
ER—MHENEED o “BHE” BHRIE ‘&
mmEFERE “R” o WEREESE “1Z7 ZH
» RNEFIMBREIER o

This sentence is a typical example of transposed sentence order.
The predicate “xian yi” has been transposed to the head of the
sentence, in front of the subjcet “rén,” to accentuate the tone of
exclamation.

1.4 =EE &

EFH: “BH=Z4BF--AAFEMLE
FIrEPAERXMAGLE?IELBE?”
Zéngzi yue: “Wu ri san xing wi shén--wéi rén mou €r bu zhong ha? yu péng yodu jiao

ér b xing hii? chudn bi x{ ha?”
E AR

1. 8 F (B ) AZ oY » 22 shen)» FFH » FLFH
Zéngzi 55 F 0 EEFLF /N9 4 S 5% (505 - 435 B.C.)

personal name. Surnamed Zéng, named Sheén, and courtesy
name Ziyu, he was a disciple of Confucius and 46 years his
younger.

2. Hn (4 7 ] K 5 8 K day; daily; each day

a (B 7 ] 2R several times
TR EFHEHOFHHFIMLEET  EEHF — &
KAE{EAAR o

In classical Chinese when a numeral precedes an action verb, the
numeral means the frequency of the action. Three and nine were
commonly used for plurality, meaning ‘many’ and ‘very many’
respectively; the number should not be taken literally.

[
g

4.8 xng (W) BE: (=—ssdk) BOEROEER
o HOEROEFEEE—F 18—
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HE2®ITR

to examine oneself through reflection; to introspect

5. 8 shen [Z2FA)BHE: BO self
6. A mou [® ) & (—#%=) toplan for; to counsel

7. Bzhong (BER] ZOBGoH; FOEN ARETOR
R BE M

to do one’s utmost; to devote full mental and physical
energy; to be completely committed to

oo
=
<

=2

[ﬁ‘ 7 ] EE with
9. & jia (&) 3 ) 4530 5 ¥ 2K toassociate with; to have intercourse
10. {g xin (& & ] 3(5 : 3KE honest; faithful; trustworthy

11.{F chéan [ % 57 ] (F4% to transmit; to teach
(% 70 ) {EEAMPATERNHE » BHEE

referring to “what was transmitted/taught by the master”.

2.Fn (FERA) ARDXEX RR5EM > TER ‘0B

an ending particle indicating a genuine question

AFr [BEDB) BE-EIRE?

bu...hu Haven’tI...? Didn’tI...?
1.6 ITHE) » Byl B X

B : “BF o ARIE HAIGE FEWE
NEZ  MBLTHEHEKRND AMURX "
Zi yué: “Di zi, ru z€ xiao, chu z€ ti, jin ér xin, fan ai zhong, ér qin rén. Xing you yu i,

z€ yi xué wén.”

xR
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1.7

1. 55 F
di zi
2. r

3. ,EIJ zé

4. HH cha
5. 3% jin
6. {
7. {} fan

~

X

ouj

8. K zhong
9. %ﬁ qin

10. 1= rén

H1Z

qin rén
11. 4T xing

12. 8% 77

yu i
13. LA ¢
14. Y wén

(£ 3] 1.8%BH > BHEZFHA younger brothers/sons
2LELCH/NEIA 5 FEEE A youngsters; a youth

(® & ] AZE 5 £ toenter home; here: at home

(3] HERBEN “BL” » “&”  then
The word “ fll] " is a conjunction equivalent in meaning to
«%k” or “f& ” in spoken Chinese and to “then,” “and thus,”
etc. in English.

(& 7 ] P 5 fES toleave the house; outside; not at home
7] ESREEEE1E careful in talking

# ] 815 : BE honest

) E “EZ” o BiE s BEM universally
] K& ¢ B &K the masses

)

Bk ¥ ¥ &
B o

*l

p-{1]

7 ] %ﬂ }E to be intimate with; to be close to

[(# % 51 ] 1Z%F benevolent
(% 7)) 1-%& 5 1-FH#J A abenevolent person

(EFZE) Ei-E: BELCENA

to be close to a benevolent persons
(@) 3@ ) 4T 5 8 to practice; to do

(% FEE ] MBRNAE

strength or energy to spare
(&) 3 ] A touse [the strength or energy]

(4 3 ) SRR (xian) documents 3 BLEE (ji) books
— SEKRK AR written documents

ERSHE
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FEE: “HESE: BRI BRI
BEECRARE RPRZ-EWMARE o B K
BELRBLBR

Zixia yue: “Xian xidn yi se; shi fu mu, néng jié€ qi Li; shi jiin, néng zhi qi shén; yu

péng yodu jiao, yan ér you xin. Sul yu€ wei xué, wi bi wei zhi xué yi.”

SE AR
1. 8

Zixia

2. B xian

4. é s€
$ shi

et

o

Vg jié

8. Bt shén

(23] AB oMb (Bi) B FFE LT
5 F o FbFLF /M + M E& (507 - 2 B.C.)

personal name. Surnamed Bu, named Shang, courtesy
name Zixia, he was a disciple of Confucius and 44 years
younger than his master.

(BEERA) L2 54 RS talented
BEIT-BEE L@  virtuous
2 AEENE] c A8 Bl ER

to regard as talented and virtuous; to respect;
to esteem highly

&G : 48 “BEY 5 S MY

" talentand virtue; the talented and virtuous

(B )] 85 5 888 5 SEH notto take seriously; to make
light of

(£ ] 268 EEMEHR (mio) beauty

(@& ] 1./FFE (KB) toserve; to look after
2.8 %E (EF) toserve; to attend on

(&) & 5 £ "%  toexert to the full extent

— SHF s H5T toexhaust
(&30 ) =8 5 B L tooffer; to devote [oneself] to
(7] B& : BA self

— SHCHAIES one’s own life

10
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i
&Y

9. _gyén (& 7 ] SREE to speak

0.85E [(BFAE) GEH:FEA

yOu Xxin to keep promise; to honor one’s words; trustworthy

LRy [ERHFA) ARDXR RF+HETHER > TE

B “T” a particle used at the end of a sentence to
indicate a strongly affirmative tone

18 XRNE XA

FH: “BFAE > MFAR: BUFRE o £
CERFMEE o B BB o

Zi yug: “Junzi bd zhong, z€ bu wei; xué z€ ba gu. Zhu zhong xin. Wi you bu ru ji

& A

auji

zhé. Guo, z€ wu dan gai.”
= A
1. & zhong

2. B wei

] HE grave
) R s F ASR dignified

O™
%

3. El gu (&) ERk s ASEHEHE to be obssessed; to be blocked up
4. F zhi (% 7] L.ExEZEN the most important

QL FEEHE : LU B E s
— BB EREEN
_ B FRREEN

to regard as the most important

5. 78 zhong [ EF] BH faithful; loyal
(% &) B loyalty; sincerity; faithfulness
6. {2 xin (¥ & & ] {E& nhonest; trustworthy
(23] GE honesty; trustworthiness

11
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7. ﬁﬂﬁ wu (BIFE)E “H” 3 ZE donot; notto

8. K you (4% 7 )] BHR friends

(% % H B: ) LA B K totake ... as friend
— R R ABKR to befriend

9. AN 40 (#2 | A EE) 440 5 EEA L notequal to ...; inferior to...

bu ru
AcE (£FE) FTWECHA a person who is inferior to
bu ru ji zhé oneself

10.38 guo [ % 3 ) Bt 532 faults; mistakes
(7 ) F#EE 5 JLEEER to commit mistakes

11.% wi [BUFE ] AE donot notto
12. ‘rﬁ dan (g3 ) B s 8 to fear; to be afraid...

13. Ef( gai (&) 58 ] cXIE to correct; to rectify

1.14 R #|KER

FH: “BEFREEXtHE  EBEREZ NS
MERS R BEEMES > slBFREthE -7
Zi yué: “Junzi shi wii qidi bdo, jui wii gill an, min y shi ér shén yu yan, jiu you dao

ér zhéng yan, ké wei hao xué yé yi.”
- 9V
E A%

1. Eshi [

T
f-L}

1 07 5 12 (8] toeat;in eating

2. HE wi @]

ﬁlltb
&Y

] A not

Zup
&l

3. K qia (&5 ) 3BK 5 &K toseek

12
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4. ﬁ@ bao

®
%

)] B2 sated; to be full

5. J& ju (& 7 ] FE{E todwell; in dwelling
6. Zm (HHEM]RE: &R easyand comfortable
7. ﬁﬂl min (# % 7@ )] 1R diligent; industrious
8. fH shen [ & 7 ) #1E careful; cautious; scrupulous
9. Tk jiu (&3 ) £l % togo to; to approach
10. 5 & (4% @ & ] BB EHI A menof virtue

you dao

11.1F zhéng [ ] IE () 5 BRIE (BS) torectify [oneself]
2.5 yin [¥F#A)] “Nz” »BHE “Z2” 5 “AE&”

thereby; with whom (i.e., men of virtue)

BHE (BRA) ARDR RFARNOEE  BENSE
yé yi R0 AR CTH” M

used at the end of a sentence to indicate an accentuated
affirmative and exclamatory tone, it can be rendered as
“le a” or “la” in modern Chinese

115 BB ENGTHE

FEH: “BNER EMES > Mw?
FH: “Gth; REEML - EMFREDL o

FEBH: “F5n: ‘@ymeE o wEIWME’

Hif @ @?”

FH: “Gth BETHESFOR > FHETM
R E o7

Zigong yug: “Pin ér wd chin, fu ér wi jido, hé ri?” Zi yue: “Ké y€; wei ruo pin ér le,

au

fu ér hao Ii zhé yé.” Zigong yue: “Shi yin: ‘R gi€ ru cud, rd zhué rd mé’ qi st zhi wei ya?”

13
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Zi yué: “Ci y€, shi k€ yu yan shi yi yi, gao zhi wang ér zhi 1ai zhé.”

= B

P =
1. FEH
Zigong

2. & pin
3. 38 chin
4. f
5. B8 jido
6. a] &0

hé ra
7. A] K&

WE€1 ruo
0. %
10. iF hao
1195 If
12. 5 shi

(7] AEBotiiA» Bl FFH X ILFH%
ForRUNEE - BEBMAXKERKINDN
A

Personal name. Surnamed Duanmu, named Ci, courtesy
name Zigong, was a disciple of Confucius. Eloquent and
witty, he was a famous diplomat and a very successful
businessman.

(&) &5 IREE poor; impoverished
(& 7 ) 5818 ; F£& toflatter

(&) B B rich; wealthy
(# & 7 ] 5 6 arogant

(% % 38 32 ) ao0fa] ? 4R 1T B% How does it look like?
— B 7 How about it?

(2] sl acceptable
(#emaaE)] EFw: BEA L

not as good as

(&) g happy
(& 5 )] EUF tobe fond of; to like
(£ 3 ) RTIEHOEBESREE B 8E

propriety; courtesy; good manners

(%3] (5F 5&)) The Book of Odes one of the Chinese
classics traditionally said to have been compiled and
edited by Confucius

14



