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F O R E W O R D 

Foreword 

Confucianism and Daoism are the two pillars of Chinese intellectual tradition. Both 

were deeply concerned about the well-being of common people, but they followed different 

approaches. The terms, Dào and Dé (the Way and Virtue) are commonly used by both 

schools of thought, yet their meanings differ. 

For Confucians, Dào is the Way to bring about a benevolent government and a 

harmonious society, both of which in turn are based on the virtue (Dé) of every individual. 

The Daoists on the other hand take Dào to be the Absolute, Eternal Truth that preceded the 

creation of the universe, and Dé to be those intrinsic qualities and the nature of all things that 

comprise the Dào. As Confucians emphasize the pursuit of a moral education, Daoists 

advocate compliance with nature (to follow natural instinct). When they engaged in public 

service, Chinese scholars usually tried to embody the masculine, political, and assertive 

characteristics of Confucianism; yet, when they retired from public service to lead a life in 

seclusion, they tried to adopt the feminine, artistic, and flexible Daoist qualities. The 

wisdoms of both schools have benefited Chinese minds for more than two millennia, and 

their influence endures to this day and remains strong. 

This volume consists of four sections: Confucian Analects, Mencius. Laozi, and 

Zhuângzï. Cretiria for text selection included: 

1. representative key ideas expressed in the various modes and on different occasions; 

2. passages showing stylistic characteristics and grammatical points; 

3. items of interest and continued relevance to modern readers; and 

4. passages about daily life that became common sayings and set-phrases. 

Recognized as "a paragon for all generations" throughout Chinese dynastic history and 

even until this day, Confucius is considered the first and greatest private teacher in Chinese 

history. Mainly concerned with building a harmonious society composed of moral 

individuals, Confucius espoused a benevolent government, taught conscientiousness and 

altrusim as basic human virtues, advocated virtue and rites as governing priciples, and 

emphasized the importance of education and self-improvement. He left no written works to 

posterity, but his disciples collected his sayings into the "Confucian Analects." The 
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selections presented here show the ket facets of his teachings, his interaction with his 

disciples, his sense of humor, and his strong will in doing the right thing sgainst all adversity. 

The second great master in the Confucian school, Menciu further developed the 

Confucian doctrine by clearly delineating between that which was right and that which was 

profitable. He expounded a workable step-by-step program to achieve a benevolent 

government, calling it "The Kingly Way." He opined that human nature is innately good; it 

needed only constant vigilance and nourishment. Mencius' belief that 'the people are more 

important than the ruler' has often been cited as a rudimentary form of Chinese democracy. 

He also elevated the status of scholars as equals to those holding political power. His style, 

both eloquent and powerful, persuades almost all in any debate. The selections included here 

contain some of his famous speeches that demonstrate his unique speaking and writing style. 

Lâozï, founder of the Daoist school, pondered on metaphysics. He believed that 

everything originates from the Way (the Absolute Ontological Entity), which is governed by 

the function /virtue of the Way (Dé), a universal principle in Lâozï. From this precept, he 

then developed a political philosophy in which one governs by inaction, that is, non­

interference. Lâozï emphasized such ideas as vacuity, tranquility, and non-contention in his 

philosophy of life; accentuating softness, weakness, and self-content. His linguistic style is 

laconic yet profound, affording much food for thought. 

Zhuângzï, the second grand master in the Daoist school, was a man of great wit, 

wisdom, and ingenuity; moreover, he was by far the most fascinating philosopher among the 

four introduced in this volume. He expanded Lâozï's naturalistic philosophy, further 

perfecting it by proclaiming, "Heaven and Earth and I coexist; the myriad things and I are 

one." His wandering mind transcended the relativity and dichotomy of things, musing that 

life and death are but the continuation of a single process, and that right and wrong are 

indistinguishable. He exclaimed that only a vacuous mind can remain pure, and that one 

should not permit the tranquility of one's mind to be disturbed by external matters and 

circumstances. He shook off worldly bonds and pursued complete spiritual freedom. His 

style is lively and sprightly, inscrutably novel and imaginative; it is at once serious, sarcastic, 

and humorous. His philosophical essays are imbued with extraordinary literary beauty. The 

selections here highlight the originality of his ideas and illustrate his marvelous means of 

expression. 
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We base our glossaries on traditional and modern scholarship on these texts; in some 

instances, we have made necessary changes to elucidate the meaning. The authors we have 

consulted include Hân Fei (269-233 BCE), Zhèng Xuân (127-200 CE), Hé Yàn (d. 249 CE), 

Wang Bï (226-249 CE), Guô Xiàng (d. 312 CE), Kong Yïngdâ (574-648 CD), Zhû Xî 

(1130-1200 CE), Hân Shân (1546-1623 CE), Mo Xûn (1762-1820 CE), Liû Bâonân (1791-

1855 CE), Guô Qingfân (1844-1896 CE) and contemporary scholars Jiâng Boqiân, Yâng 

Bojùn, Lâo Sïguâng, and Chén Guying. We have paid special attention to the use of 

grammatical particles and the variations of syntacitc structures; we assume all responsibilities 

for any errors. 

Students interested in Chinese philosophy or intellectual history may find this book 

useful, riveting, and inspiring. As they work through this book, students will gradually 

realize how well they have mastered the grammar of classical Chinese, and how far they have 

advanced in the general study of Chinese culture. 

The Authors 
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# ^ -=3. « S # # 
pffl D O O K 

l . i * 9 R B f r « * . 

? " 

Zï yuê: "Xué ér shi xi zhï, bû yî yuè hû? Yôu péng zî yuan fàng lai, bû yï lè hû? Rén 

bù zhï ér bu yùn, bû yi jûnzï hû?" 

heading of a chapter 

xuéér * À f i i ^ f ^ i î l K f ^ t - H ^ 

Ancient people wrote their texts first and then took the first 
few characters as the title or heading. Here the text begins 
with "Zï yuê xué ér shi xi z h ï s o "xué ér" was used as 
the heading. Likewise are all selections hereafter. 

Confucius; Surnamed Kong, named Qiù, courtesy name 
Zhongni, he was the founder of the Confucian School. 

«lÉfi» + " ? B " ft assfëîL^ffiî s 
In the Analects, the "zï" in "zï yuê" always refers to Confucius. 

3. B yuê [ W} M ] 1% to say 

4. ^ xué [ Wi M ] l . f f to learn 

2. î to imitate 

1 
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"JfiT ^SIWmÙlÉm " « T then 
It links two predicates in a temporal sequence, and can be 
rendered as "jiù" in modem Chinese. 

6. Bvf shi [HfH] timely 

2. B̂F ̂  frequently 

7. f xi [ K l P I ] l . f f i f f î t i f f t a i l ] to review [a lesson] 

2. j ï l i » Jfêtls [ J £ l § ] to practice [an art] 

3. fHï^ Cîi l l i ] to perform [a ceremony] 

s. 2 z h ï [ f t P i ] T t ^ ï i g » w ^ f ô â i î + f ô 'MtH" -

T * i K f f & & £ ! l É & * « 
The word "zhT usually functions as a singular or plural 
third person pronoun in the objective case. It is equivalent 
to "him," "her," "it," or "them." It can also refer in general 
to something that has been mentioned in the foregoing text 
or that is about to be brought up in the text that follows. 

an ending particle indicating a genuine question, it can 
be rendered as "ma" in modern Chinese 

^ / J - f [ I H ^ ^ l ] ? Isn't it..? 

using rhetorical question to express an affirmative sense 

>K—DR It's indeed.... 

10. tftyuè Ifë&M] |WI "fà" * MU î ft M joyous; delightful 

11. flfl péng [ £ M ] $ ! £ friends 

disciples 

those who cherish the same ideals and follow the same path 

12. M lè [ ^ ^ 1*3 ] happy 

13. zhï [ Î& 1») ] 7 to understand 

14. M ér [ 5 t i 9 ] g g p R i B H i g » ^ ^ f f i J Ë W P ^ ' " M " ^ 
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« r w / a â K t t "W" bk but 
It links two predicates that are mutually contrary, and can be 
rendered as "que" or "kë shi" in modem Chinese. 

15. fm yùn UB displeased 

16. S f ? 19 ] W f ê f ô À î JËfëïSî fôÉÊJÀ amanofvirtue 
jûnzï 

"Learning and constantly reviewing" is "learning without satiety", and 
"Not being displeased if others don't understand" is "teaching without 
being wearied"; these two precepts dominated Confucius' thinking 
throughout his life, and were thus placed at the beginning of the 
Analects. 

1.2 

& ; » m ± ' ïïn » ft SL # » * £ W til « S ? S 

Yôuzï yuê: "Qi wéi rén yë xiào tï, ér hào fàn shàng zhë, xiân yï; bu hào fàn shàng, ér 

hào zuô luàn zhë, wèi zhï yôu yë. Jûnzï wù bën, bën lï ér dào shêng. Xiào tï yë zhë, qi wéi 

rén zhï bën yu?" 

1. fi? [ « S I ] À * ° JÊW ' ' f > HT-mmT-
Yôuzï Personal name. Surnamed Yôu and named Ruô, courtesy 

name Zïruô, he was a disciple of Confucius. 

2. K qi [ f t 1*3] ffift his 

/ " £ Cffl) ft 
used as a possessive pronoun, meaning 'his,' 'her,' 'its,' or 'their,' 
preceding the noun it modifies 

3 
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3. & à [ * « » ] mkmmm ; &kft&tomm ; mwm 
wéi rén À ^ ^11^ the way that a person bahaves 

4. ft yë [ n a n a ] mn®* * » ^mi& -m-
a particle used within a sentence to indicate a pause, it 
can be rendered as "à" in modern Chinese 

5. # xiào IWlM] # ) ! 5 £ § : » 3Ê'C> # # 5£ © to show filial piety or 
devotion toward one's parents. 

6. s e Ù is] -m" > « S ^ B 

to show brotherly love; to love like a brother 

7. ÏB fan [ S Ô l ^ l ] B(mào)3E • 8Si(chù)3E to offend; to violate 

8. _ L shàng [ £ 1^ ] ± I R supenors 

9. ^ zhë tfr ft M ] — ft À the person who ... 

When "zhë" is modified by a verb, the combination becomes a 
noun phrase standing for a person, a thing, a state, etc. It can 
be rendered as "...dê rén," "...dë shî," "...dë qîng xing," etc. in 
moedrn Chinese 

10. f £ xiàn [ J& ^ M ] 'P few; rare 

" 7 " <$ " I f i " indeed! 
an ending particle carrying an exclamatory tone, it can be 
rendered as "lê" or "là" in modern Chinese 

12. ^ SL [ H M ] fëfc to rebel 
zuô luàn 

13. til yë [ S i t 13 ] fflfô^J^ ' ^ ^ i S & É f t f S H ' ôJPfilS 

a particle used at the end of a sentence to indicate a tone 
of resolution, and can be rendered as "a" in modern 
Chinese 
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^ £ W til [ f ê $ J H H / ? ] ^ W til There has never been such a case, 

weizhïyôuyë » itMtÊ*fSS#& 

In classical Chinese, the pronominal object in a negative 
sentence should be transposed from its usual position in 
the sentence following the verb and placed immediately in 
front of the verb that governs it. 

1 4 . S wù [ l & f f M ; ffi^fifP^S-
to devote or dedicate oneself to.... 

15. i ben M ] Î SSIo»chu) the basis 

16. Ï I l i [ Kl M ] M & to establish 

17. dào [ £ fp| ] î iSfî theway 

>^B I — J Ë the way of benevolentce 

18. £ s h ë n g [ K l M ] Î tobebom 

19. til* [ I S * * ! ] E S i t g & l ^ i H i ' 3 l f f i T f f i t t » » 

yëzhë RiWfifc 
When the modal expression " yë zhë" follows a subject, 
i t expresses a tone of reflective caesura which serves to 
focus attention on the subject or topic of the sentence 
while anticipating the explanatory remarks immediately 
following it. This tone can sometimes be expressed in 
English by such introductory phrases as, "as for..." or 
"as to...". It can be rendered as "a" in modem Chinese. 

20. * q f immm] %*mmm%m> * * * r ; " s t e " 
a particle indicating a speculative tone, used to say that 
sth. is likely to happen or to be true; probably 

21. ^ wéi [ WJ 1*0 ] AS î Sffifî to do; to enact; to practice 

wéi rén to practice benevolence 

PÏi f fifc "DE" 
an interrogative particle used at the end of a sentence to 
question what was said, it can be rendered as "bâ" in 
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modem Chinese 

X - H [ B J È f t S ] ^ S ( l ) - D E ; S t Ê [ * ] - PE 
qi. . . yu It is probably ... 

Ancient people tended to use a speculative tone to express an 
afirmative sense more tactfully. 

1.3 *5 

Zï yuë: "Qiâo y an ling sè, xiân yï rén!" 

zJslM 

1. I\3 qiâo [ i§r PR! ] 15 $^ ingenious; clever, artful 

[ f ê ÎÔ ffl & ] fil • • • 1 5 ^ to make...ingenious 

2. a y an [ 45 gp| ] g" In » tÉ speech; utterance 

B [ SO H l̂ fa ] ffî ET fa J\J to make speech ingenious 

qiâo yân > 1% fll $P Eft fi§ to speak artfully 

> 5% fiË À 9& 7 }R i l i M ft !rj to say pleasing words 

3. l ing [ ^ 1 ^ ÏÏR] ] # 5 f O U gende and affable; amiable 

[ 1& ffl ^ ] { ^ • • • ^ D # tomake...amiable 

4. sè [ ^ l ^ l M f e ï l l t S facial expression 

fe [ f O t ^ f o ] {^iwfefQ^to make countenance amiable 

lingsè »^ÏE£i} falltfèÀÉftflw'Èi to show a pleasing face 

to show an amiable and pleasing face 

* ^ T ^ 1L [ A U ] ^ î £ T ^ » ^ ^ ^ ô ô * A * ^ 1 5 c l 4 - A . 
to please other with honeyed words and obsequious 
manner 
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5. i - rén [ 45 i$ ] {— fêl benevolence 

K £ Ç Cffl» ft 1 ; C * ± 4 > t t ! 
xiân yï rén benevolence [will be] rare indeed! 

This sentence is a typical example of transposed sentence order. 
The predicate "xiân yï" has been transposed to the head of the 
sentence, in front of the subjcet "rén," to accentuate the tone of 
exclamation. 

1.4 — 

Zêngzï yuê: "Wu ri sân xïng wû shën-wèi rén mou ër bù zhông hû? yù péng yôu jiao 

ér bû xîng hû? chuân bù xi hû?" 

i l ? À « o J t ^ , £ # ( S h ê n ) > f r ^ ^ , ? L ? ^ 

Zëngzï » l:b?L? /J xE3 + /N^(505 -435B.C.) 
personal name. Sumamed Zêng, named Shên, and courtesy 
name Zïyu, he was a disciple of Confucius and 46 years his 
younger. 

2. B r i [ ^ 1 9 ] ^ ; © ^ day; daily; each day 

3. — sân [ WC I l j ] ^ ^ several times 

In classical Chinese when a numeral precedes an action verb, the 
numeral means the frequency of the action. Three and nine were 
commonly used for plurality, meaning 'many' and 'very many' 
respectively; the number should not be taken literally. 

4. i t xïng iwtmi %m ; c « t ^ - # * & f t ) i B S W è t i i 

B i e B S f t i C > f f i T ? « l l i O # - # / 2 i - l i 
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to examine oneself through reflection; to introspect 

5. I f shën [ £ M ] S M î 1 3 self 

6. mou [S&ppl] §!jc§!l [ — t o plan for; to counsel 

7. S zhông [ ^ ^ 1*1 ] ftÙ^S (jié)^ î î J f i Ë T 

s a * * * » 
to do one's utmost; to devote full mental and physical 
energy; to be completely committed to 

8. S y u [ it M ] S with 

9. 3C jiâo [ S& ] 3C » t £ to associate with; to have intercourse 

10. { s xin [ ^ iSr 1*0 ] M i l : UjEîf honest; faithful; trustworthy 

11. {If chûan [ Kj 1*1 ] S to transmit; to teach 

referring to "what was transmitted/taught by the master". 

12. ? hû [ « « L i a ] mn®* » %7T^m > ^jmrn " m " 

an ending particle indicating a genuine question 

bù...hû Haven't I...? Didn't I...? 

i.6 n * i * * ' 

^ H I " 5& » À 10 # » ffi fl!l fiS » I I I ' 

m s * ' l ï c H f t s * » AO êji m m o 

Zï yuë: "Di zï, rù zé xiào, chû zé û, jïn ér xîn, fàn ài zhông, ér qin rén. Xîng yôu yû lî, 

zé yï xué wén." 

7ÈL M 
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1. ^ - ? l . f $ ^ ^ ^ f $ 5 £ : p E f t A younger brothers/sons 

di zï 2. ^ 15 #1 'h È*J À î ¥ I l À youngsters; a youth 

2. À rù [ Wi M ] À I I l î to enter home; here: at home 

3. fllj zé [31 P I ] t i ^ â l Ê É f t " I T * " M " then 
The word " MU " is a conjunction equivalent in meaning to 
" gfc " or " M " in spoken Chinese and to "then," "and thus,1 

etc. in English. 

4. Hi chu [ n i a ] ftp i & to leave the house; outside; not at home 

5. f l jrn i£ IS U t i l careful in talking 

6. f f xin [ ^ M ] Ï H I : JjffiHf honest 

7. M fàn . [ W IhJ ] [H] ' Mt#*Ê » W M * universally 

8. xfc zhông [ £ f*l ] ASK : I f 3& the masses 

9. i l qîn [ S& 1*0 ] H 3Ê to be intimate with; to be close to 

10. C rén [ ^ ^ M ] C 2 ? benevolent 

[ £ f*l ] C # » C S t É f t À a benevolent person 

qîn rén to be close to a benevolent persons 

11. I T xïng [ÎÔ M ] ï f î î f$ to practice; to do 

12. fê* 
yu li strength or energy to spare 

13. yï [ I & I h I ] ffl to use [the strength or energy] 

14. wén [ £ M ] JtH^(xiàn) documents ; J&fSflO books 

» * ^ - t Éft lU: written documents 

1.7 
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m » t& a « # ; mrn-kx. » s M wm <» §t • * 
& » 2 : » & <> * 

Zïxià yuë: "Xiân xiân yi sè; shi fù mû, néng jié qi l i ; shi jûn, néng zhi qi shen; yù 

péng yôu jiâo, yân ér yôu xîn. Suï yuë wèi xué, wu bî wèi zhï xuë yï." 

î . ? I 

Zïxià 

2. M xiân 

3. m yi 

4. fe sè 

5. shi 

6. Vfjié 

[ £ i 0 ] À * 0 JÊ h ( b û ) £ ] t ï » ' . ? L ? f t 

IB ? ° tb ?L ? ' h K + H SI (507 - ? B.C.) 
personal name. Surnamed Bù, named Shâng, courtesy 
name Zïxià, he was a disciple of Confucius and 44 years 
younger than his master. 

[J& & M ] 1. ^ ^ * ^ W ^ I ë ^ ^ " t b r ^ talented 

W # f ï - » W j Ë $ 8 - > a n $ 6 #? virtuous 

2. Ef t » §3 : ; I » ; 
to regard as talented and virtuous; to respect; 
to esteem highly 

" talent and virtue; the talented and virtuous 

[HflffO] f l i ! f i l l ! ^ S i ^ not to take seriously; to make 
light of 

P I ] l . f è s 

2 . J U 

H M È ^ ] ^ | % (mào) beauty 

( 5£ 3t ] to serve; to look after 

[ H i ] to serve; to attend on 

iffO ] i ! f ' " l to exert to the full extent 

S ï ffi 3tj to exhaust 

7. a zhî [ n i a ] 

8. # shën [ £ PI ] g # 

Itit _b to offer; to devote [oneself] to 

Ê EL self 

one's own life 
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9. s yân [ SÔ g*) ] fft fg* to speak 

you xm to keep promise; to honor one's words; trustworthy 

i l . & yï [ f S U f ë ] fflfô^J* • + ' «T2* 

J?£ " T " a particle used at the end of a sentence to 
indicate a strongly affirmative tone 

1.8 ^ J l ^ ^ 

s ( i o m % S D B * o m > i o £ J t ? & ° " 

Zï yuë: "Jûnzï bû zhông, zé bù wêi; xué zé bu gù. Zhù zhong xîn. Wû yôu bù ru jï 

zhë. Guô, zé wù dàn gai." 

1. M zhông [ ^ PI ] l£ S grave 

2. Jg£ wêi ^ P) ] J^lf î fëÀffe^ dignified 

3. [ i l gù Ifô&M] tUM î ^ HU M S to be obssessed; to be blocked up 

4. i zhù [ £ PI ] l . S l ^ W the most important 

, f l # - i i l f ^ ; 

^ " ' ^ I t i i M W 
to regard as the most important 

5. «S zhông [ 7 ^ ^ PI ] faithful;loyal 

[ 45 PI ] «S M loyalty; sincerity; faithfulness 

6. fa xin ^ PI ] ffW honest; trustworthy 

[ 4=i PI ] is m honesty; trustworthiness 
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7. M w û [ g l J f P I ] [WJ "ft" ; donot;notto 

8. S yôu [ £ M ] JK £ friends 

[ X Kl Ei & ] ^ £ to take ... as friend 

>Wt'"5C.]$jfc to befriend 

9. >F [ ^ S I H §1 ] 5n ; ± not equal to inferior to... 
bù ru 

a person who is inferior to 
bù ni jï zhë oneself 

10. M guô [ £ M ] M$b î £B!K faults;mistakes 

[ I8 j fp | ] W $ I § B î 3EIH1^ to commit mistakes 

11. ^0 wù C MU OT 1 ^Ffç do not; not to 

12. tH dan [ 16 19 ] H til » tÉ to fear; to be afraid... 

13. & gai [ K l 1 9 ] to correct; to rectify 

1.14 ^ - & 3 t f f e 

M t t s ^ s ' W l ^ m m j e m > ^ i i » f fee ° " 

Zï yuë: "Jûnzï shi wiî qiû bâo, jul wû qiû an, mïn yû shi ér shèn yû yân, jiù yôu dào 

ér zhèng yân, kë wèi hào xué yë yï." 

1. *ft shi [ I f i l ^ l ^ î D E C f K ] to eat; in eating 

2. wû [ M M ] ^ not 

3. qiû [ W} M ] j i ^ C î # ^ to seek 
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4. I S bao [ ^ ^ PI ] IS J5L sated; to be full 

5. S jû [ Kl i3 ] H ft to dwell; in dwelling 

6. an [ 7£ W PI ] $ 1 ; ^ 1 easy and comfortable 

7. ® rntn [ ^ ^ gp| ] Ifr ffc diligent; industrious 

8. t< shèn [ ^ ] l l tE careful; cautious; scrupulous 

9. S t jiù [ Kl PI ] £(J £ to go to; to approach 

10. W 3 Ê [ £ P I f § ] W JE I I f t À men of virtue 
yôu dào 

11. I E zhèng [ ÎS PI ] JE [ B ] ï 2fcIE [ i B ] to rectify [oneself] 

12.J1 yân [ * PI ] » jtbA fë " t l " 

i 3 . f e B j s i & f c j * » mmmm 

yëyï M ' *Jtf)£ " 7 f T BE " I t " 

1.15 i f ^ 4 & t ? r 7 # * g . 

? 8 B : M & f â ' m M * 1 1 ' M £n ? 

T i B : " I Ë Î ' fcn ffl £n 5 1 ' £n * £n i 

tt * # o » 

Zïgông yuë: "Pin ér wiî chân, fù ér wu jiâo, hé ru?" Zï yuê: "Kë yë; wèi ruô pin ér lè, 

fù ér hào lï zhë yé." Zïgông yuê: "Shï yûn: 'Rû qië ru cuô, ru zhuô ru mô' qi sï zhï wèi yû?" 

thereby; with whom (i.e., men of virtue) 

used at the end of a sentence to indicate an accentuated 
affirmative and exclamatory tone, it can be rendered as 
"le à" or "là" in modem Chinese 
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Zï yuë: "Ci yë, shï kë yû yân shï yï yï, gào zhû wâng ér zhï lai zhë." 

zïgông ^ » ftifèwîi ° « « f ô f l x a r i i j s ï & f à 

Personal name. Surnamed Duânmù, named Ci, courtesy 
name Zïgông, was a disciple of Confucius. Eloquent and 
witty, he was a famous diplomat and a very successful 
businessman. 

2. pin 

3. D§ chàn 

fù 

5. S i jiâo 

6. fajra 

hé ru 

7. ô j kë 

8. 

wèi ruô 

9. S* lè 

10.5? hào 

11. *S lï 

12. i f shï 

î ?&W$t poor;impoverished 

i6 PI ] JËfël î to flatter 

^ ^ PI ] î rich;wealthy 

fl^ ̂  PI ] § t ifc arrogant 

^ 3H PI I f ] &0fà ? # f t l £ How does it look like? 

? How about it? 

^ ^ PI ] °T Ĵ l acceptable 

* 1*13 ft] M * £ n ; s t b ^ - t 

not as good as 

T&&Mli \k$£ happy 

16 PI ] St £F to be fond of; to like 

£ PI ] ^ J F f c t t f t t ë S s È K M ' F - ; ; « f f i 
propriety; courtesy; good manners 

£ 1*0 ] « f t $31 )) 77*e floaA: of Odes one of the Chinese 
classics traditionally said to have been compiled and 
edited by Confucius 
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