LIDEREARY OF NEW TESTAMENT STWUWDIES

tetclark

YESUS VWELA

The Significance of Jesus' Laments
in the New Testament

REBEKAH EKLUND

BLOOMSBLUH KT






LIBRARY OF NEW TESTAMENT STUDIES
o215

Formerly Journal for the Study of the New Testament Supplement Series

Editor
Mark Goodacre

Editorial Board
John M. G. Barclay, Craig Blomberg,

R. Alan Culpepper, James D. G. Dunn, Craig A. Evans, Stephen Fowl,
Robert Fowler, Simon J. Gathercole, John S. Kloppenborg, Michael Labahn,
Love L. Sechrest, Robert Wall, Steve Walton, Robert L. Webb,
Catrin H. Williams







JESUS WEPT

The Significance of Jesus’ Laments
in the New Testament

Rebekah Eklund

Bloomsbury T&T Clark
An imprint of Bloomsbury Publishing Plc

B LOOMSBURY

LONDON « OXFORD « NEW YORK « NEW DELHI « SYDNEY



Bloomsbury T&T Clark
An imprint of Bloomsbury Publishing Plc

Imprint previously known as T&T Clark

50 Bedford Square 1385 Broadway

London New York
WCI1B 3DP NY 10018
UK USA

www.bloomsbury.com

BLOOMSBURY, T&T CLARK and the Diana logo are trademarks
of Bloomsbury Publishing Plc

First published 2015
Paperback edition first published 2016

© Rebekah Eklund, 2015

Rebekah Eklund has asserted her right under the Copyright, Designs and Patents Act, 1988,
to be identified as Author of this work.

All rights reserved. No part of this publication may be reproduced or transmitted in
any form or by any means, electronic or mechanical, including photocopying,
recording, or any information storage or retrieval system, without prior
permission in writing from the publishers.

No responsibility for loss caused to any individual or organization acting on
or refraining from action as a result of the material in this publication
can be accepted by Bloomsbury or the authors.

British Library Cataloguing-in-Publication Data
A catalogue record for this book is available from the British Library.

ISBN: HB: 978-0-56765-654-4
PB: 978-0-56767-182-0
ePDF: 978-0-56765-655-1

Library of Congress Cataloging-in-Publication Data
A catalog record for this book is available from the Library of Congress.

Series: Library of New Testament Studies, volume 515

Typeset by Forthcoming Publications (www.forthpub.com)
Printed and bound in Great Britain


http://www.bloomsbury.com
http://www.forthpub.com

For my mother, Carol Ann Grossi (1947-2008),
my grandfather, Alfred Eklund (1913-2010),

and my friend and adviser, Allen Verhey (1945-2014)






CONTENTS

Acknowlegments
Abbreviations
Preface

INTRODUCTION

Chapter 1
BRIDGING FROM LAMENT IN THE OLD TESTAMENT
TO LAMENT IN THE NEW
I.  Individual Lament Psalms
II.  Divine Presence and Hiddenness
III.  Protest and Penitence
IV. Lament in Transition: From Old to New
V. Defining Lament in the New Testament
a.  Quotations of or Allusions to the Lament Psalms
b. Texts that Evoke the Function and Ethos of Lament

Chapter 2
THE LAMENTS OF JESUS IN THE FOURFOLD GOSPEL
I.  Introduction: Jesus and the Psalms of Lament
a.  Unity and Diversity: Lament in the Four Gospels
b. Did Jesus ‘Really’ Pray the Psalms?
II.  Jesus’ Petition in the Garden of Gethsemane
a. Jesus’ Distress in the Garden
b. My Soul Is Very Sad: Jesus and Psalm 42
c.  Take This Cup: Jesus’ Petition
d.  John and the Gethsemane ‘Fragment’
III.  Jesus Wept: The Death of Lazarus (John 11.17-44)
IV. Lament from the Cross
a. ‘My God, my God, why have you forsaken me?’:
Matthew, Mark, and Psalm 22
b.  ‘Father, into your hands I commend my spirit’:
Luke and Psalm 31
c. ‘I am thirsty... It is finished’:
John, Psalm 69, and Psalm 22
V. Conclusion

X1
Xiii
XV

10
12
16
17
18

21
21
22
24
25
26
32
34
36
38
40

42

45

47
49



viii Contents

Chapter 3

SON OF MAN, SON OF ABRAHAM:

JESUS LAMENTS AS A HUMAN BEING AND AN ISRAELITE

I.  Anthropological and Christological Lament
II. ~ Son of Adam: Jesus Laments as a Human Being
a.  Giving Voice to Pain
b.  Hearers and Over-hearers
c. Pressing Toward Change
III.  Son of Abraham, Son of David: Jesus Laments
as an Israelite

Chapter 4
KING, PRIEST, PROPHET: JESUS LAMENTS AS THE MESSIAH
I.  Lament and Messianic Hope
II.  Messianic Identity and the Threefold Office
II.  The King of the Jews Laments
a. Lament, Power, and Feminist/Womanist Challenges
IV. A Mighty Cry and Tears: The Lament of the High Priest
a. A Mighty Cry and Tears
b. Rescued Out of Death
c. Heard from His Reverence
V.  The Prophetic Laments of Jesus
a. Intercessory Lament of the Prophet-mediator
b.  Jesus and Prophetic Intercession
c. Jesus Mourns over Jerusalem

Chapter 5
DIVINE LAMENT
I.  Divine Mourning in the Old Testament
II.  Divine Impassibility and Jesus’ ‘Cry of Dereliction’
a. ‘My God, my God, why have you forsaken me?’
b.  Strong Enough to Save: A God Who Mourns,
Hears, and Helps
III.  Sighs too Deep for Words: Lamenting
with the Holy Spirit
a.  The Spirit of Adoption: Assurance of God’s Hearing
b.  Groaning and Waiting in Hope
c.  Sighs too Deep for Words: The Spirit Laments-with

51
51
53
56
57
59

61

67
67
69
75
81
84
87
90
91
91
92
96
104

109
110
115
123

128

130
130
132
133



Contents X

Chapter 6
CHRISTIAN LAMENT AND INAUGURATED ESCHATOLOGY 136
I.  Eschatological Vindication:
The Second Temple Background 136
II.  Blessed Are Those Who Mourn:
Jesus’ Ministry as the Consolation of Israel 144
HI.  Your Kingdom Come 151
IV.  Grieving with Hope: Ambrose of Milan
and 1 Thessalonians 4.13 154
V. Lament and Patient Endurance 157
VI.  Answering Martin Buber’s Challenge:
Between the Now and the Not Yet 161
a. David Kelsey 162
b. Karl Barth 164
Chapter 7
CONCLUSION: LAMENT AS A CHRISTIAN PRACTICE 169
Bibliography 173
Index of References 191
Index of Authors 202

Index of Subjects 206






ACKNOWLEDGMENTS

Selected material from Chapter 2 appears in a revised and expanded form
in ‘Jesus Laments (Or Does He?): The Witness of the Fourfold Gospel’,
in Rebekah Eklund and Jay Phelan (eds.), Doing Theology for the
Church: Essays in Honor of Klyne Snodgrass (Chicago: Covenant;
Eugene, OR: Wipf & Stock, 2014). Used by permission of Covenant
Press and Wipf & Stock Publishers (www.wipfandstock. com).


http://www.wipfandstock.com




AB
ANF
ASCE
BBR
Bib
CBQ
COR
CTJ
ETL
HTR
Int
JAAR
JBL
JBLMS
JBO
JBTh
JES
JETS
JSNT
JSOT
JSS
JTS
LCC
Neot
NICNT
NIGTC
NovT
NovTSup
NPNF
NTL
NZSTh
RB
SBLDS
SJT
SNTSMS

ABBREVIATIONS

The Anchor Bible

Ante-Nicene Fathers

Annual of the Society of Christian Ethics

Bulletin for Biblical Research

Biblica

Catholic Biblical Quarterly

Church Quarterly Review

Calvin Theological Journal

Ephemerides theologicae lovanienses

Harvard Theological Review

Interpretation

Journal of the American Academy of Religion
Journal of Biblical Literature

Journal of Biblical Literature Monograph Series
Jewish Bible Quarterly

Jahrbuch fiir Biblische Theologie

Journal of Ecumenical Studies

Journal of the Evangelical Theological Society
Journal for the Study of the New Testament
Journal for the Study of the Old Testament
Journal of Semitic Studies

Journal of Theological Studies

Library of Christian Classics

Neotestamentica

New International Commentary on the New Testament
New International Greek Testament Commentary
Novum Testamentum

Novum Testamentum, Supplements

Nicene and Post-Nicene Fathers

New Testament Library

Neue Zeitschrift fiir systematische Theologie und Religionsphilosophie
Revue biblique

SBL Dissertation Series

Scottish Journal of Theology

Society for New Testament Studies Monograph Series



Xiv

TDNT

TDOT

A
WBC
WUNT
ZINW

ZTK

Abbreviations

Theological Dictionary of the New Testament. Edited by G. Kittel and
G. Friedrich. Translated by G. W. Bromiley. 10 vols. Grand Rapids,
1964-76

Theological Dictionary of the Old Testament. Edited by G. J.
Botterweck and H. Ringgren. Translated by J. T. Willis, G. W.
Bromiley, and D. E. Green. 8 vols. Grand Rapids, 1974—
Theologische Zeitschrift

Word Biblical Commentary

Wissenschaftliche Untersuchungen zum Neuen Testament
Zeitschrift fiir die neutestamentliche Wissenschaft und die Kunde der
Alteren Kirche

Zeitschrift fiir Theologie und Kirche



PREFACE

Many people helped to shepherd this book into being, whether through
editorial acuity, prayer, timely gifts of chocolate, or earnest arguments
over Karl Barth’s eschatology. The first group to whom I owe thanks are
the dissertation committee at Duke Divinity School, who nurtured the
concept of the book from its first glimmerings in my coursework into the
finished product: Susan Eastman, Mark Goodacre, Amy Laura Hall,
Richard Hays, and Allen Verhey. My adviser and director Allen Verhey
encouraged and cheered me on every step of the way, hounded me over
keeping deadlines, and made every chapter better with his insightful
comments. The Th.D. women made writing a far less solitary pursuit
through their encouragement and friendship. The Louisville Institute’s
Dissertation Fellowship supported me generously in my final year of
writing.

I am grateful to friends and colleagues who read portions of the
book and provided stimulating feedback, including Evan Cate, Klyne
Snodgrass, Mark Storslee, Heather Vacek, Sam Wells, and Celia Wolff.
My present colleagues at Loyola University Maryland have helped me
to clarify and sharpen various points in the book, mainly through our
invigorating lunchtime conversations. Members of Bethlehem Covenant
Church in Minneapolis and pastor colleagues in the Evangelical
Covenant Church never let me forget why lament matters. Last but by
no means least, my family (Chuck, Caroline, Lukas, Jynelle, Carol, and
Frank) simply loved me, the best gift one can receive while undertaking
any endeavor.

My mother and my grandfather were there to see the beginning but not
the end of this project. In a convergence of joy and grief, I attended the
memorial service for my dissertation director Allen Verhey on the same
day that I submitted the manuscript for publication. They would all have
been so proud to see this book come into being; with hope in that day
when tears will be no more, this book is for them.






INTRODUCTION

While reading a number of books urging the theological recovery of
lament, I noticed that the texts commended for use in this recovery
tended to be almost exclusively from the Old Testament, and that writers
sometimes accused the Christian tradition of muting or even silencing
the voice of lament. I began to wonder if there were significant laments
in the New Testament—or, if any New Testament texts could provide
resources for the theological recovery of lament as a practice for the
church. These are the questions this book sets out to answer. [ answer
“Yes’ to both. Despite what appears to be the relative lack of lament in
the New Testament, when compared with the Old, the gospel thoroughly
incorporates lament into the story it tells about Jesus’ life, death, and
resurrection.

Lament is such a key element of the Old Testament that it is hard to
read any book without finding an example of it: in Genesis, Exodus, Job,
Lamentations, the prophets, and the psalms, people complain and cry out
to God for help. In fact, Old Testament texts describe this form of prayer
as constitutive of God’s identity (as the God who heard cries for help and
rescued from Egypt; Exod. 2.23-25; 3.7-10) and of Israel’s identity (as
the people who ‘strive with God’; Gen. 32.26-27). Yet when one turns to
the New Testament, lament is far less evident.

Indeed, some fail to see lament in the New Testament altogether. For
example, Markus Ohler writes, ‘The New Testament is characterized by
the absence of lament. There are no newly written psalms and songs of
lament, indeed that painful turning to God in the face of suffering and
death almost seems opposed to the Christian way of life.”! One might
argue that the New Testament contains no newly written psalms because
it had no need of any: the early church already had a collection of
laments in its prayerbook, the Psalter. On the other hand, the point is
well-taken: the Old Testament is replete with lament, whereas the New

1. Markus Ohler, ‘To Mourn, Weep, Lament and Groan: On the Heterogeneity of
the New Testament’s Statements on Lament’, in Eva Harasta and Brian Brock (eds.),
Evoking Lament: A Theological Discussion (London: T&T Clark International,
2009), p.150.



2 Jesus Wept

Testament (especially the epistles) sings songs of praise and thanks-
giving for God’s act of salvation in Christ. Has the longing voice of
lament present in Israel’s prayers been muted by resurrection hope and
accompanying exhortations patiently to endure suffering and trials?
The answer to this question, based on a careful study of the role of
lament in the New Testament, is a qualified ‘no’. Lament has been
altered, but by no means diminished. The New Testament thoroughly
incorporates the pattern of Israel’s lament into its proclamation of the
gospel, especially in its description of Jesus’ passion. Furthermore, the
New Testament consistently refracts lament through the lens of Jesus’
resurrection. The New Testament authors embed the longing of lament
(for God’s vindication) into the framework of inaugurated eschatology.
Jesus Christ embodies the full pattern of lament: Jesus provides God’s
answer to Israel’s long-prayed petitions for restoration in his ministry of
healing and exorcism and his proclamation of the dawning kingdom of
God; he takes up Israel’s prayer of lament himself during his own time of
trial and suffering; and he enacts lament’s common pattern of humili-
ation and vindication in his death and resurrection. In the epistles and
Revelation, lament appears primarily as a form of longing for the
kingdom that Jesus has already inaugurated.? In the New Testament, the
expected vindication of lament is brought forward partly into the present
but remains to be fully consummated in the future, at the eschaton.
While New Testament scholars have examined key lament texts in
great detail—most notably, Jesus’ ‘cry of dereliction’ from the cross in
Matthew and Mark—scholars have generally focused less on lament in
the New Testament as a whole.? Therefore, I undertake in this book an

2. A possible exception is Paul’s lament over Israel in Romans 9-11, but even
this text occurs in a context of eschatological tension—between human sin and
God’s rectifying action, between Israel’s rejection of her Messiah and God’s
ultimate plan to show mercy to all.

3. Several recent theological works on lament that include reference to New
Testament texts are Allen Verhey, The Christian Art of Dying: Learning from Jesus
(Grand Rapids, MI: Eerdmans, 2011), pp.216-54; Scott A. Ellington, Risking Truth:
Reshaping the World through Prayers of Lament (Eugene, OR: Pickwick
Publications, 2008), pp.163-91; Oswald Bayer, ‘Zur Theologie der Klage’, in Martin
Ebner et al. (eds.), Klage (JBTh, 16; Neukirchen—VIuyn: Neukirchener Verlag,
2001), pp.289-300; Kathleen D. Billman and Daniel L. Migliore, Rachel’s Cry:
Prayer of Lament and Rebirth of Hope (Cleveland, OH: United Church Press, 1999);
Ohler, “To Mourn, Weep, Lament and Groan’, pp.150-65; Martin Ebner, ‘Klage und
Auferweckungshoffnung im neuen Testament’, in Ebner et al. (eds.), Klage, pp.73—
87; Johann Reikerstorfer, ‘Uber der “Klage” in der Christologie’, in Ebner ef al.
(eds.), Klage, pp.269-87; Ottmar Fuchs, ‘Unerhorte Klage liber den Tod hinaus!
Uberlegungen zur Eschatologie der Klage’, in Ebner et al. (eds.), Klage, pp.347-79.
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endeavor that necessarily means briefer treatments in places I might
otherwise have paused to examine at greater length (e.g., some of the
Pauline texts). That is, rather than studying lament in Mark or in John or
in Romans, [ examine the role that lament plays in the witness(es) of the
New Testament as a whole.

I do so first by laying the necessary groundwork and defining my
terms: What is lament in the Old Testament, especially in the psalms
(since those provide the most important background for the New
Testament texts), and in that light what is lament in the New Testament?
This is the subject of the first chapter. Because I propose that the laments
of Jesus are the most significant form that lament takes in the New
Testament, Chapter 2 is an exegetical study of the key lament texts in the
passion narratives of all four gospels, with a focus on the laments of
Jesus in Gethsemane, at the tomb of Lazarus, and from the cross. This
detailed examination lays the foundation for the next three chapters,
which reads Jesus’ laments through a threefold lens: his identity as a
human being (Chapter 3); his identity as the messianic king, priest, and
prophet (Chapter 4); and his identity as the divine Son of God (Chapter
5). In doing so, I assume that Jesus’ person as traditionally understood—
as fully human and yet divine, the deliverer of Israel—affects the nature
of his laments, and thus affects the meaning of lament itself in the New
Testament and the Christian tradition. To that end, Chapter 4 begins with
a brief defense for my use of the threefold office as a lens through which
to read Christ’s laments. Finally, in Chapter 6, I conclude by suggesting
that the New Testament embeds lament into the framework of its
inaugurated eschatology; that is, Christian lament is a practice precisely
for the time between the now and the not yet. As such, it expresses a
longing exemplified by the prayers ‘Your kingdom come’ and ‘Come,
Lord Jesus!”



Chapter 1

BRIDGING FROM LAMENT IN THE OLD TESTAMENT
TO LAMENT IN THE NEW

Oh, that You would rend the heavens! That You would come down!
(Isa. 64.1 NKJV)

Lament in the New Testament depends on lament in the Old. That is,
the laments of Israel, especially in the psalms, provide the essential
foundation for the role that lament plays in the New Testament.
Therefore, the place to begin is in characterizing the nature and function
of lament in the Old Testament; from this beginning point, I offer a
definition of lament that will undergird my investigation of lament in the
New Testament texts.

The verb ‘to lament’ and the noun ‘lament’ are flexible terms. Old
Testament scholars, New Testament scholars, and theologians do not
always use these terms in a uniform way. Lament can mean complaint,
an expression of grief, the ritual act of mourning, a dirge for the dead, a
cry for help, an accusation directed to God, a public protest over
injustice, or wordless wailing. In English-speaking cultures, lament tends
to be associated with ‘the passionate expression of intimate and personal
pain’, especially in the event of a death; in German-speaking cultures,
lament (Klage) tends to mean accusation, and is thus more closely
connected to the problem of theodicy.! On Old Testament terms,
however, lament is a form of prayer in the midst of trouble: a cry for help
to a particular God—one who has saved before.

Lament in the Old Testament arises from settings of dispossession,
oppression, and marginalization. In the psalms, Israel’s laments arise from
many troubles, individual and social (illness, barrenness, threats from
enemies, betrayal by friends), but the two key events for understanding

1. Eva Harasta and Brian Brock, ‘Introduction’, in Harasta and Brock (eds.),
Evoking Lament, pp.3-5.
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Israel’s laments are exodus and exile.? Exodus 2.23-25 could be con-
sidered the root of all subsequent lament, narratively speaking, for it
contains the essential elements: the people cry out for help in a situation
of suffering, and God hears (on the basis of the covenant relationship)
and is moved to respond. The devastating event of the Babylonian exile,
including the siege of Jerusalem and the destruction of the temple, offers
a yet more challenging basis for lament—God’s punishment and the
enemy nation’s oppression as the causes of distress. Will God hear and
respond out of covenant-love, despite Israel’s rebellion? Similarly, in the
Second Temple period, anguished laments arise from the second
destruction of the temple and the capture of Jerusalem by the Romans in
70 CE (e.g., 4 Ezra).

I. Individual Lament Psalms

Although lament occurs throughout the Old Testament, the individual
psalms of lament are the primary background for Jesus’ laments, and
thus the form that lament takes there is of special interest to an investi-
gation of lament in the New Testament. Two figures are of seminal
importance for the study of the lament psalms: Hermann Gunkel (whose
work was completed by Joachim Begrich) and Claus Westermann.
Gunkel’s form-critical work, largely followed and supplemented by
Westermann, describes the basic form of the lament in the Psalter and
other key Old Testament texts.* The lament psalms of Israel, although
some of them may have originated as private prayers or hymns, came to
be used in a public setting as part of the community’s worship, and
probably included a variety of ritual actions.* The following constitute

2. Claus Westermann and Walter Brueggemann discuss Exod. 2.23-25 as the
paradigmatic setting for lament in Westermann, ‘Role of the Lament in the Theology
of'the Old Testament’, /nz 28, no. 1 (1974), pp.20-38 (21); and Brueggemann, ‘The
Rhetoric of Hurt and Hope: Ethics Odd and Crucial’, ASCE (1989), pp.73-92.
Brueggemann describes the exile as the ‘primal habitat’ of Israel’s lament in
Brueggemann, ‘Lament as Wake-up Call (Class Analysis and Historical Possibil-
ity)’, in Nancy C. Lee and Carleen Mandolfo (eds.), Lamentations in Ancient and
Contemporary Cultural Contexts (Atlanta: Society of Biblical Literature, 2008),
p-225.

3. Hermann Gunkel and Joachim Begrich, Introduction to Psalms: The Genres of
the Religious Lyric of Israel (Mercer Library of Biblical Studies; Macon, GA:
Mercer University Press, 1998), pp.88, 177-80.

4. Gunkel and Begrich, Introduction to Psalms, pp.122-30; see also Sigmund
Mowinckel, The Psalms in Israel’s Worship (Grand Rapids, MI: Eerdmans;
Dearborn, MI: Dove, 2004), pp.1-41. Mowinckel argued that the great majority of
the psalms were cult hymns composed for use in the temple; many scholars now take



